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Publisher’s Note 

We are extremely happy and as a matter of fact there is 
no limit for our joy and we are ever grateful to Lord Sri Venka- 
teswara because we are able to place before the devoted readers 
our, 208th Publication connected to Rukminlsa Vijaya Part I — 
Sarga I. 

Our Joint Secretary, Sri T. S. Raghavendran, M.A., B.L., 
Advocate has written this book taking large pains and has devo- 
ted almost his life for the propagation of the philosophy of Sr! 
Madhvacharya to all the devotees of the world. 

We are totally amazed and we consider this as a wonder in 
the world when one single author has written so many books on 
Vedanta which can reach even ordinary people with limited 
knowledge of Sanskrit and sastras. 

« 

We quote here an observation from great Mahamahopa- 
dhyaya Prof. K. T. Pandurangi of Bangalore has written while 
wondering and appreciating and congratulating Sri T. S. Ragha- 
vendran as below : 

. 7 i . .7 , i •< *' r vl ■ ' ’ 

“I am in the academic field for the last 60 years. 

I have not come across any scholars who has made such a 
big contribution, either quantitatively or qualitatively”. 

“Srlmad Bhagavata is Simha i.e. Lion and Sri T.S.R.’s 
works are Manavaka, the boy. I congratulate him for his 
achievement”. 

Prof D. Prahladacharya of Bangalore states : 

“I have no word to express my admiration for the 
yeoman service being rendered by your kindself to Sri 
Madhva Siddhanta, single handedly. 



IV 



My only prayer to the Lord is to give you more health 
and strength so that you can continue to contribute such 
splendid work on Sri Madhva Siddhanta for a long time”. 

Prof. T. S. Rama Rao of Chennai states : 

“I find that your book are evidence of your ripe and 
and intensive scholorship in Madhva Granthas. I am 
amazed that a very busy lawyer like you could write so 
extensively and so well on Madhva granthas. I pray Sri 
Hari-Vayugalu to bestow on you with a long and healthy 
life so that you may serve the Madhva public with such 
learned publication in years to come”. 

£ri Vijendra Rao of Chennai states : 

“The entire Madhva fraternity is profounded your 
eminence and scholarship. May your good work continue 
is my prayer to Lord Sri Hari. 

I am very happy that in your unsatiable thurst to pen 
Srlmad Acharya’s works and Hari-Bhakti you have chosen 
this and each book is a master peace work”. 

“Sri Madhva Ashtottaram is a crowning jewel. 
The reasons for Advaitins not accepting Pancharatra have 
been very strongly brought out by you. I was very much 
impressed by this. 

Such a highly erudition filled work Adhikaranas etc. 
have been made so lucid and simple, to be understood by 
a common man, by translating in English, shows really 
your greatness”. 

Sri Balaji Rao , Chartered Accountant, Mumbai states : 

“We are indeed very fortunate to have your Asso- 
ciation and be blessed with the books written by you. 
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Each book is like a marvel and undoubtedly a 
valuable treasure for all seekers of knowledge. The style 
in which these books have been written is excellent and 
even complex topics have been covered in such way that 
appeals to the layman as well as learned pandits. 

Besides the reader derives merit (punya) of reading 
entire sadagamas irrespective of which book is being 
read. 

Please continue to bless us and guide us so that we 
are able to appreciate the glories of our Srlmad Acharya’s 
granthas”. 

The learned author has taken very large and huge con- 
siderable pains for writing this book and if a devotee reads 
carefully this book his bhakti towards Sri Hari-Vayugalu will 
increase to a very large extent and this is the only and proper 
way to attain Moksha. 

Sri T. S. Raghavendran, popularly known as T.S.R. who 
is also my Vidya-Guru, is a highly devoted humble and sincere 
scholar. He has been well traditionally and systematically trained 
by his father and Vidya-Guru Tamraparni Sri D. V. Subbachar, a 
star in the sky of Dwaita Vedanta, for a number of years. His Guru 
felt extremely happy at the humble achievements and growth of 
his son-sisya and blessed and ordered him to workout plans and 
schemes, so that the works of Srlmad Acharya and his followers 
can be carried to the ordinary devoted public who may not be 
able to read the original works due to multivarious handicaps. 
Following the mandate of his father sincerely and in an humble 
way, Sri T. S. Raghavendran, working round the clock, to fulfill 
the promise made to his father and Vidya-Guru. This humble 
Sri T.S.R. is achieving the results by Sri Hari-Vayugalu’s grace 
step by step. 
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§rl T.S.R. has to be thanked by one and all through out the 
world for his very sincere and highly dedicated devoted service to 
the world of Vedanta and Dwaita religion in particular. 

The most noteworthy point is, that, he never aspires 
anything even in mind in return of worldly gain at all. All that he 
humbly wishes that the devoted readers should amass virtues 
and should obtain the grace of 6rl Hari-Vayugalu and thereby 
he obtains a share in it, and he feels highly satisfied and feels 
immensely joyful and thanking Hari-Vayugalu for having chosen 
him.for this great noble task. S. M. S. O. Sabha and the entire world 
of Vedanta, should always be indebted to him for such selfless 
great services rendered. 

Incidentally Sri. T. S. Raghavendran, has written and pub- 
lished 142 works which are very useful for all, which are listed 
below. They are most useful and essential now and are connected 
to topics of large interest to the devoted truth-seekers. This is the 
only way to march towards spiritual path to Moksha and these 
works are hailed throughout the world. These works are the need 
of the hour for devotees. 

The publications are : 

( 1 ) ^ - Unique Glory of Sri Vayu-Tattwa 1 992 



(2) - Incomprehensible and 

Extra-ordinary Power of Lord Narayana 1 994 

(3) - Action or Agency of the soul 1995 

(4) - Quiz in Bhagavad Gita 1995 

Authentic Elucidation of Gita - 1 Chapter - 

Arjuna’s Mental Distress 1995 

(6) d<d<: - Hari is Supreme. 1995 
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(7) iftHPmTsfWcRrf?: -?TTf4 = 

Authentic Elucidation of Gita - II Chapter Part I 
Sankhyam = Knowledge. Verses 1 to 38 1996 

(8) lftHlWsfW^Tf5:-f5^SV^:-#T:=3qW:-^:^-vS7 
Authentic Elucidation of Glta-II Chapter, Part II 

Yoga = Means. Verses 39-72 1996 

(9) (1 to 170 ^FT:) 

: - Mahabharata Tatparya Nirnaya, 18th Chapter. 
Verses - 1 to 170. Tour of Pandavas. 1996 

(10) ^TlFT^r- World is Real 1996 

(11) Gltavil Puriyada Pudirgals (in Tamil-SMSO Publication) 1 996 

(12) UlEft RT-fesng- UjimH - 

Glories of Lord Srinivasa’s Marriage (450 Verses) 1997 

(13) ^«W^mKdd!cM4faufa: - i^SWJPT: - 

(Slokas 1 to 88) 1997 

(14) - Yamaka Bharatam 1997 

(15) - Difference is Real 1 997 

( 1 6) - 1 1 th Chapter 

3iilWrH>JW (l -237 Slokas) 1998 

( 1 7) ^R^t?IMKddld44ftofa: - 29th and 30th Chapter 

(Samastadharmanirnaya and Aswamedhika) 1998 

(18) s4lR"H£Wkddl<<l4P|ufa : - 

20th Chapter (Slokas 1 - 246) 1998 

(19) 'jflcRIUll: 3RJSRT: 1998 

(20) ^•'WtJWkddlr^ftufa; - 31st and 32nd Chapters 1998 

(21) ^^Wkddld^fdufa: - 1 2th and 1 3th Chapters- 

Marriage ofVasudeva and Kamsa-vadha 1999 

(22) Jivanin Sayalpadam Thiramai (Tamil) 1 999 
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(23) 

(24) 

(25) 

(26) 

(27) 

(28) 

(29) 

(30) 

(31) 

(32) 

(33) 

(34) 

(35) 

(36) 

(37) 

(38) 

(39) 

(40) 

(41) 

(42) 



Souls are higher and lower ('(Wtanici J THT ) 1999 

^^Wkddldltffdufa: - Chapters 14, 15 and 16 1999 

^*4^SWKddlrM4 r fd'jfa: - Chapter 17 1999 

Visnu Stuti (by §ri Satya-Sandha Mahaprabhu) 2000 

Vinayaka Chaturthi (as per Vedas) 2000 

: - Chapter 1 9 2000 

%R^SWKddl<M4ftufo : ' - Chapters 23, 24, 25 2000 

%fa^WKddlrM4ftufa: - Chapters 27, 28 2000 

Three Ratnas of Sri Vadiraja Mahaprabhu 2000 

Mahimas of Srimad Bhagavatam (as per Padma Purana) 200 1 

Rshi Panchami Vrata Katha Mahima 200 1 

Dhruva - Devotee of Lord Hari 200 1 

Satyanarayana Vrata Katha Mahima 200 1 




: - Critical Analysis of Tarkika School 2001 



Sri Visnu Sahasranama Bhasya Sa rigrahartha 

Part - 1 ( 1 to 1 06 names) 



Jolts of Jayatirtha Mahaprabhu — 

- <lfWIW: - 

TTrtha Prabandha - Paschima Prabandha 



{>f^)8JTJIrRTR — ♦i'lrt'Hpd: - 
Harikathamrta Sara - Manga|a Sandhi 

- Glories of Brahma Tarka 
Harikathamrta Sara - Karuna Sandhi 



2001 

2001 

2001 

2002 

2001 



2002 
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(43) Sri Visnu Sahasranama Bhasya Sangrahartha 

Part - II (107 to 202 names) 2002 

(44) - 

TTrtha Prabandha - Uttara Prabandha 2002 

(45) cfafSTSRT: - - 

TTrtha Prabandha - Purva Prabandha 2002 

(46) Sangraha Ramayanam - (Tamil) 

(Bala & Ayodhya Khandas) 2002 

(47) - 

Harikathamrta Sara - Vyapti & Bhojana-Sandhls 2002 

(48) ^fafSFsFVT: - - 

TTrtha Prabandha - Dakshina Prabandha 2002 



(49) - Vibhuti Tattwa — Bhagavad-GTta 10th 
Adhyaya, Bhagavata - 1 1th Skandha - 16th Adhyaya, 

Vayu Purana - Magha Masa Mahatmya 1 st Adhyaya, 

and Harikathamrta Sara - Vibhuti Sandhi 2002 

(50) - In Sanskrit by TamraparnT 
§rT D. V. Subbachar and English by 

T. S. Raghavendran for the first Adhikarana 
“Jijnasadhikaranam” of 88 verses in Anuvyakhyana 2002 

(51) fjft^lllJd'Hk - - 

Pancha Mahayajna Sandhi & Pancha Tanmatra SandhT 2002 

(52) dl<M<faf^chWI: - 

Unparallel Mahimas of Tatparya Chandrika 2002 

(53) 

Three Ratnas of Mantralaya Mahaprabhu 

Pratah Sarikalpa Gadyam, Rama Charirta ManjarT, 
and Krsna Charirta ManjarT 



2002 



(54) ^ - 

Sri Vyasa Karavalambana Stotram 2002 

(55) s ifcmTlTcRW - §rl Ranga Mahatmyam 2002 

(56) ^w^wRddiMPiufa: - srwrra': n - 

Mahabharata Tatparya Nirnya - Chapter 21 2002 

(57) - ^<ch|U^ : - 

Sangraha Ramayana - Sundara Kanda ‘ 2002 

(58) &rl Visnu Sahasranama Bhasya Sa ngrahartha 

Part - III (203 to 305 names) 2002 

(59) d Kdd : - 3JWJFT: ^ - 

Mahabharata Tatparya Nirnya - Chapter 22 2002 

(60) JTfom*rft - (sraroFT:) wra^dwi H«KdiR ^ 

Manimanjari (Part I) & Nine Gems in Bhagavad Gita 2002 

(6 1 ) Sangraha Ramayana - (Aranya Kanda, Kishkindha Kanda, 

and Sundara Kanda — in Tamil) 2002 

(62) »i)^d^mKddlrM4Pluf4: - 3IWIFT: 

^ - 

Mahabharata Tatparya Nirnya - Chapter 26 & 

Harikathamrta Sara - Matrka Sandhi 2002 

(63) SPJ# - 3T?rmRW- - 

Delightful & Extra-ordinary Two Anus in Vedanta 2002 

(64) s»i§rj5|hi« 4| wapnw^ vrtemd: - 

Brahmasutra Bhashya - Sadhanadhyaya Bhakti Pada 2002 

(65) &ri Visnu Sahasranama Bhasya Sa ngrahartha 

Part - IV (306 to 400 names) 2002 

(66) 1^ - Brahmasutra 

Bhashya - Sadhanadhyaya - Aparoksha Jhana Pada 2003 
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(67) 

(68) 

(69) 

(70) 

(71) 

(72) 

(73) 

(74) 

(75) 

(76) 

(77) 

(78) 

(79) 

(80) 



sn*1*£W|w( *TTVMIW1|i) - - 

Brahmasutra Bhashya - Sadhanadhyaya Upasana Pada 2003 

sr^mrwl - . 

Brahmasutra Bhashya - Sadhanadhyaya Vairagya Pada 2003 



Brahmasutra Bhashya - Avirodhadhyaya Yukti Pada 2003 

Sri Visnu Sahasranama Bhasya Sa ngrahartha 

Part - V (401 to 502 names) 2003 

Sri Visnu Sahasranama Bhasya Sa ngrahartha 

Part - VI (503 to 608 names) 2003 

- 3TWJW: « cT: VS - 

Mahabharata Tatparya Nirnya - Chapter 4 to 7 2003 

^fl^WRddld^ftufa: - 3TWTFT: C HWT ^ - 



Mahabharata Tatparya Nirnya Chapter 8 & 9 2003 

Works of Sri Visnutlrtha Mahaprabhu 2003 

R%TT - 

Mahimas of Mahalakshml 2003 



Sri Visnu Sahasranama Bhasya Sa ngrahartha 

Part - VO (609 to 701 names) 2003 



Life and works of §ri VijayTndra Mahaprabhu 



Rukmini Kalyanam 



2003 

2003 



Harikathamrta Sara - Kalpasadhana Sandhi 2003 

\ % - \\\) 2003 

Yuktimallika — Gunasaurabham Part - I (Sloka 1 to 131) 
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(81) - VTrFIWWfl^Tf^r: - 
Harikathamrta Sara - Bhaktaparadha Sahisnu Sandhi 

(82) SRvftlFWTW^ ^ - 

Significance of Smile and Laughter and 
Vanabhojana Mahatmyam 

(83) AWKrflsW (^r^Rf&mr^I) 5ra3TtS«IR: - 

Dwadasa Stotram — First Adhyaya 

(84) - 
Brahmasutra Bhashya - 
Avirodhadhyaya Samaya Pada 

(85) “ Sadachara Smrti 

( 86 ) — 

areW: 3TFT: (vs»3 rT: C°l HIUlPl ) 

Sri Visnu Sahasranama Bhasya Sa ngrahartha 

Part - VIII (702 to 801 names) & 

- WHHPKUwf^r: - 

Harikathamrta Sara - Namasmarana Sandhi 

(87) ansrfofttrf^ - (tj^+lMPN^) (<HcQ<*tm:) 

Atharvana upanishad 

(Mundaka Upanishad) (Quint Essence of Vedas) 

(88) Sisf : — 

AFT: ** ^tmifa) 

Sri Visnu Sahasranama Bhasya Sa ngrahartha 

Part - IX (802 to 908 names) & 

- fcraw^^rf^T: - 

Harikathamrta Sara - Bimba Aparoksha Sandhi 

(89) 5l5M^mN 3lf^7r>RW% - 

Brahmasutra Bhashya - Avirodhadhyaya 
Paraspara Srutyavirodha Pada 



2003 

2003 

2004 

2004 

2004 

2004 

2004 

2004 



2004 
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( 90 ) 

( 91 ) 

( 92 ) 

( 93 ) 

( 94 ) 

( 95 ) 

( 96 ) 

( 97 ) 

( 98 ) 

( 99 ) 

( 100 ) 

( 101 ) 

( 102 ) 

( 103 ) 
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Brahmasutra Bhashya - Avirodhadhyaya 
Nyayopeta Srutyavirodha Pada 

- STOTT VTFT: - 
Sarasa Bharat! Vilasa — Part - I 



: - feM VfFT: - 



Sarasa Bharat! Vilasa — Part - II 




: - ¥TFT: - 



Sarasa Bharat! Vilasa - Part - HI 



ITteff^Rfra : - SPlf: \ HWT 'i - 
Madhva Vijaya - Sargas I & II 



Tn^rfopjPT: - - 

Madhva Vijaya — Sarga XV 



¥T3T — Bhaja Madhvesam 

(Worship the Lord of Sri Madhva) 

Brahmasutra Bhashya - Samanvayadhyaya II Pada 

Brahmasutra Bhashya - Samanvayadhyaya III Pada 

^RftsffeTjnT: s5v5lft <H4>4u||-q|4yuf)fi : 

JayatTrtha Vijaya — By Chalari Sankarshanacharya 

-tlTlTCKoWItfl — SRJlTt VIFT: 

Sattatva Ratnamala — Part I 



- ^FTf: 3 rWT — 
Madhva Vijaya - Sargas III & IV 



101 Gems of Sri T. S. Raghavendran 

JTtSfflrild: - ^TFT*T: *pf: - 
Madhva Vijaya - Sarga VII 
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(104) 3Hddd rrf^RT - 

Ananta Vrata Katha Mahima 

(as per Bhavishyottara Pura na) 2005 

(105) JTocjfcMil : - 3PgnPT: WJ'. - 

Madhva Vijaya — Sarga VIII - slokas 54 2005 

(106) - 

4l4!J'-h<U|dR: I cPIT WlMUfibAimR': - 

Harikathamrta Sara - Jlvaprakarana Sandhi,, 

Sarvapratlka Sandhi & Dhyanaprakriya Sandhi 2005 

(107) HVdfaviW: - W: 

Madhva Vijaya-Sarga IX - slokas 55. 2005 

(108) JTVdfddil: - w\: ~ . 

Madhva Vijaya-Sarga X - slokas 56 2005 

(109) - aTOTTSWfW:, 

Dwadasa Stotram — 8th Adhyaya 

along with Ajamila Upakhyana 2005 



VTFT: (W: ?ooo HWlfa) 

Sri Visnu Sahasranama Bhasya Sa ngrahartha 
Part - X (909 to 1000 names) & 

5foPMI*ld-<HK - fq^TtTRTf^T: - 

Harikathamrta Sara - Pitrgana Sandhi 2005 

(111) ^1dril£WKddld44Pluf4: - 3T«TRT: \ - 

Mahabharata Tatparya Nirnya - Chapter 1 2005 

(112) Rdt4lMfd^ - ¥TFT: * - (2-1-1 to 2-3-8) 

Aitareya Upanishad - Part I 2005 

(113) - tran: *pf: - 

Madhva Vijaya-Sarga V - slokas 52 2005 
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jrafnrsnr: - - 

Madhva Vijaya-Sarga VI — slokas 57 2005 

JT^rf^Tira': — — 

Madhva Vijaya— Sarga XVI —slokas 58 2005 

»i)JI^.WKddlcM4fd'jfa : - 3TWT: ^ - 

Mahabharata Tatparya Nirnya - Chapter II 2005 

- wm-. 3 - 

dRWURJrbW, W^rhH HSJT : 

Mahabharata Tatparya Nirnya - Chapter III along with 
Narayana Sukta, Manyu Sukta and Balittha Suktas 2005 

Massive Help by Madhvacharya 

to understand Mahabharata 2005 

J f)dlHIWl^(yi)<t^lM+l'H(gdH,) 

Gltabhashyam (PrameyadTpika referred) 

Part I - Adhyayas 1 & 2 2005 

PT3HttlX4«mi J 7 xlcetlfx "(.ctlPl 

Four Ratnas in the Sadhana Marga for Moksha. 2005 

yydlcik^bW rFJT didyUN^: 

Puranjanopakhyana & Yatipranavakalpa. 2005 

Kathaka Upanishad 2005 

Bhavishyat Purana — 

Sri Venkateswara Mahatmya. Part I. 2006 

gfcpdlild-tHK: - TORTf^:, ^U^dKdWRlR:, 
cPTT dfl'^ld^ldR': 

Harikathamrta Sara - Swasa Sandhi, 

Anutaratamya Sandhi, & Dattaswatantrya Sandhi. 2006 
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Profound depth of extra-ordinary nature of 

Srimad Bhagavatam & Harikathamrtasara. 2006 
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HEART OF BHAGAVAT GITA 

Purana-Purushottama-Yoga - Fifteenth Adhyaya 2006 

(127) 

Excellent Etiraj of Erode 

Sri Sri 1 008 Sri Sudhlnidhl Tlrtha Maharaj 2006 

(128) Brahmasutra Bhashya - Phaladhyaya - Utkranti Pada 
with HARIKATHAMRTASARA - 

Arohana Taratamya Sandhi & Naivedya Sandhi 2006 

(129) 

Noble Navaratna of Nachiyarkoil 

Sri Sri 1008 Sri Satyabhinava Tlrtha Mahaprabhu 2006 

(130) cH^lu) 

Magha Masa Mahatmya - in Vayu Puranam Part I 2006 

(131) 5ng£Cl«l 

Magha Masa Mahatmya - in Vayu Puranam Part II 2006 

032 ) 

Magha Masa Mahatmya - in Vayu Puranam Part III 2006 
(133) diq^iul 

Magha Masa Mahatmya - in Vayu Puranam Part IV With 
Harikathamrta Sara - Karmavimovhana Sandhi 2006 

( 1 34) H’SOT #^Tfd'HK: - 314^1- 

Sarva Samarpana Gadyam & 

Harikathamrta Sara — Avarohananukramanika Sandhi, 
Daityataratamya Sandhi & Phalastuti Sandhi 2006 
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(135) - sKt^lRriU-klPT: 3VT 'pflRclwraf^: 

Harikathamrta Sara — Kridavilasa Sandhi & 

Brhat Taratamya Sandhi 2006 

(136) rP-TT {JuidKd^H-lR: 
Harikathamrta Sara - Nadi -Prakarana Sandhi & 

Guna Taratamya Sandhi 2007 

(137) Dwaita Vijaya Dundubhi - Greatness of Sri Sri 1 008 
Sri Satyadhyana Tlrtha Mahaprabhu & 

Brahmasutra Bhashya - Phaladhyaya - Bhoga Pada 2007 

(138) - VTFT \ 

Srlman Mahabharatam 

Aswamedhika Parva - Part - 1 2007 

( 1 39) dfacWMl 



Navavrndavana of Tamilnadu (Erode) & 

Matsya Avatara Mahima 2007 

(140) sl$Hi=Wlw| thoiMIt) 

Brahmasutra Bhashya - Phaladhyaya - 
Karmakshaya Pada togather with 

Mukunda’s Special Devotee Muchukunda 2007 

(141) J fidlHIWW (uik^ifoi^w) 

Gltabhashyam (Prameyadipika referred) 

Part II — Adhyayas 3 to 6 2007 

(142) 

Gltabhashyam (Prameyadipika referred) 

Part HI - Adhyayas 7 to 1 2 2007 



SMSO Sabha is very grateful for the donor listed below 
and I am highly indebted to them. 

(1 ) Sri T. S. Raghavendran, M.A.,B.L., Advocate, 

Coimbatore, in memory of Sri Sri 1 008 Sri 

Madhvanatha Tlrtha Mahan, of Srlrarigam. Rs. 5,000 
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This is a very wonderful, peculiar, special, extraordinary and 

unique feature in the world which may not have another second 
case like this where the author &ri T. S. Raghavendran, himself 
has contributed almost substantial amount to cover the entire 
cost and provided finance for printing, publication etc. 

I pray on behalf of myself and on behalf of SMSO Sabha 
and on behalf of all devotees, that Sri T. S. Raghavendran should 
be blessed with longlife, happiness, peace and prosperity for him 
and all the members of the family by the Grace of Lord Sri 
Venkateswara and to do seva like this for many many years to 
come. 

Sri Dhananjaya Warkhedkar of Sudha Mudrana has to be 
thanked profusely for his dedicated hard work and for having 
completed this work in record time as well as for the elegant 
and neat printing. 

May Lord §ri Hari-Vayugalu bless us to render more and 
more humble dedicated service to the cause of the great Dwaita 
Vedanta which is the only Truth based on the Apourusheya Vedas 
and supported by all Sadagamas. 

Tiruppur 
3.8.2007, Friday 
Sarvajit Samvatsara 
Ashadha Krsna Panchami 
Holy Aradhana of Sri Sri 1008 
Sri Jayatfrtha Mahaprabhu 
Malkhed, Dist. Gulbarga, Karnataka. 



^ ^ ^ 
V V V 
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R. Ananthan, B.Sc., FCA 
Chartered Accountant 
Hon . Secretary 
S.M.S.O. Sabha 

Tiruchanur. 



+ 9 * * 9 * 

V V V 



Introduction in brief by the humble 
AUTHOR 

By the Extraordinary Grace of Sri Hari-Vayugalu and by 
the grace of my Guru, Tapasvi and Vairagya Murty and Great Jnanl 
and Head of Sri Uttaradi Mutt, Sri Sri 1008 Sri Satyatma Tirtha 
Srlpadangalavaru and by the special blessings of my father, 
mentor. Guru, Tamraparni, Sri D. V. Subbachar, B.A. F.C.A., 
Chartered Accountant, Coimbatore, this very humble author was 
able to submit so far 142 books before the truth-seekers of the 
world as listed in the Publisher’s note. 

The present 143 rd book relates to Rukminlsa Vijaya - Part I 
(Sarga I). Your humble author has given detailed meanings of the 
sloka based on authentic commentary and this will be very useful 
for the devotees to learn lot of punya. 

This humble book is dedicated at the lotus padas of Sri 
Panduranga — Vitthala of Pandharpur. 

This humble author has no capacity or status to submit 
this humble work directly under the lotus padas of Sri Panduranga 
— Vitthala but submit the same through his Guru, Father, and 
Mentor Tamraparni Sri D. V. Subbachar, with the following 
prayer at his feet. 

1 »TT 

VJorg 5RI5T: II 

This humble author also prays that all the readers of this 
book and persons who owns the book shall be bestowed with the 
Anugraha of Sri Panduranga — Vitthala and Sri Hari-Vayugalu. 
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“Madhva Mata Ratna” 

Sri T.S Raghavendran, m.a. b.l., 

Advocate, Coimbatore (Tamilnadu) 

(Generous Glittering Star of TamraparnI Family) 

The entire followers of Dwaita philosophy of Sri Madhva- 
charya belonging to Andhra Pradesh under the leadership of Pandit 
Sri Vedavyasacharya and Sr! P.V.R.K. Prasad I.A.S. (Retd.) 
arranged for a unique function in the august and holy presence of 
Sri Sri 1008 Sri Satyatma Tlrtha Srlpadarigalavaru on 21.2.2007, 
Wednesday in the evening at 6.00 p.m. at Sri Uttaradi Mutt, Bagh- 
Lingampalli, Hyderabad (A.P.) 

At that time four books written by Sri TSR, namely his books 
Nos. 1 34, 1 35, 1 36, 1 37 were released by the holy hands of Sri 
Swamlji, 

134. “Sarva Samarpana Gadyam” with “Avarohana and 
Daitya Taratamya Sandhis from Harikathamrta Sara”. 

135. “Krlda Vilasa Sandhi and Brhat Taratamya Sandhis 
from Harikathamrta Sara”. 

1 36. “Nad! Prakarana Sandhi and Guna Taratamya Sandhis 
from Harikathamrta Sara”. 

137. “Dwaita Vijaya Dundubhi” with “Brahmasutra 
Bhashya — Phaladhyaya — Bhoga Pada”. 

Sri R. Ananthan B.Sc., FCA Chartered Accountant Tirupppur 
and Secretary SMSO Sabha explained the unique seva done by 

Sri TSR to Madhva philosophy which has no comparison. 
He also stated that this may be the single case in the whole 
world, where the author also finances for the publication which 
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establish the great zeal and interest for the author for reaching 
the noble doctrines to all. 

Sri TSR in his 137 works (thus for) has covered almost all 
portions of Vedanta. 

He has written on : 

1 . Nyaya Sudha, 

2. Tatparya Chandrika, 

3. Mahabharata Tatparya Nirnaya, 

4. Sarasa Bharati Vilasa, 

5. Brahma- sutras on all Padas, 

6. Visnu-Sahasranama, 

7. Harikathamrta Sara, 

8 . Works of Sri Yadavarya, 

9 . Works of Mantralaya Mahan, 

10. Nine gems of Dwaita School, 

1 1 . Analysis of Nyaya School, 

12. Brahma Tarka, 

13. Tlrtha Prabandha, 

14. Mahalakshmi, 

1 5. Rukminlsha Vijaya, 

1 6 . Life of Mahimas of Sri Tlkacharya, 

1 7. Life of §rl Visnu Tlrtha, 

1 8 . Life of Sri Vijaylndra Tlrtha, 

19. Dwadasa Stotram, 

20. Yati Pranava Kalpa etc. etc., 

and various other works and each one is a treasure. 
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It is my humble opinion that when in these days of compe- 
titive world where there is difficulty for survival if these books are 
read and understood, it would be more than sufficient, because he 
has not left original Sanskrit version also in all the books. 

His Holiness Sri Pejawar Mutt Swamlji observed once, that 
it is a proper case to be recorded in the Gunnises Book of world 
wonders. 

§rl Sri 1008 Sri Satyatma Tlrtha Mahan blessed with the title 
as ‘Madhva Mata Ratna’ and appreciated the Yeomen seva done 
by Sri TSR, before a very huge gathering of devotees. 

Sri Pujya Guttalachar also appreciated the vast seva done by 
Sri TSR which is unique and has no second comparable case in the 
history. 

All the devoted Madhwas of Andhra were highly pleased and 
a purse of Rs. 10,000/- for future publications was presented to 
him by the Madhwa public of Andhra by the holy hands of Mahan 
Sri Satyatma Tlrtharu. 

§rl TSR in reply quoted the Brahma-sutra 3-4-44 

?fcT STT^T: 3-° which states that all such good work are 
in entirety attributable to the presiding devatas in him (dr^lfir- 
and the function was very happily concluded with 
Phala-mantrakshata by His Holiness. 

For the benefit of devotees Title Award’ is also published 
hereunder. 

By 

Sd/-T. R. V. Vittal 

Son and Sishya 
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In my humble book “Navavrndavana of 
Tamilnadu” and “ Matsya Avatar Mahimas - S. M. 

S. O. Publication No. 202, Year 2007 at page 6 
para 8, I have stated : 

“Sri Padmanabha Tirtha carried out 
effectivelly the primary activities of Sri 
Uttaradi Mutt, in a neat and splendid 
way”. 

It is brought to my notice that the concept of 
Mutt has started only after Sri Vidyadhiraja Tirtha 
Swamlji and Sri Rajendra Tirtha Swamiji and upto 
that there is no where a mention of the Mutt or name 
of the Mutt. 

The book may be read by the readers with this 



observation. 
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A few words of Appreciation 

V, Vijendra Rao, M.A., CAIIB., 1 7/ 1 (Old No 1 3), 

(Retd. Senior Manager) Sambasivam Street, 

STATE BANK OF INDIA Thyagarajanagar, 

Chennai - 600 017. 

Ph. : 2815 6392 

8.2.2007. 

Dear Sri Vittal, 

Your letter of 3rd February advising the conferment of 
‘Madhva Mata Ratna’ on your revered father at Hyderabad by Sri 
Sri Satyatmaru on 21.2.2007, gave me immense joy — this was 
long overdue and my full family is very happy over this. 

That such a great function is arranged at Andhra Pradesh 

— not at your home state Tamil Nadu 

- not in the neighbouring Karnataka — 

proves beyond doubt the esteem and affection in which 
your father is held by the entire South India. 

Again, that such a great function is being led by another 
Madhva Ratna like Sri PVRK Prasad Garu proves that you 
have the ‘Pari-Purna’ blessings of Lord Srinivasa, as in my 
view Sri Prasad Garu and his Tirumala connections are 
inseparable. 

Sri Sri Satyatmaru is presiding over the function - what other 
proof is required for acknowledging your father’s erudition 
and scholarship — he is a crest jewel among the Pithadhipatis 
today. He is more than Bharat or Jagat Ratna to all the 
sishyas. I am very happy He is confering the ‘Honour’. 
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On this very happy occasion, the moment I got your letter, 

I was only reminded of the three adjectives used by Mata Slta 
Devi, when Hanuman handed over ‘Signet ring’. Vikranta, 
Samasta, Prajfiastha’ — Your father very aptly and fully fits in to 
these three words, describing Lord Hanuman, as your father no 
less carries ‘Vayu amsa’ *- otherwise, it is impossible to achieve 
and do what he has done. 

I pray Lord Hari to bless Sri TSR and your revered Matusrl 
and all the members of the great Tamraparn! Parampara with 
continued achievements and service to Madhva community. With 
kind regards, 

Yours sincerely, 

Sd/- V. Vijendra Rao 

^ vt# 

V V V 

A few words of Appreciation 

A.S. Jayalakshmi & Associates “Sri Krishna Vihar” 
Chartered Accountants 1 A, 4th Street, Tatabad, 

STATE BANK OF INDIA Coimbatore -641012. 

Dear Sri Vittal, • _ v ^ : 

Received your Invitation for confering of the Title of ‘Madhva 
Mata Ratna’ to your respectful Father. We are very glad to know 
the information. We pray to Sri Hari-Vayugalu, Sri Vyasarajaru 
and Sri Rayaru to bless your Father with a long life and all 
prosperity. We also Pray that your Father with a Long Life and All 
Prosperity. We also Pray that your Father should be awarded 
‘BHARAT RATNA’ by Central Government. 

Praying for the successful completion of the function. 

Yours affectionately, 

Sd/ A. G. Sundararajan 
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A few words of Appreciation 



H. Gururajan 

Br. Manager (Retd.) 
Dena Bank 



G-4, Saishikara Apts, 
Near RBI Qtrs., Shamlal, 
Begampet, 



Hyderabad - 500016. 
Ph : (040) 27761367. 
15-02-2007 



Respected Sri Guruji, 

Hare Srinivasa, Sashtanga Namaskarams with my family 
members. 

I express my sincere gratitude for extending an invitation to 
attend the function to be held on 21.02.2007 @ Hyderabad. I am 
awestruck by the way you remember me and established a very 
amiable relationship despite the fact that we had very minimal 
interactions. Please accept my sincere Pranams. 

I am incapable of expressing my views on your writing of 
hundreds of books. I am ignorant and not knowledgeable in Dwaita 
Philosophy. Still, I express. Kindly pardon if I have done any lapse 
in writing. 

When I approached you just to send the slokas of Brahma- 
sutra, 3 years back, you immediately responded by sending ‘Anu- 
Bhashya’ which covers 564 sutras. This has helped me to learn 
and know ‘What is Brahmasutra?” And how our Acharya was 
brought into picture. You have sent other various books viz. ‘Yukti 
Mallika’, ‘Harikathamrta Sara’, ‘Sadachara Smrti’, ‘Dwadasa 
Stotras’ etc. I was astonished as to how you selected me in sending 
suh books when I am not at all knowledgeable. You have moti- 
vated me in reading. 

I have started reading most of the books. Whenever I go for 
Upanyasa of various Swarmjis, Pandits etc. I used to ask various 
doubts on the subject and due to time limit I was unfortunate to get 
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replies. Now, after reading your books, I could definitely recollect 
what I heard in Upanyasas. But, surprised, various quotations 
were given from Ramayana, Mahabharata Tatparya Nirnaya, 
Anuvyakhyana, §ruti and Smrtis, Stotras of various Yati Ganas. 

I do not really understand as to how you got the knowledge in citing 
some references from the above epics in all your books some 
way or the other. Really, you are great. You have made me aware 
of what Dwaita Philosophy is and various books available in our 
Madhva Mata. 

For learning anything, Sastras say — There should be a 
suitable Guru. To attain this — ‘Hari Prerane’ is a must. I feel now, 
you are blessed with Hari Prerane and Guru anugraha who have 
injected Saraswati avesa in your soul. Then only, you could do 
all these miracles which are useful to our Dwaita society. 

Sorry, I am not fortunate to have a Guru to learn. I sit before 
Acharya and chant Sumadhva Vijaya 15th Adhyaya — sloka 141 
and all stotras and read in my Devara mane. All your books are 
decorated in the showcase of my Devara mane. I see you daily in 
the books and worship you as my Manasika Guru. 

Please bless my family and me to give me courage to read 
further. 

To conclude, due to some mobility problem (Arthritis) I am 
doubtful to attend the function. I will try to attend the function and 
enjoy your presence. If not, Excuse me. 

I pray Hari-Vayu to give you good health and happiness and 
also to further inject Saraswati Avesa in you to write more books, 
which will awaken our community still further. 

You deserve this Patta. 

With Respectful regards. 

Yours Respectfully, 

Sd/- H. Gururajan 
(An illiterate Madhva devotee). 
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A few words of Appreciation 

M.M. Joshi Eye Institute 

Gokul Road, Hosur, Hubli - 580 021, Karnataka, India. 

Ph. 0836-2228431 
Date : 03.02.2007 

Dear Sri T.S. Raghavendran 

Received Your letter dated 22.01.2007. Happy to note the 
contents, particularly the release of the books, 1 34 to 1 37 of your 
authorship at the holy hands of H. H. Sri Satyatmatlrtha Srlpa- 
darigalavaru on 22.02.2007 at Hyderabad. 

To the best of my remembrance about the people of my 
acquaintance there in none who can be compared to you in the 
achievements of being a successful professional as well as 
scholarly authorship of so many books pertaining to Sastras 
and Vedanta. 

I am delighted to learn that an eminent person, Sri PVRK 
Prasad has taken the lead to organize this event. 

Please convey my Dandavat Pranams to H. H. Swamlji and 
my regards to Sri Prasadgaru. 

I wish I was able to attend the function but for the prior 
commitment. 

I whole heartedly wish the function all the success, though^ 
this is not necessary because of ‘^T Wjf 

situation. 

Thank you for your nice words about me, which I would 
consider as blessings. 

With warm regards, 

Yours sincerely, 

Sd/ Dr. M.M. Joshi 



I 
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A few words of Appreciation 

T. S. Srinivasan, B.Com., FCA, 34, (Upstairs) 

Chartered Accountant Kalingarayar Street, 

Ram Nagar, 

Coimbatore - 641 009, 

Phone : 0422-2234095 
E-mail: tsvrsands@eth.net 
Grams : TAXAUDIT 
Date : 12.2.2007 

Dear Sri Raghavendran, 

I am happy to receive the invitation for conferment of title 
on you as ‘Madhva Mata Ratna’ by our revered Swamlji, Sri Sri 
Satyatma TTrtharu on 2 1 .2.2007 at Hyderabad. 

In obedience to the orders of our Swamlji, I have to honour 
the pandit guest from 20.2.2007 to 28.2.2007 as part of Maha- 
bharata Pravachana at Coimbatore. I will be mentally enjoying the 
happy function and I congratulate and bless you for the above title 
for propagating Madhva philosophy for the last several years. 

I wish you to receive many more laurels in the coming years 
by the blessings of Sri Hari- Vayugalu. 

With blessings 

Yours affectionately, 

Sd/- T. S. Srinivasan 
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A few words of Appreciation 

Prof. K. T. Pandurangi Jayanagar 

Bangalore. 

19 - 2-2007 

(By Telegram) 



Dear T. R. Vittal, 

It is most appropriate that title “Madhva 
Mata Ratna” is being conferred on Sri T. S. 
Raghavendran. He has rendered great service 
to Dwaita Literature and Culture by 
publishing more than hundred works reno- 
vating the holy places at SatyapriyatTrtha etc. 
and By activity Associating SMSO Sabha 
I wish him long life and greater service to 
the cause of Madhva Phylosophy. 

Sd/- 

Prof. K. T. Pandurangi. 



* 1 + ^ 

V V V 
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A few words of Appreciation 

S. K. Narasimhan, M.A., B.L., B-l, Gyan Darshan, 
Advocate 7, T. M. Maistry Street, 

Vannandurai, 

Chennai - 600041 . 

Date : 13.02.2007 

Dear and Respected Sir, 

I am very glad to receive your invitation and letter relating 
to the function to take place on 21 .02.2007 conferring on you the 
title ‘Madhva Mata Ratna’ by Sri Sri 1008 Sri Satyatma Tlrtha 
Srlpadangalavaru. 

Your goodself fully deserve this title. You have already 
been conferred the title ‘Paravidya Pravlna’ by Sri Udupi Matha 
Swamigalu sometime back. Now this new title is going to be 
conferred on you on 2 1 .02.2007 at Hyderabad. 

It is really a red letter day for all the readers of Sri Ragha- 
vendra books. You have written more than 1 30 books. Each book 
is a tresure house of knowledge. The very reading of your books 
is gateway to Moksha. The readers of your books will get Sr! 
Mukhya Prana Maha-prabhu’s grace and thus Sr! Hari’s grace. 
May Sri Hari-Vayugalu confer on you long life, prosperity and 
health. 

Since I am not able to come in person to Hyderabad, as per 
your request, I am writing this letter to be read at the time of 
function. 

With best regards. 



Yours Faithrfully, 



Sd/- S. K. Narasimhan 
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few words of Appreciation 

A. Raghavendra Rao, “Varadu Nivas ”, 

M.Com., M.A.,CAIIB, Cert.Ind.Fin., 1 30 SBI Colony, 

Dev. Bkg. Rural Bkg (IIB) Gandhinagar, 

Dip in T and D (ISTD, New Delhi) Hyderabad 500 080 A.P. 

To Sri “MADHVA MATA RATNA”, Namaskara, 

I have, for grateful acknowledgement, your letter of the 3rd 
February and your kind invitation to bear a hand in the auspicious 
function on 21st Febrauary in connection with conferring ‘Madhva 
Mata Ratna’ on you. 

It is a matter of great delectation that the title, ‘Madhva Mata 
Ratna’ is being conferred on you, which you richly deserve. 
But the title forms, according io us, an infinitesimal honour 
compared to the works you brought out over the years and the 
service you rendered to the Madhva Community in particular. 

I am an ardent reader of all your books which enlighten 
us to the brim. Your untiring enthusiasm as I see, is unending 
and your imparting the spiritual knowledge is par excellence. 
I consider, in all sincerity, myself a midget before you but the 
great feelings are irresistible to pay encomiums to you on this 
joyous occasion. 

Please accept our most hearty congratulations on this great 
even of your life and with this you always tend to live in our hearts. 

One secret I want you to share with me. Where did you 
acquire the beautiful photograph of Sri Madhvacharya on the cover 
page of all your books ? we look forward to HIM on the cover first 
and only then the book. For heaven’s sake, please don’t change it, 
Sir, till your mission is accomplished. 

With regards from me and all my family members. 

Yours sincerely 

Sd/- Ayyampalayam Raghavendra Rao 
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A few words of Appreciation 



B. N. Keshavamurti Rao, 

B.Com, Hons, CAIIB, 

President, 

Trichy Rockcity Benefit Fund Ltd. 



CHANDRIKA, 

5, Vyasaraja Nagar, 
Srlrangam - 620 006. 



16.02.2007. 



ini+iu ^ tw u 

^f|«muiui of% h^tB: jraft f| i 

Dear and Respected Sri Raghavendrachar, 

I am in due receipt of the Kind invitation of the followers of 
Jagadguru Acharya Madhva of Andhra pradesh represented by Pt. 
Sri, Vedavyasachar and Sri P.V.R.K. Prasad who have arranged a 
prestigious function at Hyderabad to confirm the title of Madhva 
Mata Ratna on your goodself in the very presence of His Holiness 
Sri 1008 Sri Satyatma Tlrtha Srlpadarigalavaru on 21.02.2007 at 
Hyderabad. 

Due to unavoidable circumstances I am unable to attend the 
graceful function. You richly deserve to be honoured in the very 
presence of Sri 1 008 Sri Satyatma Tirtharu and a host of Madhvas 
of Hyderabad and others from all over the country. I am sure the 
function will be a grand success. 



Yours Sincerely, 

Sd/- B.N. Kesavamurti Rao 




Sri Pandurariga — Vitthala 

& Rukmini Devi 
Pandharpur 






$ri G. Rama Murthy 
Manager, Sri Uttaradi Mutt 
Rameswaram was kind 
enough to send the 
8 pictures combined 
which is self explanatory. 
The bridge as per 
Ramayana was built 
in Treta Yuga. 
Devotees may find how 
exactly this tallies here. 

In Kaliyuga 5000 Years 
have gone. 

^ DwaparaYuga 
8,64,000 gone. 
Earlier to that was 
Treta Yuga when 
Sri Rama Avatara took 
place and that Yuga lasted 
for 12,96,000 years. 
How exactly that tallies. 

This is a marvellous 
wonder. This humble self 
is publishing this, because 
in Srlman Nyaya Sudha 
it is stated : 

T% ^ 

uiMiRftffrT: gsrftngT II 








Further, by the 
Rama-Setu darsan, 
the sin of Brahma Hatya, 
which is true, 
gets destroyed. 

This is proved by 
agamas and experience. 
This humble author is 
extremely happy to place 
this before the devoted 
readers so that by 
this darsan all the 
sins are removed. 
This is exactly the 
‘Rama-Setu’. 

Like that 

Sri Setu-ramachar in 

Purvashrama and later 
Sri Sr! 1008 Satyadhyana 
Mahan will eradicate 
all our sins. 
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Rukminisa Vijaya 

WT: — Part I 

ST?W: w\: - First Sarga 

Slokas 1 to 67 

Index 

(i) 

Marigalacharanam. 

(ii) si^i^ni 
Millpy^ J 1 4-1 -H J-r, 

Chaturmukha Brahma and other gods 
along with PrthvT who was totally 
burdened, proceeding to Milky ocean. 

(iii) vPlc|<*ddK: 

Avatara of Paramatma. 

(iv) 

Paramatma leaving for Gokula. 



♦ ♦ 



Index (In brief) 



SL „ " Sloka 

Subject 

No. No. 

( 1 ) 

Mangalacharanam and 

Stotra of Sri Krsna Paramatma. 1 

( 2 ) 

Stotra of Bhagawan Sri Hayagrlva. 2, 3 

(3) 

Stotra of RukminI Devi. 4 

(4) 

Stotra of Sri Madhwacharya. 5 

(5) ciiuil^fd: 

Stotra of Van!. 6 

(6) sFn^it^h 

Intention and purpose of this Kavya. 7 

(7) 

Mention of the name of the Author. 8 

( 8 ) 

Humility of the author. 9, 10 

( 9 ) 

Mother Earth taking refuge under 

Chaturmukha Brahma. 1 1 

( 10 ) 

What is the meaning of the word 
that the world has became 

weighty or over burdened. 1 2 



Part - I Sarga 1 3 

SL 77“ §loka 

Subject 

No. . No. 



( 11 ) 

What is the reason for taking 

the rupa of a cow by mother Earth. 1 3 

( 1 2) ^nf^fir: 5rfrT wm 

Chaturmukha Brahma and other gods 
proceeding to the Milky ocean. 14, 15 

(13) s^l%>dl #5TTsftT 

Prayer to Paramatma by 

Chaturmukha Brahma and others. 16, 22 

(14) IWild ^f^TT yigdlcilvif <d^fd: 

Paramatma being pleased, agreed 

to take avatar on Earth. 23 

(15) 3TT^T: 

For taking avatar on the Earth, Paramatma’s 
first command to Durga Devi. 24, 25 

(16) ^ ^ 

First Avatara of God Sesha and reason 

for his coming first to the Earth. 26, 27 

(17) ^ujiHdK^Kuilcil^T 

For the avatar of Lord Krsna 
reasons are given by glorious 

surmise to enhance His Mahima. 28 

(18) d-#: 

For Hari, there is no sufferings 

in the mother’s garbha at all. 29 
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Subject 

No. 



Chaturmukha Brahma and others extol 
Paramatma staying at DevakT’s garbha. 30 

( 20 ) 

Most auspicious day of the 

birth - avatar of Lord Krsna called 

“Sri Krsna Jayanti” or “Gokulashtami” 31 

( 21 ) 

When the moon began to raise at RohinI star, 
avatara of Sri Krsna, the reasons for them, 

— surmise by the author 32, 33 

(22) ^cf^dl fWRr|frl: 

Extollation of Lord Sri Krsna 

by Gandharvas and others. 34, 35 



(23) 

Rain of flowers from Heavens 

performed by the Devatas. 36 

(24) 3?rrttr 

Beating of divine drums at the heavens. 37 

(25) : 

Sounds created by clouds. 3 8 

(26) y-HvIdl 

Lakes became joyful and happy. 39 

(27) 

Stars were much pleased at the sky. 40 



Sloka 

No. 
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SI. 

No. 



Subject 



Sloka 

No. 



(28) tiWJItrjId: 

Old person’s praise of Lord Krsna. 



(29) ^ 

Touch of Vayu — wind 
with happiness in all places. 



(30) fab 

Clouds ran away from that place far off. 



41 

42 

43 



(31) 

All movable and immovables became 
very happy at his birth — avatar. 



(32) 




Release of parents from the prison. 



44 

45 



(33) 

Stotra by Vasudeva and DevakI of Lord Krsna. 46 



(34) 



Sri Krsna is proud to be the son of DevakI. 



(35) xT 

Vasudeva is proud to be the father of 
Sri Krsna too. 



(36) Iff t' bu lv<lfa : 

Again Stotra of Lord Krsna by them. 



47 

48 

49 



(37) UlfMWI ^TRT: 

Avatar of Sri Hari now as Krsna. 50 - 57 



(38) f 

Avatar of Durga 



58 



6 


Rukminisa Vijaya 


SI. 


Subject 


Sloka 


No. 




No. 


(39) 


J +K U I^ 






Reason for Sri Krsna’s departure to Gokula. 


59 


(40) 


faffe: 






Fall of heavy rains. 


60 


(41) 








Special seva done by $esha to Lord Krsna. 


61 


(42) 








Stotra by Chaturmukha Brahma 






and others of Lord Krsna. 


62 


(43) 








Voluntary gesture of the river Yamuna 






giving the way to proceed. 


63 


(44) 


V 






Reason for the act of Yamuna river. 


64 


(45) 


f^JR^T 






Glorious journey of Lord Krsna to Gokula. 


65, 66 


(46) 








Conclusion of this first Sarga. 


67 



A 

V V V 



Subject Index of each Sloka 



Sloka 

No. 



Subject 



(1) : = Mangalacharanam, 

Praise of Lord Sri Krsna. 

(2) = Sri Vadiraja Mahan does stotra of his 
Upasana murti Sr! Hayagrlva rupi Paramatma. 

(3) = Sri Vadiraja Mahan takes refuge 
and shelter with Sri Hayagrlva Bhagawan for 
completion of this work. 

(4) = RukminI is the presiding deity for 
vak and mind and heroine for this great kavya 
and namaskarams are submitted to Her. 

(5) = Prayer to Sri Madhwacharya to stay 
always and bestow anugraha on the author. 

(6) = Prayer submitted to Saraswatl 
for the uplift of all satwic souls. 

(7) = The intention for doing this kavya 
and pleading that Sri Mukhyaprana alone is the 
proper adhikari to such great work. 

(8) = Mention of the author’s name 
as ‘Vadiraja’ sishya of Sri Vaglsa Tirtha. 

(9) = Humility of the author and 
absence of haughtiness. 

(10) fcH^ilfrh: = Humility of the author in pleading 
to ignore the defects and to take only the 
merits of this kavya. 



8 



Rukminlsa Vijaya 



Sloka 

No. 



Subject 



(11) ^n^dfdR^WH^ = Bhumi Devi running to 
Sri Chaturmukha Brahma, since she was 
unable to contain the weightage on the Earth. 

(12) = The meaning of “weight to the Earth” 
is explained and weakness of BhumI Devi is narrated. 

(13) 3FTTWT = BhumI Devi taking the 
rupa of a cow, the reasons therefor and 
She taking shelter with Sri Hari. 

(14) vfk TOJI = Departure of 

Sri Chaturmukha Brahma and other Devatas 
to the shores of Milky ocean. 

(15) sr^Tfsftr: sftergs srfcT W = Due to sympaty on 
Bhumi Devi and satwic souls on the Earth, 
they all started to the Milky ocean. 

(16) = Special meditation by Chaturmukha 
Brahma with folded hands on the shores of Milky ocean. 

(17) sl$n(c^di = Chaturmukha Brahma sat in 

Padmasana and did japa of Purusha Sukta mantras. 

(18) 5i^ifcf^di = Siva, son of Chaturmukha Brahma 

did prayers with severe concentration and got 

the names as Kamahara etc. 

(19) sJsnfc^di = Sesha Deva did prayers to 

Sri Hari by taking only ‘air’ as the food so as 
to be called as “Vayu Bhakshaka” in future. 

(20) sT^T%Tc{[ #STT$f?rr = At that time Bhumi-DevI had all 
tolerance and was meditating on Sri Hari. 
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Sloka 

No. 



Subject 



(21) sJ$nfd£>dl = Chaturmukha Brahma did special 

prayers reciting Purusha Sukta. 



(22) sfcntfdT = The dhyana of all the devatas was like 

a Kalpa-vrksha and Sr! Hari gave darsan to them. 



(23) yigHic(isf = Paramatma, Sri Hari, is an 

ocean of mercy who agreed to take avatara on the Earth. 

(24) ^dKisf Jlft an^T: = Paramatma remaining invisible 
gave order to Chaturmukha Brahma and for Maha- 
lakshm! — Durga, He bacame visible and gave orders. 



(25) ^ddkisf 3TT^T: = Details of the Mandate to 
Lakshm! by Paramatma. 



(26) 3TT^t sNlcfrTR: *fcRureOTr tT = Avatara of god Sesha 

took place first, to start with and reasons for 
such happening are given. 



(27) cteikid: = Balarama who is §esha had the 

avesa of Suklakesa Rupl Bhagawan. 



(28) = Author gives reasons for the avatara 
of Sri Krsna. 

(29) d" = For Paramatma Sri Hari there is no 

suffering in the garbha of DevakI, unlike other children. 

(30) sISIlf^dT - Chaturmukha Brahma and other 

Devatas submitted prayers when Sri Hari was 
dwelling in the garbha. 

(31) s41^fcuisxii<-d3 = Sri Hari taking avatara as ‘Sri Krsna’ in 
Sravana Masa, Ashtaml. 
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Sloka 

No. 

(32) 



Subject 



^dK:, cFT <=hK^flrD^fT = When the Moon 
was raising in the star of RohinI, the avatara took place 
and reasons therefor by the author. 



(33) chKuit^^TT = Sri Krsna taking 
Avatara in Chandra Kula when Chandra was in the sky. 

(34) f^TOgfcT: = Gandharvas sang in praise of Lord 
SrT Krsna at the time of Avatara. 



(35) ^F^rff^TT fJWR^T: = All the directions as well as Earth 
felt very happy due to the avatara of Sri Krsna. 

(36) |kTT gsqffij: = All devavatas from heavens did 
downpour of divine flowers to express their happiness. 

(37) = In the sky there were 
sounds of drums etc. 

(38) = Waters at the sea made sounds, feeling shy by 
seeing the Tndranlla’ beauty colour of Sri Krsna. 

(39) 'FR3TT y<riadi = Even at the nights, the Lotus flowers 
tank were glittering. 

(40) W: = The sky enjoyed by decorating itself with stars. 

(41 ) f^RgfcT: = Elderly persons by tapas, jnanam and age 
did stotra of Paramatma who is now seen as a small child. 



(42) = The wind was happy and 
flew at the place of avatara of Sri Krsna. 

(43) iftH: *Jg: = The cluster of clouds went away to a 

corner place without hindrance to the heavy down pour 
of flowers at that time. 



Part - I Sarga 1 



1 1 




(44) = All the jagat consisting of Chetanas and Jadas 

felt very happy at the time of Avatara of Lord Sri Krsna. 



were released from their hand-cuffs. 

(46) = Stotra of Sri Krsna by Vasudeva 

and DevakI at that time in the prison. 



He is the son of mother DevakI. 

(48) = Sri Krsna establishing that 
He is the son of Vasudeva, as father of Him. 

(49) 3 ^: f^n^gfrT: = Again Vasudeva and DevakI 
do stotra of Sri Krsna. 

(50) Wl^fei) = Birth of Sri Hari means only 

“Manifestation” but not like other jlvas. 

(51) : = At the prayers of Vasudeva and DevakI, 
Sri Krsna taking the rupa like an ordinary child. 

(52) ^Mi?d : = Sri Krsna appear with Conch, Chakra, 
Kundala and various ornaments to establish that 

He was not born. 

(53) sWd : = Even ordinary ghosts have vast sakti, 
then why not Lord Sri Krsna ? 

(54) STCpfat = Which mother gave birth of Lord 

Narasimha, when He came out of the pillar. 

(55) ^ifal^nfci: = Mahalakshmi taking avatara as Durga at the 
Mandate of Sri Hari, at the house of Nandagopa. 



(45) 




= At that time Vasudeva and DevakI 
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Sloka 

No. 



Subject 



(56) = Reasons for Lord Sri Krsna 
going to Gokula are explained. 

(57) = Sri Krsna proceeded to Gokula 
to see His wife who had taken Avatara in the house of 
Nandagopa. 

(58) chciidl^lWfr - Automatic opening of all gates and barriers, 
so that Vasudeva can proceed to Gokula. 

(59) = A person holding Bhagawan Sri 
Krsna in his hands, how can he be getting obstacles ? 

(60) itaffe: = Clouds gave little drops of pleasant water 
now itself, as an excuse for the future blunders 
that they could commit. 

(61) = Seva submitted by Sesha to Sri Krsna 
and that Sesha is now born as Balarama. 

(62) = Stotra submitted by Chaturmukha 
Brahma and others of Lord Sri Krsna. 

(63) AlifTOT TIFf^RTT = River Yamuna giving way to Vasudeva to 
cross over to reach Gokula. 

(64) ^ WR = Reason for the action of Yamuna in 
providing way to Vasudeva. 

(65) = The celebrated manner in which 
Lord Sri Krsna proceeded to Gokula. 

(66) fOTHPT wtw = Sri Krsna proceeded to Vraja — 

Gokula like the King for the Kings. 

(67) = Conclusion of this first sarga. 

Om Sri Krsnarpanamastu. 



II II 

II 0$-41^i>l) f^3RTcT II 

ii >Jft q# ii 

Rukminlsa Vijaya 

5T^W: ppf: - First Sarga 

Sloka 1 to 67 

II “ %n^W|^(d: II 

Mangalacharanam, Praise of Lord Sri Krsna. 

dr^4M$Tpft: | 

Trf^rTt *T: $ui|dim4^fa: 

(1) f>wig*bii^fvT: J|uit?j^TTfnT: = That Lord Krsna who is 
like the Milky ocean and who is full with all infinite 
unlimited auspicious attributes, 

(2) 3t*TrT 5RT^frT = That Krsna gives the divine nectar 
to the satwic deserving souls, 

(3) ST. *TT Mmid = Let that Krsna, may please protect me. 
f| = Let Him bestow Moksha to me, 

Further in that Milky ocean, 



14 



Rukminlsa Vijaya 



% 



(4) qfcf: ^41^4 = The sacred and object 

of worship are the Vedas, Upanishads and they are 
the ‘Mandara Mountain’ which is enriched by the 
“Vasuki” snake and tied up, representing “Brahma- 
sutras” composed by Sri Vedavyasa. 

(5) = That snake ~ Vasuki is being 
nourished by the air — viz by the Bhashyas and other 
works done by Mukhyaprana (Srlmad Acharya) and 
its heart is well looked after. 

(6) = For the churning of the milky ocean, the 
asuras were on one side — here representing the purva 
paksha vadins, 

(7) ^ JTfer: = that churning was well 
performed by the Devatas on the other side who are 
here representing the Siddhantins. 



Note 1 : 

Devotees will be amazed at the knowledge of that Great &rl 
Vadiraja swamin. The examples given by him are so marvellous 
and it brings the entire Vedanta §astra Sara. It guides and gives 
guidelines and parametres for the study of Para-Vidya namely 
Brahmasutras. For Convenience the examples of Milky ocean 
churning process and Paravidya Vichara are listed below. 



(i) Milky ocean 

(ii) Milky ocean contains 

infinite and unlimited 
abundant wealth like 
Jewels, ornaments, 

pearls, diamonds, rubbies 
etc. etc. 



(i) Lord Krsna. 

(ii) Like that Sr! Krsna has 
in Him infinite, unlimited 
auspicious attributes and 
each one is very much 
more precious diamonds 
and other valuables. 



Part - I Sarga 1 



15 



(iii) Mandara mountain 
(Churning rod) 

(iv) Churning the Milky 
Ocean. 



(v) Churning in the rope — 
sutra “Vasuki Sarpa”. 



(vi) Vasuki Sarpa needs “Air’ 
as the food. 



(vii) To churn — persons are 
needed on either side of 
the churning rod. They 
were asuras and devatas 
at Milky Ocean. 

(viii)Phala achieved is divine 
Nectar. 



(iii) Vedas, Upanishads 

(iv) Doing the vichara of 
Brahma, as laid down in 
the sutra 3^ StsJTcft 

& ( l - 1 - 1 ) 

(v) The vichara should be 
made of the Vedas with 
the help of Brahmasutras. 
In the absence of the aid 
of sutras, the Veda’s 
main purpose may not be 
achieved at all. “3H: fam\. 

Porter 

^TTJT” will not be reached 
unless the Brahmasutras 
are taken into accent. 

(vi) Vayu — is the Air and he 
is Mukhyaprana, who is 
the avatar as Srimad 
Acharya has done four 
works as (i) Brahma- 
sutra Bhashya, (ii) Anu- 
vyakhyana, (iii) Nyaya 
Vivarana and (iv) Anu 
Bhashya and by this, the 
sutras become unasssila- 
ble by the opponents. 

(vii) Here they are respec- 
tively the objectors — the 
purvapakshins and the 
siddhantins. They do the 
process of Brahma- 
vichara. (Churning). 

(viii)Hcre it is eternal Moksha 
by such vichara. 
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Note 2 : 

means Upanishads and it is aided by adjective “Sri” 
— what does Sri indicate ? 

STR^^RT ^IRTRT 
I 

‘Sri’ is used to show that they are always stable and 
eternal. Even a letter, a word, or a sentence including its sound 
cannot be altered by anyone as far as Upanishads (Vedas) 
are concerned. This Mahima is brought out by that ‘Sri’ sabda 
added to it. 

3TRF^^=r gRRt I Plf^RdAII ftcMAW I 

It is called “Static eternity”. 

Note 3 : 

^£ldH^dlfadleRt|<RW — 

The sutra’s heart (that is proper meaning) is made 
available by the works of Srlmad Acharya. 

*RT = 3rmt 3RT:, ^[RT: = I 3TFTR: = 

<d$I*jsmiwi I (‘*RT 3RR ^TRT’ ffcT 5RTTOJT). 

In each and every sutra, the heart of Sri Vedavyasa is 
brought out. Sri Panditacharya states in Madhwa Vijaya 9-8 : 

^TTVIilrH+^Ncjf^d flMuFrh^dH'HlWcRT II 

It is so clear that the Bhashya of Srlmad Acharya is as per 
the heart of Sri Vedavyasa. 

This humble author here gives just one example to make 
home this point, which is applicable through out. 
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The sutra : 2-1-34 : cftc5l%ciHW 3*” - Here 

Srlmad Acharya states that the act of creation etc. of the world, 
though it may be an impossible task and an herculian task, still 
as far as Hari is concerned, it is only done without any effort — 
mere — absolutely no iota of strain at all to Him. 

Whereas Sri Bhashya states : 

H’Ocf q^FEnfqr SHTTaRTT I 

by which they state that the act of creation etc. of the world on 
the part of Brahman in a sport to Him and it like a re-creation 
and brings use or advantage to Him also. 

Srlmad Acharya at their juncture, analyses the position in a 
fair and impartial juducial manner and states in his Magna-Carta 
— Anuvyakhyana as : 

sftsi y4ijH f^T i 

Piuffdi snjorr ^nr n 

Stating that by creation etc. Brahman has also a use for 
His part is against statements in srutis. He does the creation etc. 
effortlessly and without any strain what so ever in the Heart of 
Sri Vedavyasa. 

In case, if His opinion were to be like this, then the form 
of the sutra would be “3* 3^>” ^sfrr 

ii So the heart of Sri Vedavyasa 
(opinion of the author) is nourished by Srlmad Acharya in his 
great works. 

Note 4 : 

f^cTT 

The connection should be properly and should be well 
maintained. The churning rod should be well connected to the 
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rope, so that churning process will be good. Like that Brahma 
vichara will yield good results provided the Upanishads are 
studied by well connecting with the sutras. Otherwise, the main 
purpose of the Upanishads would fade out. For example, in the 
sutra 1-4-10 : we find, the Upanishad as ^rT” 

— which means at every spring, do the yaga called “Jyotish- 
toma”. No doubt, this is the meaning of Veda, appearing in the 
Karma khanda vakyas connected rituals. But the main theme 
of the Vedas is still higher up. Each word, letter or sentence, 
whereever it may be, either in the Upanishads, or in Karma 
khanda or in Devata khanda, all speak of His glory. This is the 
importance of such apaurusheya agamas. 



This meaning for the above Veda-vyakya, denoting 
Brahman, would be reached, if it is connected — sutra : 

(1-4-10) 



& 




H’aJT % & II 



Though ‘Vasanta’ happens to be the first one in the 
Vishaya-vakya, preference is given to the term “Jyoti”, in the 
sutra. This is because “Jyoti” represents a principal sacrifice 
which is the pattern of several others. In the sutra, it is proved 
that “Jyoti” sabda is Brahman only and so all others like 
‘Vasanta’ etc. means only God. It is reasoned out here. 



= ilHIld 

dMshHld 3 I|RsH: 3WT “q^T: fit 3TWIT- 

^ I fftr i|^d'|-££|-^t <4«4sh«J, 

q^TT:’ ffrT cT*TT 



’ s 

mfa. = arj; wimn q=r 1 
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So by seeing the branch of Vedas at the beginning as well 
as at the later part in Aitareya Upanishad, it is cleared that all 
sabdas, sounds etc. denote only Sr! Hari, primarily, it is correctly 
concluded that here ‘Vasanta’ sabdas all denote Brahman only in 
the main sense, but not the season “Spring”. 

Srlmad Acharya by connecting the Vedas with the results of 
the sutra, reads the sruti also in correct important way as : 

as which means He is the in-dwelling 

spirit which pervades all. 

Note S : 

This is an adjective used for Lord Krsna. 

jjaTHT = zzfz : y+iiwwi: nw: 

i 

Which means that Krsna is having knowldge, bliss etc. as 
the brightest attributes and they are in abundance in Him. 

This Krsna, having the attrribute of can be 

appreciated only by Brahma vichara as laid down in the sutras. 

The idea is only by reading the sastras by devotion, this 
attribute Sri Krsna will be understood fully. For example, 

fW: (JJU|UW*(U|:) 

c^TcT, <^ld<4>d I 

This is the anumana fully supported authorities in the 
second sutra by which one can understand by the sastras that 
Sri Krsna alone is jpil^fui: n 
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Sri Krsna 

(1) *7%: 

(2) 'H^lfrh: 

( 3 ) 



Jlva 

SjS 3Tc^T: 

^crM^ifrb:, that too, by His orders only. 

|: 



is the spirit of Garuda vakya, cited by Srimad Acharya in 
the sutra 1-2-8 : 

^ 11 

Srimad Acharya quotes in Gita Tatparya (in 2-20) from 
Maha Visnu Purana as under : 

’^MilpTh: '^'Hldsi 'i4Kdo4 y 3TTjnf^T I 

Wei Hwi: i 

^rdrf=f% d^t: d" sRraT irr 3R2R - 1 

\ N 

^1% ^ns^fr d^fr tier n 

— df-ifd^dur n 



“Very limited capacity, not omnipotent, dependency, 
imperfect, being aided (or being helped) are equal to jlva. (which 
means there are the qualities of jlva). The opposite of this are 
found in Iswara (Krsna). These are the very nature of jlva and 
Iswara and are always permanent in them”. 

So by doing vichara and reading Srimad Acharya’s sacred 
works only f^T: being can be fully and properly 

understood by a devotee as per his status. 



Note 6 : 

f?> — The sabda indicates that Krsna alone can bestow 
Moksha independently, but not anyone else. 

cn^d'i-f'-i^vir, ii 
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The bestower of Moksha is only Vasudeva, others Maha- 
lakshmi and Vayu can do this, but ofcourse only with His orders, 
but not out of their own accord. This is brought out in the 
sutra : 1-1-7 : 

& II 

By several srutis, it is established that Sri Vasudeva is the 
giver of Moksha. 

qfr JTtsn tt-. ^trt: ii 

— ffcT i 



Note 7 : 

*4Uini 3 ttrt yq-^fd — vreht 3^rt = tiw yy^(d = 
^rfcr ii 

Krsna gives Moksha only to His devoted bhaktas, not to 
others. This is shown in the avatara of Sri Krsna, by sending 
Putana and others, who were not His real devotees, but only 
acted so. Sri Krsna is concerned only with bona-fide and real 
Bhakti, which could be possible only by knowledge and proper 
knowledge is possible only by reading, writing, proceeding, 
teaching, memorising etc. of the works of 37 in number of §rlmad 
Acharya and there is no other way for release or redemption. 

wr j flpsjR srajfl; ^ f&n frfsRR 

dd'JIrdd -W^^dni rTOT f^oftsfir 

FdufTdidd^i-d: sTfy^iRfiT: fenfcr: jrt§r 

^rirT I 

Note 8 : 

By this it is shown that Lord is the Hero of this Mahakavya. 
By it is shown about His Majesty. 
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^ ‘‘^wi^row cj^d” ?ftr **pn 

Pll^'Sr^Irl y^|\fldlHI«=lld N ^T, «T 'bl®y'+vt'J| Pf> y<4M»1 3lPrd $(d 
5T^T Pk-irdl WZ fd - I 

Generally, the smrti states, that learning towards kavya 
has to be avoided, because it is only Sastra vichara and Vedanta 
charcha will fear fruits for the life. Merely entangling in kavyas 
is of no use. So, this Rukminlsa Vijaya being a Mahakavya need 
not be began at all. There may be a doubt or objection like this 
may crop up. For this, the answer is given by Sri Vadiraja Maha- 
prabhu “in stating Krsna as the Milky Ocean” as the Hero and 
He being described as i 

H^T ^ ^ 3TRWlft^- 

V * * N 

ft=T II 
Note 9 : 

This verse is in frW”. 



II ^iflcl^rd: II 
Stuti of Hayagrlva 



^dnJ l RrHr4ni *TFPT M<£lf&dl 

TFJF5T m ^TT^TP^rat STTFTTfa ^ I 

*T: 4>^fd * I pR?5 T ~*T? 1 1 ^ || 



( 1 ) q: ^rit: ^ul^<f|c| ^ = I worship that Horse- 

faced God who proclaimed as follows with His groups 
of bands. 



What is the proclamation done by Him ? 
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(a) = '‘Meditating upon this My 

foot according to the method laid down in the good / 
genuine sastras”. How to meditate on the Lotus Padas 
as stated by Srlmad Acharya in Dvadasa Stotra in the 
1 1th which is the best form of such meditation. 

(b) 3^4 i 

<4 ol^ I! I II 

The padas of Paramatma are the supreme, they have 
no destruction at all of any type, it has no material 
connection at all, it bestows the Amrta sara of 
Moksha, it is being extolled / worshipped by Chatur- 
mukha Brahma and other gods and I submit namas- 
karams to them. 

(ii) I 

That padas are praised by Vedas in all as the 
Supreme. They are residence — shelter place for 
Mahalakshmi. They are supreme in all respects. 

(iii) : I 

The padas are the cause for the existence of all 
Devatas. The padas destroy the ignorance and illusory 
knowledge of darkness. 

(iv) I 

The padas of the Husband of Mahalakshmi is always 
worth for praising and always it should be extolled. 




The padas are like the centre place of blue nightingale 
{lower and is shining with full splendour. It is full with 
all auspicious qualities. It brings illusion and igno 
ranee to the unreasonable disputants. 
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* 



(vi) dl^W^fd^rWI^ STFfaWI 

They bestow all wealth to all the Devatas including 
Moksha. They are Uttama in all respects and they are 
astonishing in all respects. 



(vii) l 

In the case of non -Devatas, they are very far off 
known then and in case of Devatas they are nearer 
to the near object. 

(vii) ^dl’il'd I 

They are the origin for all infinite and unlimited 
auspeious attributes of Him. They have no beginning 
/ origin and they have no destruction at all. 



(ix) 

¥* ; 



II ^ II 



These verses have been composed by Sri Ananda 
TTrtha about Ananda swarupi &ri Hari. They are most 
virtuous. Who-ever reads this with great devotion, will 
certainly be redeemed from Samsara and would have 
swarupa ananda experience in full in Moksha. 



(b) = 

Wearing the marks of Conch and Chakra. 

This is a must in §ri Narayana Panditacharya states in 
Madhwamrta Maharnava as in the third sloka : 

?n fesr: *T II 3 II 



A Chandala is not so, merely a person who hurts or 
kills is not so. But that brahmin who fails to have 
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Sankha and Chakra by GopT-chandana, is a Chandala 
and a killer. 



(ii) qiw i 



A prayer to Gopi-Chandana is submitted there : “You 
are from the body of SrTman Narayana, you are the 
redeemer of all sins, you who have been marked by 
Chakra, for you, Gopi-Chandana, prostrations are 
submitted. 



(iii) SrTmad Acharya’s younger brother, Sri Visnu Tlrtha, 
the Vairagya murti has written a work called 

and in that in the third Adhyaya, in the verse 
34, and 35, the Mahima of is expla- 

ined and in the verses 36 and 37 the Mantra relating 
to is stated in the slokas 38 and 39. 

The mantra relating to Chakra and Sankha dharana is 
explained. 



-Halted: i 

crWIi xT •TTvft xT M,c| tJ | 

ijt ^ II II 

xT ^ ^ cr&Nr i 

^TRT% 'HIWMrl: 3^RTrT II ^ II 

$fcl || 



=rmS^TT. ^oil^rlH^OcI sn II ^ II 

ffrT : 1 1 
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^H-Wl eft <H^dl II II 
5 x *d ) ^ ,T ^ Hdl ^eT: I 

srsffsfwr srf% ^mrrf^r ^ d^fi*Hifd t n ^ n 

Hence Sri Vadiraja Mahan states the importance 
of wearing Conch and Chakra from the words of 
Paramatma. 

(c) JT^T^T m - 

Repeat My Hymn, (to repeat the Vedas which all tell 
the glories of Paramatma aided by the Para-vidya 
Brahmasutras. 

(d) ^ii^wm^ 3T$Jt ^Twfir wt: ^ = 

“Then I shall bestow on you all the wealth of sastras 
along with other prosperity here in the world as well 
as in Moksha. 

(e) dTTr^-R 3rftr ^twfir = 

I shall also teach you the valid truths. 

(f) dc^iuji = 

It will then be proper to have Moksha of the form 
of reaching My Padas “like this Paramatma Sri 
HayagrTva loudly proclaims. 

Note 1 : 

Sri Vadiraja Swami here extols his upasana murti Sri 
Hayagrlva and prays for proper completion of the work and 
divine phala to ail. 

— As per the ways laid down in the sat- 
sastras (genuine and truthful sastras). Under aphorism 1-1-3 : & 
3ii<34lftccnd 3*, Srlmad Acharya cites from Skanda Purana thus : 



Part - I Sarga 1 



27 



J^JRWJT #eT II 

dir ?n^T y«Q(&w i 

34dlS*-4l ^srfcRrTRt 3TR5I JcTdf dd if’ $fd I 

Rg-veda, Yajur-veda, Sama-veda, Atharvana veda, the four 
Vedas, Mahabharata (original in 60 lakh granthas), Mula Rama- 
yana (Original with 100 crores granthas) and Pancha-ratra- 
agama are the sadagamas. They are all ^T^5T^fT: I Further those 
texts puranas, (itihasas etc. which are in-pari-materia are also 
sat-sastras. 

SrTmad Acharya in his work Visnu-Tatwa-Vinirnaya states : 

^fFTKTT *TTCcf I 

s 

JJ^TRTW ^ U,d<*ldHd>d I 

% -di^iRid^Mi d ^ ^vm\. i 

<|dW: dd^ % t: d ddldd: I 
fid: n^T: rddl^A: dirbdf^: II 

The right scriptures consist of the 4 Vedas beginning with 
Rg-veda, the Bharata, the whole of the Pancha-ratragama, the 
original Ramayana, the Puranas corroborating there and all 
other works that follow these texts, other than these are bad 
testimonies and through the latter Janardana cannot be known. 
But through right scriptures He can be known, but those who are 
persistently devoted to their study, Who are inspired by loving 
devotion to Him and are well established in that devotion. 

SrTmad Acharya states in his marvellous and sweet work 
called ‘Katha Lakshanam” as : 

VTKd I 

d’ylxv^ tHHwi: n 
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¥ ^fT t xT sftrRT: I 

3T^ %Wm ^TW t: * ^TTl^T f| ^TTVqt II 

Rg veda, Yajur-veda, Sama-veda, Atharva-veda, Maha- 
bharata. Pancha-ratragama and Mula Ramayana are termed as 
‘Sadagamas’, whatever texts that are in agreement and in 
accordance to them are called also as ‘Sadagamas’. Others, 
which are in disagreement with these seven works are called 
“Bad Agamas”. By them, the sadhya, that is, what is to be 
proved cannot be achieved. 

Varaha Purana states : 

"3t«r vrptt ?jt: ^ i 

n” fa ii 

“By Vedas, by Pancharatragamas, by dev tion, by yajnas, 
Paramatma would be visible. By other aids, even if 100 crores 
of years lapse, Paramatma would not be visible to others”. 

The pramana by name ‘Vidya Nirnaya” states : 

^rrmsjciko^i: xt i 

fa? 5^rot vRe^qw n 

Scqxfat fafa ffasnui: -bydAI-WSOT i 

Sl'flPl jffaTCTT dfs.t4NcH ll” 

— ^fa faiifaPiuu) ii 

These Four Vedas, Mula Ramayana, Mahabharata and 
Pancharatra are the strict sadagamas, because they are 
and in others, there may be one or at least few points against 
the prameya and so they are not catalouged in the list. Such 
are like Bhagawata and others should come in the category of 
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(1) (2) % (3) 3t^c6l: etc. as explained 

above. 

These “^cT-^W” — sat-sastras or the sadagamas can only 
teach about Hayagrlva properly and correctly. 

Sastras 



That which are called 
“Determinative texts” — 

Consisting of 56 sutras. 



That which is to be 
determined. In that, the top 
most is “Mahabharata”. 



Srlmad Acharya states in Tatparya Nirnaya 1-30 as : 

sh'IRPT: ^T^R: T3RRT xT I 

jir ii 3° u 

Rg-veda, Yajur-veda, Sama-veda, Atharvana-veda, Mula 
Ramayana, Pancharatra, Mahabharata and Brahma-sutras are 
Swatah-pramanas, that it is to say. These convey valid know- 
ledge. No further corroboration is needed to verify or confirm 
knowledge conveyed by these texts. 

Note 3 : 

dTlTcu^Mld siKmifa — means that these teach valid truths 
because they are self-valid, as stated by Srlmad Acharya above. 

This verse is also in ‘Sardula vikrldita’ metre. 

^ ^ 
v v v 
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II f^lifid-^fd: II 
Stuti of Hayagrlva 

imi 

= «noq- : WJto: *T: ^T^l 4 : MPrf = 

To complete the Mahakavya which is very pleasant to 
hear by all. 

= I resort to the Horse faced light which is 

= Under the control of the whip 
of praise uttered by the group of sages having large 
devotion. 

Note 1 : 

OT: = I t I <£Tt 

M u l : I ^*T 3 tFi "ddld "(r^fd : d^d di^ <+>311 I dfi.31 d^tfld*^ I 3T^»T 
ddtftd'HJ ^ThdloH^i 3 tH vrafd- I 

By this, it is shown that Paramatma Hayagrlva is partial 
and highly respect the devotion and takes care of them and gives 
all protection. For devotion, He is bound. 

5*nj*cr = JT? = HIT: | 

Paramatma is bound only by ‘Bhakti’ is emphasised in this 
verse. 

m = mvfc = vunfir i 

I worship is the meaning. 

Note 2 : 

*TOT ?5T^: JlWRrWpfi-FJRM MlVd-UdH 3TSST d^cd TH^ WT- 
dftdloWd 3TO37RdT: fd-^ld #7^.1 ^ I dl[d; W*: I 
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Taking shelter in the Tejas-light of Hayagrlva, means, just 
like a person in the world, who does not know the way to 
proceed further, takes a horse with him which knows the way to 
remove the laziness and darkness, he resorts to light also. Like 
that, when the devotees do pure Bhakti in Him and attracts 
Him, that Hayavadana takes them in the proper path and His 
intrinsic and inherent tejas also gives light and eliminates igno- 
rance and unhappiness in the devotees. 

Note 3 : 

This verse is in “Parinama” alarikara and this vrtta is 
“Pathyavakra” 

^ ^ ^ 
v v v 

II II 

Stotra of RukminI Devi 

rIT srnrftsf^r 

^T^^nrfmii v ii 

(i) HT = I submit namaskarams to that 

Mother RukminI. 

(ii) = That RukminI is the supreme beloved 
consort of Lord Krsna. 

(iii) ftMWchi = *5J5TT *TT = 

RukminI had beautiful curling hairs. 

(iv) = RukminI has lotus like Padas that 
shine with the twinkling anklets. 
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(v) = Her face is lit up with a gentle smile. 

(vi) = Her eyes are like lotus flowers. 

(vii) = Her lustrous waist is thin and 
there is heavy weight due to Her chest. 



(viii) = Her bangles twinkle in Her arms. 

(ix) M^vrlfedi = She is devotedly worshipped by all 

the gods with Chaturmukha Brahma, as their head. 



(x) = She is dressed in beautiful aus- 

picious clothes and decorated with gold ornaments. 



Note 1 : 

guRTsf^rr wr vTf^y4ifd^i-M44-=h<^tTidH^i “sr” 

3Wf: i 

The adverb “Pra” is added to show that the namskarams 
have to be submitted with great devotion and attention to Her, 
but not mere casually. Understanding Her as “Samana” the 
namaskarams have to be made, which means she is by time 
and space is always with Sri Krsna, but only in gunas she is 
far inferior to Him. The - ‘5T’ indicates Her glories indicated 

in the Adhikaranam called 4-2-7 to 4-2-14 The sutra 

4-2-7 runs thus : 

The intelligent Prakrti (Rukmin!) is not withdrawn into 
the Lord; for she is co-existent with the person (the Lord) (in 
time and space) never subject to bondage, and she is blessed 
eternally, but not in consequence of meditation. 



oJTTWT HT ?JW: ^TT II 
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The word ‘Samaria’ used in the original is interpreted 
thus : “She, to whom Na the Supreme Being is Sama = equal in 
point of pervasion in time and space is “Samana”. 

She is by her very nature, immortal and eternally blessed; 
for samsara (the state of embodied existence) never assailed 
Her. The Brhat srti states clearly. 

“£T tRJTO PlcMJ^Tbl feft ^ 

-HcHidi ?n^T ii 

“Two indeed are unassailed by samsara viz. Prakrti and 
Parama (the Supreme Being); both these are eternally blessed, 
are of inmutable essence, are present everywhere, on knowing 
these two, the soul is released. 

Hdl^dl ^rTTJ^HT — But by this, however, it should not be 
supposed, they are both equal (in all respects). 

The other glorious adhikaranam which brings the glories of 
RukminI which one has to clearly meditate upon in special is 
“Kamadhikaranam” 3-3-40 to 3-3-42 : 

& ^ ywddifdwr: (w«o). 

This sutra states, that RukminI (Mahalakshmi). 

(i) is not an adhikari for upasana. 

(ii) For Her, there is no bondage. 

(iii) By Slta, RukminI etc., there is no birth or death to 
Her. They are only Her avataras / manifestation and 
disapperence from the world. 

(iv) cbmiH cT^T ^ - She, of Her own volition and desire, 
resides in Vaikuntha and in the other worlds. 
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(v) = She takes avatara as per Iswara’s desire 
(but never due to karmas). She manifests to the world 
only. This is because, 

(vi) = She is the support of all the worlds, she 
is present at all times, she is having all under Her 
control as per Her desire. She knows all. She is not 
bound but makes all under the control of bondage. 
Though she is the presiding deity for Jada Prakrti. Still 
she has no vikara at all at any time to any extent. 

is a glorious sutra. It says that though RukminI has no samsara 
bondage. So there is no necessity for her to do upasana. But still, 
ailc^id = due to special devotion to Him = She never drops 

puja or worship of Him. She does puja with great reverance, 
regard and respect always to that Great Mahaprabhu, Sri Krsna. 

& d&THId 3^ ( 3-3-^). 

states that RukminI is eternally released always, = what 

is the reason for this ? = Because from time immemorial 

she is never separated from Paramatma and she is always with 
Him. 

Note 2 : 

f^r^RT^r’FSTJR: i arm: wyfk. t: 
dIHINdi ft^R ^MdlH i 

Chaturmukha Brahma, Sambhu and other Devatas always 
do worship Her. 

She is the support of all of them. In the sutra 1-3-10 : 
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3 X , it is shown that Mahalakshmi is the 
support for all Chaturmukha, Siva and others. 

Note 3 : 

The Vrtta of this sloka is : 

^ I - “Sardula Vikrlditam”. 

^ 

v v v 

II II 

Stotra of Sri Madhwacharya 

$ w II tflRdR^Gk | 

411*41 

4*M I H WZfiK: IIMI 

(i) *T: W&RH: = May that famous Swan 

(W=) known as Sri Madhwa be in the lotus of our 
minds / hearts. 

(ii) = That swan is in the middle of 
the Manasa Sarovara in the company of the groups of 
various sat-sadhus. 

(iii) : = That swan has dedicated 
its mental activities to the beautiful lotus-like Padas of 
Sri Krsna. 

(iv) = If that swan has pleased the 
charming assembly of the various people to its highly 
delightful words of sastra. 
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Note 1 : 



Comparing Sri Madhwa to Harhsa bird, Sri Vadiraja swami 
brings many points to the notice of the devotees. 

(i) In Sanskrit = means “Sanyasin” and so Sri 
Madhwa being in Yati ashrama, it is a most fitting and 
proper comparison. 

(ii) Even earlier to taking Yati ashrama, Sri Madhwa was 
totally detached from worldly conforts and pleasures 
and at that time also, he was a Sannyasi as taught by 
Sri Krsna in Gita, as 

^nwnuri safari J^TTCT: = 3FRJHT; and this was always in 
Sri Madhwa. 

Note 2 : 

: — Sri Madhwa’s mind always 
was only with the Lotus Padas of Lord Krsna. The concentration 
never went anywhere to others. Sri Panditacharya states in 
Madhwa Vijaya : 

T ^ R- T^rfcT RTfT T I 
dclfd f^TRT : 

Sri Madhwa was always prostrating to Sri Krsna, Sri 
Madhwa was always having darsan of Lord Krsna and there 
was no gap at all even by a fraction of a second in his adoration, 
and worship of Lord Krsna. 
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Note 3 : 

The Vrtta here is “Vasanta Tilaka”. 

aw II 

Note 4 : 




37WTW = 'HiRjdMI^lfell^l'W, arf^fq- airMH«Hl$<lR)| 

n%? ?fir i 

Sri Madhwa by his sastras like Sutra-bhashya, Bhagavata 
Tatparya and various other works and his glorious lectures 
pleased the charming assembly of great Pandits like Sr! Padma- 
nabha Tlrtha, Sri Trivikrama Panditacharya and other great 
intellectual gaints well versed in sastras. 

tjrsfrW fcP»e!$|®<^ ^TOT tf^ddlfaPd STT^T- 

3WT I 

Srlmad Acharya explained that each sabda in Visnu- 
Sahasranama has minimum one hundred meanings. He started 
and explained to the Pandts. 

ii-^iii^iPt^di yfd<#4 i 
i Id Pd -did 

arww wrfe fopcrq^rafa; n 

(jrtcffsRPT: ^-vs) 

Sri Madhwacharya took the Prakrti and Pratyaya and 
started giving the meaning of the first sabda The Pandits 

were delighted and were amazed at his marvellous learning and 
submitted : 
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gf^TT ct 

JTT^ ^SJT 5Rf | 

SnW ^FcW jw^- 

^ sprT ?% cf II l-\o || 

v* ■*’■•». 

They are, very well versed in Vedas and its arigas, 
submitted to Srlmad Acharya, That the knowledge of &rlmad 
Acharya cannot be grasped even by gods and such is the case, 
where is the question of fickle minded human beings and they 
sought pardon before him. 



In 13-41, it is stated : 

Pl-MilM II II 



Srlmad Acharya was given exposition of Srlmad Bhaga- 
vatam in the sabha, with Maharaja Jayasimha. The lecture was 
so lucid with expressions and lucidity of ideas that overwhelmed 
the listeners both learned and ignorant with intense joy and made 
them to plunge in the ocean of delight. 

In 15-64 : 



fafaawitfui h^t f^rfvrfPFi spgt it ii 

Trivikramacharya listened attentively to the learned dis- 
courses of Srlmad Acharya vigorously advocating such solid 



•j* a a 
V V V 



statements. 
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II <=)|ufU^£|: || 
Stuti of Van! 



siFfopsi TO || * || 



( 1 ) ciiufl^ci = May the face of Goddess Saraswati be 
for my good and well-being always. Then how the face 
of Saraswati is further described. 



with the ear-rings. 

(ii) ^N^i41^xrf = It is shining with a merciful look. 

(iii) ^T^Pd = It has the lusture of the full-moon. 



which is mixed with the lustre of the lower lip which 
is like a coral. 

(v) ^c$fejd$*d<$ = That face has slightly curved ringlets of 
hair all around. 

(vi) ^fd^i = The face has a mark — Tilaka on the fore- 
head. 

(vii) = The nose shines with the lustre of a 
nose ring of pearl and the pair of cheeks is similar to 
the turtle. 



(i) 




= Vani’s face has two ears shining 



(iv) 




= The face has gentle smile 
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Note 1 : 

= src^riii : ip?r 5Frf 
^ V[W - 3TT?fte5^R: I 

Sri Vadiraja Swamin prays to Goddess Saraswati by means 
of “Aslralankara”. 

^ *9 m 
V V V 

II +l°4Hi|: II 

Intention and purpose of this kavya 

3M: *T I 

*Ttsf rT- 

( 1 ) ^FT^I = Even Sri Vayu 

who is Jlvottama is able to know a small fragment of 
the vast form of the Lord of Lakshmi, and sport with 
it. This is just as the wind alone is able to diffuse the 
fragrance of the Lotus flowers. 

(2) aaiufl^cj = Then 

I (Vadiraja Swamin) very much lesser than Sri 
Madhwa, will be taking only a very small portion of 
that greatness manifested by the sastras of Sri Vayu, 
wind-god and make the face of my speech fragrant 
with it. 

Note 1 : 

Even Sri Vayu or even Mahalakshmi cannot know the 
mahimas of Paramatma fully - is an established fact. It is 
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only Paramatma can know about Him fully. That is why in Gita, 
it is said in the mouth of Arjuna as : 

OTcIRT 3TRJTR ^ I 

This is because of the fact that the swarupa bhuta alone 
can fully explain for which none has full access at all. So, Devata 
knowing all the Vedas, though infinite, cannot know Him full, 
because they themselves declare as : 

(O srrar w jrtht 

stated by Srlmad Acharya in Bhagavata Tatparya Nirnaya. 

Note 3 : 

— The adverb. is mentioned from the point of 

view of Sri Vayu is 

^T: ^ RFRT *TR- 

•ORUT MWM) I 

^<oqy|U|^q 3T?TRTf^-3mR 

Wf: I 

In the case of uttamadhikari, Vayu, as per his status, as 
Rju yogi, he has no ignorance in the case of God. Whatever 
he has to know, he has known them. This is indicated by the 

adverb ‘*T\ 

Note 3 : 

This is in 

Note 4 : 

This is in ^ wfcfrrfi 3T^fR: II 

V V V 
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|| chfcHl^l II 

N 

Mention of the name of the author 

R M I rl 4r1 1 M M r-i | r-1^ I rl : | 

5^RFft^tT: 

^IT II C II 

(i) cnf^iM: gfl^wi^i^d: gw W ^RTfcT = Vadiraja, 
a disciple of the eminent Muni Sri Vaglsa Tlrtha, 
(a master of speech), narrates the most charming 
stories of Sri Hari. 

(ii) ^i^HI^l^i^M^IHf^vjM^lUMV^lc^^M : = The sins of 

Vadiraja are blown off by the wind emanating from 
the nostrills of the horse-faced god like the heap of 
chaff or straws. 

Note 1 : 

Here the author spells out his name as “Vadiraja” and also 
his Guruji’s name as “Vaglsa Tlrtha”. Vadiraja calls him as 
“^FftTr^cT” Son of his Guru. By this, 

TOcr wi “tost to vrfe: wi 

^jt gfl i usjf: ii 5^rr ^ i” 



By this, Sri Vadiraja states that all these seva to Sri 
Hayavadana and writing of this work “Rukminisa Vijayam” 
are all due to the grace of his Guru. Vadiraja reminds as : 
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Here the question arose relating to coupled with 

Guruprasada. The question arose as : 

(i) - whether this is pradhana, or 

(ii) ^unf^ — the effort of sravana etc. by the disciple 
or 

(iii) Whether both are prominent ? The objector takes 
the stands the stand that the effort by the sishya is 
prominent and Guru-Prasada is only a limb 

spj is not higher than WVR. To answer this sutra 
kara states : = Upadesa coupled with Guruprasada 

is = is prominent than mere efforts of Sishya). 

Guruprasada is not inferior to sishya’s efforts or equal 
to it. Why ? = There are many many 

examples to it in the Vedas (like Satyakama Jabali, 
Upakosala and so on). 

Note 3 : 

Vadiraja Swami prays his Kula-Devata — Upasana MOrti 
Hayavadana to clear off all the hurdles in the way, that may crop 
up during writing this Marvellous work. 

Note 3 : 

— Actually it should be only as when the 

author say so. But this has very large philosophical significance 
on which the entire Vedanta stands. The author suggests that 
Hari alone is the doer in the real sense, and all others are only 
dependent on Him. 
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Sri Vadiraja Swami brings to the notice of the readers the 
sutras stated below and the Brahma Tarka authority. 



2-3-33 to 2-3-42 : 

3^° cficTT Id 3^ II || 

& (d^KNeftlH 3^> II li 

& & II W3S II 

& oiiO^iN fmm * ft<&i(dM&i: 3^ n u 

3^° 3^c^ra^fWT: 3*> II V$~3\S II 
ill^fdM^ld 3^ II H 

3^ ^WTWWIcnW £=> II II 



3^> spot ^ astonraT &> ii v3-y° n 



3^ & ii ii 




n ww ii 



and the Brahma Tarka runs thus : 

TkH TkTT dc^l I 

^TfcTTftr flrfidT 1J3TT dril-HT^T ^TRTOT II 

d-^frh'HrMv^ HIT HcJRTT^: JR": I 

I -Hi f^CId^ fofwft: ^fH=hi: II 

dwra; •wdoi<+ ) ^' fawiftd tt di-M^Ttr i 
33^ ^dd-dc^r 'Hld'U'j^r | II 

\jfldtd (d'hfrMW dialed IT^TWnT I 
JITR 3FcFT: cj^vifddd 3UTTcT II 

Sri JayatTrtha Mahaprabhu says in Nyaya dipika. 
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3TcT : ^cTT 3^T 

MKd^llV+^ft JJTTC ^ I 

For example one eomes across the action of getting milk 
from the udder of a cow; we find this verse in “3^^r¥fr m” ii 

Note 4 

(i) There is a milkman — Sri Visnu — prompts the cow to 
give milk. 

(ii) There is a cow — jlva 

(iii) There is also the udder of a cow - Jada prakrti 
undergoing transfromation. 

^ 

v v v 

II («H<Tlfrb: II 
Humility of the Author 

^^4mi <4,R«h<J<4*lMl | 

ii <ui 

(i) atMp^ufq = May this woi^ 

— the humble ‘Rukminlsa Vijaya’ the sport of Ford 
Hari, the bestower of Moksha, which is earned by me. 
or written by me (Sri Vadiraja Swamin) though not it 
scholar. 

(ii) Be a neckhu 
round the necks of the poets. Do the people cast away 
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or keep away the garland of jasmine flowers simply 
because it is strung by an unskilled florist ? 

Note 1 : 

Sri Vadiraja Swamin shows his great quality of humility in 
this verse. At the same time, the author highlights the glories of 
Lord Krsna, that each one is marvellous and cannot be ignored. 
Whether the narration is told in regular order or in a desipated 
way still all are wonderful and have to be admitted. This is just 
like when a beautiful garland of jasmine flowers are made, no 
flower can be thrown, even though the mala may not be strung 
by an expert, since each flower has complete fragrance and 
attraction. Like that in the avatar of Paramatma Lord Sri Krsna 
each and every act, when narrated, would bring lot of virtues. 

Note 2 : 

— The author deliberately uses this word 

because : 

It explains the sportive activities of Sri Krsna, bestower of 
Moksha. So, indirectly the author reminds the devotees that 
any one who is desirous of attaining Moksha, will not ignore 
this great work as well as will not keep aside just telling some 
laches on this work. 

Note 3 : 

— By this the author states that the learned 
seers, sages and other jrianins will certainly take this work as 
worth and read the same. Only the undeserved would side track 
the issue and try to find or hoist some defect and neglect the 
work. 
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Note 4 : 

The verse is in and in II 

Note 5 : 

Like this, all great Aparoksha jnanins have shown their 
humility. 

In Sri Madhwa Vijaya, Srlman Narayana Panditacharya 
states : 







The top of such confession of humility is from the mouth of 
the Great Sr! Jayatlrtha Mahaprabhu who say : 



II f^Hqlfrh: II 
Humility of the Author 

frnTT | 




Sri Vadiraja Swami called himself as “awfu^d:’* — non- 
pandit. Then a doubt may arise, as to how such works done 
by non-pandits can be admissible. This is explained in this 



verse. 
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^5 ^TRT ^li^ldrSd'd 3TH 

3T»frfH I 

(I) I'cJT: = --f|fe|c!T: JJJTI^T 3TTO: = 

- Oh! learned pandits, this work is the wealth of 
poetry having slight defects caused by carelessness. 
Please patronise this work. 

fk^k: = sfl%: qr^tfiOTr ? = Is Goddess 

Mahalakshml who was born out of Milky Ocean to be 
ignored by the wise due to the defect of Her incon- 
stancy ? 

(She is not ignored, like that please do not ignore this 
work is the opinion of the author). 

Note : 

This sloka is in I 

3T5T = sftwK^TT : q33?5HT- 

^34^5^uicijyid ;rftn£: i 

The defect here mentioned is not actually the defect of 
Mahalakshml, since she has no defects at all. She has absolultely 
no nexus with Prakrti. She is always “OTTJkT”. The defect here is 
about the ‘wealth’. Wealth will not stay in one place steadily and 
would easily slip away from the hands, if not carefully guarded. 
Even a little carelessness would cause the loss; but still the 
wealth is aspired and desired by all. Like that Sr! Vadiraja 
Swami states that this work is a great wealth and it may be have 
some negligible defects which should not be highlighted. 

As a matter of fact, there is no iota of defect at all in this 
sacred and marvellous work and this shows the utter humility of 
that great saint §r! Vadiraja Mahaprabhu. 



+.1+ 

V V V 
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n yi=n$d ftfca j WH*ni 



Mother Earth taking refuge under 
Chaturmukha Brahma 









3H'H^+Uilf5rt'«4Ml?n 



^rm JrniT unil 



f^: = ^dMl = The sons of Diti Devi 

who were daityas had unlimited and countless sins 
with them, like mountains. 

3RT 3TFRt = The mother Earth was under his complete 



by the weight of such daityas and the same was un- 
bearable. 

fefoj W = Then mother Earth Dhatri took asylum 
with Chaturmukha Brahma, and took shelter under 
him as a refuge. 

% 

Note 1 : 

The important truth is that when the Devatas are in trouble, 
however great or supreme he or she may be, took refuge either 
in Chaturmukha Brahma or in Sri Vayu, and through anyone of 
them only, the application of prayer should be submitted to the 
Lord. This is the procedure prescribed as per Vedas. God will 
not consider or hear any submission, grievance or prayers or call, 
if it is not mooted through Sri Vayu or Chaturmukha Brahma. 



control. 




= All her limbs were grooming by pains 
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Mantralaya Mahaprabhu states in as under : 

ITT 3f^T 5?:, 

“d-W<^lo4), ^WRTp, ITtH3HTc»5, ^T-^T- 

aFTW-?TW‘Td tr# fct^FR^OTTIT I 

This is the recommendation by Sri Mukhyaprana before 
God Sri Hari, to save a satwic soul. 

Note 1 : 

This VTsft left or BhumT Devi is not exactly Mahalakshmi 
but only had avesa of Her. In Tatparya Nirnaya, 11-230 it is 
seen : 

f| iftlTM I 

From Sri Varaha Murti and Bhu Devi Kubera was 

born. Narakasura became an asura by His Desire. He was also 
born to them. Kubera was born earlier to Narakasura. 

Tatparya Nirnaya 20-106 states : 

H^T VjfrT: TSn^cTT^T *IT 

?FRIT ^oR; I 

JJe5SIf^eT I^qT PtdlH- 

inf^raT ^Ts^nT^fOTitn^ n 

Sri BhumI Devi came and fell at the Padas of Lord Krsna, 
after her son Narakasura was killed. That BhumT Devi is inferior 
to all the five Mahabhutas. She has the avesa of Mahalakshmi. 
Mahalakshmi has the entrance of BhumI Devi in a special way. 
BhumI Devi who gave birth to Narakasura, came running and fell 
at the Padas of Sri Krsna. 
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Note 2 : 

This sloka is in ll 

•J* ^ 

v v v 

II ^Kilcdisfesj^w II 

Meaning of the word 
“weightage to the world” 




m ^ fen i 




^fdsMMWM^^TTTT: II II 



^FTT ^iPd^dify = Even though the Mother of Earth is known 
for Her for the height of tolerance and for bearing, 
still 



fevTT = she was grief stricken. Why ? 



Because by the weight of the haters of 
Her Lord Visnu. 



^ MfdsMHi mi: *TTC: ? = This is just 

and proper, because what else is there for the wives 
in the world who are loyal to their husbands, cause 
of the grief and weight of the sinners, than those 
who hate them (Husbands) live on it. (‘Nothing’ is 
the answer). 



Note 1 : 

The world has become weighty and heavily loaded because 
of the haters of Visnu. This is explained by the author by an 
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example in the world understandable by all. A truthful and loyal 
wife may tolerate any disturbance or grief to her, but not the 
criticism of her husband. 



LifaadRi Trrsftqi nldswi) ^tt qfq- 

T $ITf%: I VJTTTqoqT: 

r^uJIMdl'r^R r^uJ^pMUl : qflrtfq^q WR¥jqT I 

This is called ll 

Note 2 : 



is only by the haters of Visnu. This is a henious and unpar- 
donable crime for which eternal hell is the result. 

Here Vadiraja Swamin has deliberately used the sabda 
to indicate Paramatma, and this is for the main reason, 
that Paramatma is the bestower of Moksha, gj ?fcT g$^: I 
This is the greatest help done by the Lord. To grant Moksha, is 
the most supreme and highest prize that a devotee can aspire. He 
is alone capable of granting Moksha. To hate Him, is really 
unpardonable. Human beings can afford to commit small pardo- 
nable mistakes due to various unforseen and unavoidable factors, 
but “fciw^r can never be dreamt and the person should not stand 
in the shadow near to such haters. 




[ — The weight unwanted for the world 



II +kuw || 

\ 



Reason for taking the rupa of cow, by her 
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*7TT^TT 

dHldMHI'm ^T^PTT || ? 3 II 




Pi^|4-m = Hearing that Lord Visnu is very dear 



to cows and brahmins, 

^cT i£p3 ^rut sTsrat = The grief stricken Goddess mother 
BhumI Devi surrendered Herself to Lord Sr! Visnu. 

mVmi = She took the form as a cow. 

^TT ^RT ^ ^TT R = Further hearing that Visnu is the 

redeemer of grief of the afflicted, to remove the same, 
took shelter in Him. 



brahmin and cows. Daily while performing Sandhyavandana, 
one states as — Sri Vadiraja reminds us about 

our rememberance of Mahalakshmi, daily while doing this 
Sandhyavandana. Paramatma is dear to cow because all the 
devatas reside there and He is always to the Devatas, who are 
His devotees always. 

Paramatma is dear to brahmins, because they do vichara 
about Him always. In Gita Lord Krsna says : 2-46 : 



Whatever benefits that are achieved by taking bath in the 
wells, will be automatically obtained by the bath in the sea. The 
persons who do the rituals appearing in the Vedas on the face of 
it, without going deep in their meaning, will get swarga as the 
result. Those who do study of sastras and understand God, and 



Note 1 : 



— Paramatma is the greatest friend of 






3RR ^5 ^5 3WFRT foMMd: II II 
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then sees God <mfk sfcT = a devotee who sees 

Brahman, will get also automatically the pleasure of swarga (as 
well as permanent Moksha also). So when Paramatma dear to 
Brahmin, means. He is dear to I To have OTRt^TR 

one should understand God correctly and completely as per his 
status and calibre. That would be possible only by the study of 
the sacred works of Srlmad Acharya and his commentator’s 
work. They are dear and near to Paramatma. 

Note 2 : 

This sloka is under : 

^ ^ ^ 

V V V 

ii s^itefa: sfkr r nRTr n 

Chaturmukha and others 
proceeding to the Milky Ocean 

II ^ V II 

WMKd^ yfk cftfa-d: = Chaturmukha 
Brahma and Lord Rudra (Son of Chaturmukha 
Brahma) and great gods like Sesha, Garuda, Devendra 
and others, all left their respective cities, show that 
they are utterly dependent on Visnu, for the people of 
the Earth. 
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# vki^l4<£d *±u\*r\: = They all praised Lord Visnu for the 
fulfillment of the mission of Dhara Devi, Goddess of 
Earth. 

*i*4K"d : = They all meditated well upon Him in their 
hearts. 



Note 1 : 

Chaturmukha Brahma, Siva and other supreme Devatas are 
all dependent is established. They are I What about 

Mahalakshmi ? She is also utter dependent on Visnu. The very 
Bhumi Devi who is Mahalakshmi has taken refuge in Visnu and 
so f ^ ^ I Visnu alone is independent and 

all others are dependent upon Him always. 

Note 2 : 

Since Mother Goddess has come for prayer before Visnu, it 
is but the duty of all other gods to join Her, in worshipping Lord 
Visnu and so all the Devatas left their abodes and rushed. 
Further they all wished to have darsan of their Mother also, 
which is a great delight and she is the first Ekanta Bhakta of 
Lord Visnu. Her doing seva to the Lord is something unique 
and extra-ordinary which is incomparable. The sutra states : 
3-3-41 : 



sn^Rra^T: n 

She has no Prakrti-sambandha. Still she does Upasana by 
sheer out of devotion to Visnu. She is always near to Him and 
is eternally released Mukta soul : 2-3-42 : 



& 3qf^RT: djjHMId II 
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Note 3 : 

Under the first Adhikaranam in Bhashya Srlmad Acharya 
quotes from Brahma and Brahma-Vaivarta, whieh will show utter 
dependency of all gods on Visnu. 

sic) tT — 

3^# Sli^lMIcjd: gTT: I 

^ ^ Hd&Jdd: II” II 

sRT ^ — 

^ ^ f?R: 3RT ^ d^TW+,iild#R: I 

sfTR: sf>Wd4>: sfiWd : ll” ffcT II 



Note 4 : 

This sloka is in “sr^^RT” ^q6§k: ll 



^ 

V V V 



ii s^ifefff: sflwgg sr% ww ii 

Chaturmukha Brahma and others 
proceeding to Milky Ocean. 







sptT ^Trfp%rf4 ’T^FTPTT 



II SMI 



^TT ^fdc<u4clm = That groups of Devatas where 
luminous forms are describable by the Vedas, 



Went along sky ^ft displelling the mass 
of darkness, to the shore of the milky ocean. 
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M^ilfoiici^i MHcjjifaww - That shore of the Milky 
Ocean is washed by the surging series of waves, and 
this Milky sea shore is fit to be reached with great 
effort by the best of yogis. 



Note 1 : 

^eRTHT TTRlt 

The author here brings to our notice that the Devatas are 
of the swarupa of tejas with all brightness as per their gradation. 
But this tejas are all due to the tejas of Paramatma Sri Hari only. 

<b\ 5-15 says : 

By His prakasa, tejas only, others get their light or shining. 
In the two sutras : 1-3-22 and 1-3-23, this point is esta- 
blished : 

& II 
3 X 1 1 

Srlmad Acharya quotes two slokas from Gita while settles 
the issue that all tejas of the gods, is from Paramatma. Sri 
Vadiraja Mahaprabhu means the same, when he states that the 
Devatas with their Tejas removed the darkness in the sky, due 
to the anugraha of Sri Hari drawn on them. 

15-12 : 

wnfr w fofe inrrocr n” ^ n 

The Tejas in the Sun is not due to him that the Sun makes 
the whole world bright. Similarly it is not due to the Moon or Fire 
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that light arises. But it does due to Him when His abode is 
reached, there is no return back to samsara. 



an; wwm ^ qr^: i 

q- pHd-d H^SW CRJT JW II” II 

Similarly the Sun, Moon, Fire get their tejas by the grace of 
Hari only. 

“*TT HRiyui^M” 

This sloka is in ‘3FpTRrT’ 1 

^ +$* 
v v 

ii si^ilci^di ii 

Prayers by Chaturmukha Brahma and other gods 



5wi PoH i rH Ji ii H II 

cTcT: = after having reached the Milky ocean, 

= Chaturmukha Brahma who was born out of the 
Lotus Navel of Sri Hari, 

srrcwr = The shores of the Milky 

Ocean with closed eyes started meditation. 

yiuHiuiM fkmzt wzwft = Chaturmukha 

Brahma did so, by sitting on a steady platform 



15-6 : 
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(Padmasana) and controlling all the indriyas with 
folded hands towards Sri Hari. 

Note 1 : 

UIUMUIM 

s 

Controlling the sense organs. In the case of Chaturmukha 
Brahma, this has to be very carefully understood, because all the 
sense organs’ presiding deities are under his control and working 
as per his mandates only. This only shows, that a person starts 
to do meditation should have sense organs under his control. 
This has to be understood on the guidelines given in Bhagavat 
Gita 3-21 : 

He did so, because others can follow the suit. 

Note 2 : 

f&TCT^T:— . . ■ 

Vadiraja Swami by this brings to our notice the following 
sutras : 

• * • • • • 

& 3TT^T: & II II 

< , V 

This sutra insists that a devotee who does upasana of God 
always, should do so, only by sitting on a firm and steady seat. 
Then only the oscillation of mind would be minimised. 

3* 3|5R5Si' 5T & II II 

Only when the body is without moving the mind would be 
steady. When the body moves, the mind also moves. In order to 
help the body without moving, a steady seat is mandatory. 
§r!mad Acharya in his Bhashya quotes from Brahmanda 
Purana as : 
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“3P3<3 RTR IR^WJRraJR I 

N V N 

3 Trass 3 jr! ii” 

— ?frT d£liu^ II 

s*rd% ^ 3^> n ii 

In Gita it is stipulated that a steady seat is needed for 
upasana in the slokas 1 2 and 1 3 of the 6th Adhyaya. 

dl*lii JR: f^JT 1 

3TW% JJUR ^ aiMlb^Pl II U II 

<R 3tR^ = Sitting on the seat steadily, 

= by controlling the activities of the mind, 
indriyas and their connected karmas, 

iR: u.cWii f^tT = the concerntration of mind has to be brought, 
this yoga should be done. 

It is further explained in 6-13 as : 

*R VK*R 3RR5 I 

•llfa+lii RT f^T*T 3RcJS5ta3R II U II 

•W^ldlM RT *J1RT 31^55 foi*: = Having the middle body, 
head, neck in a straight way with created posture, 
without moving and keeping the same steadily, 

^ W*3to& = One should look the tip of the nose, 

f^rar ^ without seeing the objects around the 

place (grE. atrcfcr) one should meditate on God. 

Note 3 : 

This sloka is in fsk«u*i(ci i 



A *9* 

V V V 
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II sU>llf^«h<il II 

Prayers by Chaturmukha Brahma 
i and other gods 

wm 

T^MillflHilRdlS# H^ll 

*J3T H vjImiim = From that time 

when Chaturmukha Brahma seated himself steadily in 
the posture of Tadmasana’ and repeatedly mentally 
the hymns of Purusha Sukta, it was a great meditation. 
That Purusha-Sukta cannot be understood by others. 

H3T snj^r ^ cOJoT iNlSWllfer: 31# = From that time 
onwards, Chaturmukha Brahma came to be known as 
“Padmasana” in the world. 

Note 1 : 

f^Rit ar^ruT — 

Chaturmukha Brahma meditated on the Mantra of Purusha 
Sukta, where the glories of Sri Hari are stated. This cannot be 
understandable to others, as he has understood. This Purusha 
Sukta commentary is all about the infinite Vedas. The infinite 
Vedas as understood by Chaturmukha Brahma and Sr! Vayu 
cannot be understood by others. 

4Mft*Td states in the fetor 25 *F*T — 






^ to? ST3T II ^ II 
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Sri Vedesa Tlrtha states in his commentary : 

Wi: Z qcT, ?T ^ | ?nr % sT^rfar *T 

fasflr fayw+rwi w. i 

^ ■%?, ffcr sswit i 

So, Chaturmukha Brahma, is the first and foremost who has 
understood Paramatma as per infininte Vedas and no other can 
fully understand like him. 



Note 2 : 



“Chaturmukha Brahma*’ is called as ‘Padmasana”. One is 
immediately reminded at this glorious medtaion that he did 
upon Sri Hari, with Purusha Sukta Mantras. This Purusha Sukta 
is the commentary of Vyahrti. So when we do Gayatri, one 
should sit in Padmasana position steadily, and think of Chatur- 
mukha Brahma’s meditation and then meditate on Hari. 



Note 3 : 

Sri Vadiraja Mahaprabhu has followed the crux of Tatparya 
Nirnaya, in these verses, so far, of what was in 11-179 and 
11-180. 

11-179 : 

polity ^oi 

sfkisvft * r>wVl$ i ii w ii 
q^rf^cT = qiq^qwqiqn^, = 
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= crmira- stt^rt ipri t ?tot ^ ^ |^t«j t:, 
ijfafrdPlgbfl : = 3tlsh«ui tT, 3TO^fT = #§ 3I7 TtWT, >JRIT ^ 
IPTp ^FTVTtn 

5R0T = SJIJ: I 

■ . ’* .. „ *. • . ; •. f; •' 

At the time, when Pandu Maharaj was performing penance 
there, many asuras were born as Kings in this world. Unable to 
hear the burden of them on the Earth BhumI Devi (Dhatrl Devi) 
along with Chaturmukha Brahma and Rudra, in the front, 
approached Lord Narayana for shelter and relief. That Srlman 
Narayana is : 

(a) far superior to Indra, Rudra, Brahma and supreme 
gods. 

• *■ *• • -■ ■*' • 

(b) The bestower of knowledge to Chaturmukha Brahma 

and others. 

V «* A-. , J ... • . - 

(c) The possessor of infinite attributes of auspicious 
qualities including the six in abundance to be called 
“Bhagawan”. 

(d) His body is made up of bliss — ananda and there is no 
chance for an iota of unhappiness or any other defect. 

(e) He is lying on Adisesha in the middle of the Milky 
Ocean. 

11-189 : 

3^[: m pNilHJH^TfrR 

tsssrapn arftr ii 

VRIS^eKIshWUlIrM^I 

fevTf ^sfcIMNI: II \<t° II 

Chaturmukha Brahma and other gods praised SrTman 
Narayana by Pususha Suktas mainly. They submitted : 
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Oh! Bhagawan, You have all the power and strength. These 
asuras are great sinners. These asuras in the world have been 
born in crores in the capacity of Kings. Due to this, BhumI Devi 
is heavily burdened by weight. 

Likewise, they submitted to the great creater, Sriman 
Narayana Paramatma. 

Note 4 : 

This sloka is in I 

V V V 

II II 

Prayers by Chaturmukha Brahma 
and other gods 

rRT ^IT- 

fJtrr *^iR- 

mm 

HcfT *T: = At that time, when Chaturmukha Brahma 

did meditations like that, his son Siva also did severe 
meditation. 

( 1 ) a^wn'wwgw ^RTh%Tl: = that Siva cast off all things - 
like the garments etc. other than Lord Visnu. 

(2) Frt = Siva praised that Visnu by vedic words 
who was enemy to the demon by name “Mura”. 

(3) So that Siva came to be known as 

because he was not interested in any other matter, 
other than Visnu. I 
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(4) Siva was called as “Anangajit” the conqueror of 
cupid. aud>RtTt<qra " awfffiM ". 

(5) Siva was called “Girisa”, because, he was the master 

of words. ‘faftST:" It 

Mole 1 : 

Here the fact, that Siva is a great 'twrard^ ” is established. 
He was always thinking, teaching and meditating on Visnu only. 
He said to his wife Parvati the sacred mantra as : 

yjilfrl ^ *1*1 I 

^nnt axpar ouhw u" 

This is the japa, he does always. 

Note 2 : 

auTbRtTt: — 

Siva was not interested in any other thing and all others 
were for him, which means he did not care for others, he 
discarded / neglected them. Siva followed the mandate laid 
down in the sutra 1-1-8 : a?» 3* It 

This sutra establishes that : 

(i) Paramatma is not the person to be given up anyone 
at any time 

(ii) In respect of other persons they are stated to be 
discarded rUi«r44-«HlH. 

Siva was following the mandate of ( WS) 

“ndt#; iniw aneinH 3P*n effort fojgsx attH'Hto ^5 ” 

xT, 3l^rell«|iRRT ^ II 
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Paramatma alone ha? to be praised and to be worshipped 
and all others have to be neglected. This mandate was strictly 
followed by Siva, a great devotee of Visnu. 

A doubt may arise here naturally as to whether Siva can 
afford to neglect Chaturmukha, Vayu and others who are above 

•t • $ 

him (other than Hari). The answer is not so, definitely. This Is 
to be understood very carefully laid down in the sutra 3 : 3-57 : 

Those Devatas are not omniscient like Hari and in that 
respect they are not to be taken up primarily. Srlmad Acharya 
while dealing with the sutras : 

& 31^5 & ii 

fci&sr ii 3- W* 



3* 3* II 

^ui-HNKUil^^j & || 

states clearly that ; 

Chaturmukha Brahma and other anga Devata Upasana is of 
dual types : 

_1 

X 1 

( 1 ) ( 2 ) 

They are the sevants of They are in the refuge 
Sri Hari (shelter) of the various limbs 

of Hari. 

( 1 ) This is the privilege of all the Devatas. 

(2) This is the privilege of only some Devatas. 
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Here Siva, is a fine Devata and so he did Upasana of others 
like this only. But in respect of Visnu and Mahalakshmi, Siva 
followed the mandates of Anuvyakhyana in the slokas 1296, 
1297 and 1298. 



di<d«ft ii 

HdTsftpfi: d«^lly+MI^Hd: II 

enroll'd ^T^SJT I 

* ^d l tdd N cf ^ sbMd fddvJi)d N II 

All these points are brought to our notice by Sri Vadiraja 
Mahaprabhu when he mentions : 

^M<rhi^l-d: *T: II 

Note 3 : 

Siva’s names are for the reasons tabulated below : 



N ^ 

^<Th(^Ttr^ld N - ^1'1^-Rrtd 
^fd<*RJ|cdH- 



- is not interested in 
worldly issues. 

- has no love for others and 
conqueror of Manmatha. 

- always does stotra of Visnu 
by words (by 



Note 4 : 

This sloka is sfcRtf'fPW ll 



v 



*a» 

V 



A 

V 
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II sl£llfd£>HI II 

Prayers by Chaturmukha Brahma 
and other gods 

}lrtsh<j: gf^f^niTRr 

II ?^ll 

At that time, when Chaturmukha Brahma was doing severe 
penace like this, the others (Devatas) also followed the same 
prayers to Him as per their respective status. 

rf^T ^ = at that time itself, 

^T: = §esha started eating “Air” as the food 

arsrfa = and was existent. 

Then Sesha was called as “McH^mhihi (t^R-ar^R) which 
means consumer of wind. 

d^dlsfq- H^ST 5J-T ?rasKf: = The thousand eyed Indra had 
the fruit of a hundred sacrifices and became to be 
popularly known as “Satakratu”. 

^ ^TT: = The Devatas who were 
without sleep and meditating on Visnu as per their 
respective status, were called from then as “aR^yiRT:”. 



Note 1 : 

§esha left all the food and was taking ‘wind’ as food and 
started severe penace is described by the author. 
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34ichr#^iu| : f^T, f^n, 

3TR>^, ^TT^T^T: M q-dd'Rlddl^l || 

In order to obtain the anugraha of Sri Hari in full, all the 
eatables left off and wind was taken as the food and Sesha did 
severe penance. 

This is the way Srlmadacharya showed at Badarikasrama 
to his devotees, which is followed by Sesha Devaru now : (Sri 
Madhwa Vijaya 6-44) : 

Ixl-d^dJ^d-d^dlH: II W II 

Srlmad Acharya, pious by nature, ordently wishing to 
please still more the Super Lord ever pleased with him, 
meditated on Lord Narayana inside the Badari temple and 
observed the vow of utter silence and on an empty stomach. 

While describing about the glorious Upasana performed by 
the sacred younger brother of Srlmad Acharya, namely Sri Visnu 
Tlrtha, Madhwa Vijaya states in 15-110 as : 

3<iU|ehK ^VM|o|W||rH«blQl«4: I 

ciotHin u \\o n 

Sri Visnu who was proficient in the sastras relating Para- 
matma was performing dhyana of Him. He left all the food, and 
controlled the breaths and did tapas. 

Sri Vadiraja Mahan indicates these holy incidents by this 
tapas of Sesha. 

-- r » ; ’■ ' * > . 

Note 1 : 

— Instead of calling Devendra directly, the 
author refers him “the person having one thousand eyes”. The 
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author thereby reminds the devotees by the episode of the 
devotee Ahalya and also for Indra no sin was attached by that. 
It was only the high tapas over and above his status for Gautama 
rshi got reduced by cursing Devendra, who was very very 
supreme to that rshi. Further by that act Ahalya had the fortune 
of Sri Rama’s darsan and more affection from the husband than 
prevailed earlier. 

Note 3 : 

sfofclwi fail'd SR cTCHIUmI I 

Devatas received the name as “Aswapna” because they 
won over sleep and never beats the eyebrows and are never 
closed for them. They all perform “Hari Puja” always. 

Arjuna is referred to as ^1^1 Gita several time, by Lord 
Sri Krsna, meaning winner of sleep. 

Note 4 : 

This sloka is in II 



II $R?nf^fKTT II 

Prayers by Chaturmukha Brahma 
and other gods 



TOT 







^TT = vjfir: = the Earth 



HR® II 
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ftMWlilWTS'FTOT jr^t SRI^T = thought of Lord Visnu 

with a firm mind and came to be known indeed as 
“Achala” the immovable in the world. 



^ W&m = She ended thirst, 

the heavy burden of enemies and so she came to be 
known as “Sarvam saha” (one who endures all). 



Note 1 : 

Mother Bhumi Devi is the best one to have the name of 
^fcT. Because every second she endures the Earth on which 
multitude of sins are committed, still she tolerates as per the 
orders of Paramatma. 

At this juncture, one should bring to his mind, the height of 
tolerance that Draupadi Devi had when she was brought to the 
Court Hall of the blind King Dhrtarashtra, by his son, the demon 
Nlcha Dussasana. She tolerated because of Bhlma’s mandate and 
Sr! Krsna’s wish. The height of devotion is shown here, as an 
elucidation of : 

■'^T^r-3n^r-oR^«T: n” 

Note 3 : 

In Mahabharata, we have mother of excellent divine 
character Kunti, wife of Pandu Maharaj. The endurance and 
tolerance by her is amazing : 

(i) First, to start with, separately from natural parents, 
and being brought up by the Kuntibhoja as adopted 
father. A child would like to live only with natural 
parents. 

(ii) At the maiden stage, Vasusena (later Karma) was 
born to her and she has to leave that child to save 
reputation, her family and the child. 
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(iii) Married King Pandu who was a strong and good 
warrior, but still had physical defect of whiteness. 

(iv) To loose her husband Pandu Maharaj, for no fault of 
her. To protect not only her innocent sons but also that 
Madri’s sons. 

(v) To live in the palace of her husband’s elder brother 
and being insulted, humiliated and to overcome the 
dangers and threat to life through out either for her or 
for her sons, Pandavas etc etc. But she says to Krsna, 

^ ?Ts^r ?T3r spwil i 

ilc^uid || X-t-Rt II 

Still she says that she could bear all these agonies and 
further more, provided there is a guarantee that 
Lord Sri Krsna would give darsan every time. 

Note 4 : 

This sloka is in. II 

V V V 

ii sfamfaT ii 

Prayers by Chaturmukha Brahma and other gods 

ini nrtM II II 

Chaturmukha Brahma submitted : 

forfeT: ^gfrT HcTFf = Chaturmukha Brahma submitted the 
stotras as praise of Paramatma. From where ? 
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^rWTrli = What is stated in the Purusha Sukta as the glories, 
all those were praised by him. 

In brief, the glories are : 

= Paramatma is the most capable in a 
thousands of karyas. (thousand stands for infinity). 
(Here of which one is just removal of burden on the 
Earth). 

Paramatma, you have a thousand eyes. 

= thousand faces, thousand foot, thousand 

hands. 

flrWTfej = I submit so with all reverence. 

This is the prayer of that great Chaturmukha Brahma to the 
Lord, at the Milky Ocean. 

Note 1 : 

Leaving all other stotras, Chaturmukha Brahma selected 
“Purusha Sukta” for which the few reasons are : 

(i) Purusha Sukta speaks only of the glories of Lord Sri 
Hari. 

(ii) He is the main and only Devata spoken there in that 

Sukta. Srlmad Acharya in his Bhashya under the 
sutra 1 - 1 -26 : £> states that 

Brahman is the devata in Purusha Sukta. 

H WfcT: l He quotes from Skanda. 

TOT II 

Just like at the time of Sri Rama’s avatar, wherever 
Sri Rama is only spoken, thought of, referred to by all, 



74 



Rukminlsa Vijaya 



and it is the same case in respect of ‘Purusha Sukta” 
where Visnu’s glories are only explained. 

(iii) Purusha Sukta is the commentary of Gayatri and by 

meditating Paramatma as He would protect the 
world, WRTcT W I 

7 s 

(iv) All Vedas are only commentaries of Purusha Sukta 
and so by this, the infinite Vedas are covered. 

By this Chaturmukha Brahma, establishes that the 
main purpose of Vedas in to highlight the glories of 
Visnu and others are all secondary only. 

“jpsq- ^ sfat: crjt | 

g HlFPf RJltT araFrRJT II” II 

(v) Purusha Sukta contains the sabda means 

thousand representing infinity. Chaturmukha Brahma 
wished to show that Bhagawan is capable in thousands 
of karyas. W&i: I 

ds^l4^Mld N d^dmdddl V|fdd<^i JRH 
hW’ irrqrf^ ^ ^M^rhiTh hhr 

= w i 

(vi) Paramatma is the ‘Uttama Purusha* — 3rW qW: I 

^ 3RT: qWlofifd d«ls|d: II 

Note 2 : 

This sloka is in n 
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ii sr?nf^f^rr n 

Payers by Chaturmukha Brahma and other gods 

^frMcP TTf&g: 5W^T^T: 

9TH: II II 

Here Sri Vadiraja Mahan compares the “dhyana of 
Devatas” to a “Kalpa” divine tree. 

^ikijurfsifa = The divine Kalpa tree 

of the meditation of the gods was perched on by the bird of 
Mahalakshmi’s Husband Srlman Narayana. That tree is further 
described : 

(i) g^frho<>d<u feg: = That tree is embraced by 
the creeper of good devotion that has spourted in the 
minds of those gods. 

(ii) farfi: = That tree is watered by the tears of 
joy produced by meditation of those gods. 

(iii) ^^r^ifo^fddd: = That tree is spread with the groups 
of roots in the form of good horripilation. dJTra: (^^:) 
(hairs standing on uprooted). 

(iv) = It has tender foilage of the form of the 
lusture of their bodies. 

(v) : = It has buds in the form of the 
slightly closed eyes. 

(vi) 5JTFT: = It is tall with thousands of branches 
in the form of the Vedas and it has borne fruit, ^fed:. 
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Note : 

§ri Vadiraja Mahan is a great Emperor in in giving 

examples which would satisfy even an ordinary common man of 
a high sastric issue and at the same time, it would help a deep 
scholar to a great extent also. 



( 1 ) Meditation submitted by 
the gods. 

(2) Lord Narayana being 
pleased by that 
meditation came here to 
the Milky Ocean. 

(3) Good devotion that has 
sported in the minds of 
those gods. 

(4) Tears of joy produced by 
that dhyana of gods. 

(5) Slightly closed eyes of 
gods. 

(6) Vedas which are infinite 
and they are very great 
and tall. 

(7) The meditation has borne 
the required phalas / 
results. 

Note 2 : 



( 1 ) Kalpa Divine Tree. 

(2) Bird Pleased with the 
tree, comes there and 
sits on it. 

(3) Tree is surrounded by 
good creepers. 

(4) Tree is watered. 

(5) Tree has buds. 

(6) Tree has thousands of 
branches and the same 
is tall. 

(7) Tree has fruits. 



3IK3 f^id : (siof^d : ^c(Ml 
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By this example, it is seen that the Devatas are the 
supreme adhikarins and they are eligible to meditate upon the 
various attributes of God, enunciated in many many branches 
of Vedas. 

failed ffcT ^TTf^r VfR: I 

L hfe>d : L lf< l 4l'+)|of'(ryT U Id : ^^lf^Tll^4u|M£d<c«=l<?J§l , J|i+><^»i ^TPTvT: 

I 

The first adhikaranam in the upasana pada of five sutras, 
in a very detailed manner with this issue. 

3-M - & II 

%r iwdiwft 

W3 ~ 3" -HIMl^^ d^-llHd % ■ddl'dKSfy^KI^I 3" II 

l-l-M ~ 3* AH: 3" II 

VVS - 3^ ^ 3® II 

The question that arose here was. whether one should know 
about Bhagawan, as to what are told in the branches pertaining 
to them ? Or whether it should pervade to all branches. The 
objector further states that Taittareya states : |TR 3RR 

but whereas in it is stated as feffR 31R^ like this 

told in many ways and so persons with little knowledge cannot 
comprehend all. So it is enough if some branches are known, 
is the view. The sutra tells. 

= The devotee should learn from all the Vedas 
about God by JR^T etc. This is because 

Bhagawan should be meditated as our Master and many 
other rules, stipulations and reasons have been stipulated. 

But it does not speak of any particular adhikarins. 
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Further & U/*ve«JwlM 3*> states that even in the case 

of save bandh, one can find as ^ — as different ways 

and so even Upasana of one branch has to be left off. This would 
be absurd. So all branches of Vedas have to be studied. 

Then the sutra 3* 3^° states that, just like all 

rivers join the sea, means there may be which may not be so. But 
generally this is the rule. Like that the jlvas considering their 
capacity, sakti etc. should attain knowledge from the Vedas. 

It is stated that : 

Jcffcr I 

*f4<*4$d1 st^TtBT: ^5FafoT: i 

5TR?rm^ d^Hid n 

Since Lord §ri Vedavyasa, the King of mercy knows that 
all jlvas cannot perform all the karmas, that are stipulated in 
all the Vedas and so He did divide into branches and karmas 
different. 

*WT del'll I 

dj=T ^l+Mlfd -Hdffui 5 ?TtRT d^fd-dil ll” II 

& — In that the Chaturveda Sikha states that 

Paramatma is to be known by enquiry into all the branches of 
Vedas. 

So Sr! Vadiraja Swamin by stating as means 

the essence of this adhikaranam that He should be known by all 
these branches of Vedas. 

Note 3 : 

gm: mRmi^n-writ fciw: tfk n 
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Tree becomes fruitful when the bird sits on it. Like the 
meditation tree becomes fruitful, when the bird Narayana comes 
and sits on that. This reminds about the famous sruti, where 
Paramatma is described as the divine bird which does not eat 
anything. 

Atharvana Upanishad 3-1-1 states : 

5T gtPJTf SR£jTT MR f | 



This explains the difference between Jlva and Paramatma 
and they are compared to two birds, sitting in different branches. 
One bird keeping quiet and smiling and happy altogether; the 
other one eats, sleeps and suffers. This sruti is not capable of 
dual interpretation. Hence it is 

Sri Vadiraja Mahan, author of this work, in his other famous 
work called “Yukti Mallika” has given answer to Adwaitins on 
this sruti, which is marvellous in all respects and is the last word 
on the subject. This is briefly stated above. With that anu- 
sandhana, in mind, here this has to be understood. 

( 1 ) Dwaita school states that meaning - 

identity need not be swarupa indentity. Because 
identity is possible in five other ways. Srlmad 
Acharya states in Anuvyakhyana 38 and 39 verses 
as : 



^5: SjfcT: HiRn^I 3WT II 



By the reason of independence, by the Uttama 
Nimitta, by the reason, common platform, by the unity 
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of minds or consensus ad idem by the reason of 
similarity, Identity can be spoken of. 

(ii) For this, Sri Vadiraja Swami raises a very pertinent 
question, on behalf of Adwaita school to show his 
impartiality in the persuit of knowledge. He states : 

When Dwaita school contends that drcwfci speaks not 
about swarupa identity, but only in the other way out 
of the one of the five enumerated, why not Adwaita 
put forward that ‘STCfpJlf speaks of difference, 
not in the swarupa form, but only in some other mode 
of difference. 

This is really a great point that the sage made and the 
answer which he gives is the last and final word on 
philosophical thought, and none can say any further on 
this and Sri Vadiraja establishes the stand of Dwaita 
as authentic. 

Sri Vadiraja in the verse 534 in Guna Saurabha 
states : 

SFWTRT vM § I 

JW nrcT JTT^TOT II 

<T^T I * HTSTcfT rFFJT I 5*PT^J 

*1 [ri ♦Ist-M I xT 

M rts'J : I : cTOT II 

This is based on the Nyaya Sutra accepted by the 
Adwaita school. 1-1-16 : 

jw ‘^fr n 
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The anumana would be : 

r^ld, ^IPWlPl^d I 

N 1 N 

JTva and Paramatma, by swarupa are different 
because simultaneously they have different subject 
matter in the mind, like yogi and bhogi’s activities are 
seen. 

The divine bird is like this. 



Note 4 : 

This sloka is in “3 



and in R:” n 



V V V 



ii wzm #nn yi^didisf -HuiPi: ii 

Paramatma, being pleased agreed to take avatara 
on the Earth 



<T?T: SR^T: Wll^lRl: 

VTTT Mrt&simi 

*RRr<HNd im II 

HtT: 9TraT: = Then Paramatma who is the sea of 

mercy, 

*TRT»3R=*T = was pleased very much by the 

dhyana of Chaturmukha Brahma and other gods. He 
comforted Chaturmukha Brahma and other Devatas. 

VTT dd&iMRT feVRT = He got rid of the great sorrow of the 
Earth. 
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= Then He spoke to His consort 

Mahalakshml thus. 




*’ ‘jTTqr’^Ts^Fsr ^^t=qr sroVnn i 



Note 2 : 

f% ERT# I 

If Paramatma who is the shelter for Mahalakshml is 
pleased, then what is that, which cannot be attained ? 

^ 

V V V 



n 3RRmT8f|T[ft3n^T: II 

For Avatar, Paramatma’s command to Durga Devi 

^Tfn EnjT**T 

fd’WI: SPjJ: I 

|| HV II 

( 1 ) TO SHJ: = Chaturmukha Brahma is the Mastter of 
all Devatas. 

(2) 3R3T = For him, Mahalakshml is the Lord. 

(3) srem: snj: ^fts^ SRffa = For Her I am the Lord, so 
said Bhagawan Narayana. 

(4) 3TTWTT surest = Lord Narayana gave the orders 

to Chaturmukha Brahma alone being remaining 
invisible. 
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(5) = For Goddess Mahalakshmi, 

He visibly with a body clearly seen by Her, gave 
orders to Her. 

Note 1 : 

#OTT OTfFRRR ^TRT t»T: 

3RJR# ?5V?R | 

Since Hari gave orders only to Chaturmukha Brahma 
remaining invisible, but did not give the orders to other Devatas, 
it would be evident, Chaturmukha Brahma is the supreme most 
Devata. 

Since for Mahalakshmi, He gave orders by remaining 
visible to Her, it establishes that she is far superior to Chatur- 
mukha Brahma. 

aiRRR^RTR wn: arfq- VTR: I 

Since for Mahalakshmi, Narayana issues the orders, it 
follows that He is far superior to Her. 

Note 2 : 

.? ' ■ j • ; > " 

This sloka is in “3c£$TrargR: II 
Note 3 : 

3T5R3I ^ 3T^T: 

This has very large Vedantic significance. Even for 
Chaturmukha Brahma, He passed orders by remaining invisible. 
To see God, is a very very herculian task. This is stated in the 
sutra 3-2-23 : 
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3^ H^TrRJTT? 3^ II 



mu i cMmfly r t i aarcrrefi^ i * ^^irHifd i 

He has to invoke <£«pf 5lfrK and becomes visible. 



3Jl?ll<4M!raR 3?T£ — The order given to Mahalakshm! is 
explained : 

= “You, reach the world, and 

fci^TiRn =transfer the foetus 

(Garbha) that is in the belley of DevakI (wife of 
Vasudeva) to the belley of RohinI (who is another 
wife of Vasudeva) by your skill”. 

<T TO&T = when told like that, 

TOT = Mahalakshm! 

TO = did Pradakshina (circumbulation) to Him 

HTO = did so, like that. 

V T 



ii 3rarHHT«f ^rf^an^T: n 

For Avatar, Paramatma command to Durga Devi 







Sl$fi$t«n$rq tTOTS^I^ || * V II 



Note : 



Such transfer of foetus can be made by Mahalakshm! only 
who is the mother of all children. Further Paramatma is the 
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emperor of all and He would arrive only after all the preliminary 
arrangements are carried out. 

t . ' _ ‘ 

A 

V V V 

§esha to take avatar and the reason for the same 

aug i m i nw iynT ft* 

MMl«l || ^ || 

g*T WSFWWRT = Lord Narayana ordered Sesha to be 
born before Him on Sri Earth. 

= That Sesha came out of Rohini’s body 
just as the Moon from the Eastern Mountain. 

5 ft: g*rT W = That §esha is the 

bed of Narayana. It is well known among the people, 
that the kings send their beddings in advance through 
their servants. 

Note I : 

frMJUcHKH <jcf fafa-d-HI $|WJI^H 

3TCR: j^U | <Hf #4#riri HWldld 3PT awfarcaiRT: II 

The desire or the will of the Lord, is that Balabhadra 
or Balarama has to be born earlier to Him in the world. Such 
an incident, has been imagined by Sri Vadiraja Mahan, is 
such glorious example, by comparing to the King and to his 
routine. 
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Note 2 : 

Another very important philosophical reason is sending 
Sesha as Balarama is given below. Sesha as Lakshmana did 
yeomen service to &rl Rama earlier, when Narayana took avatar 
as Ramachandra. The seva, and the nature of services rendered 
and the amount of sacrifice done by Lakshmana, are very vast 
and unimaginable. 

For example : 

( 1 ) Sage Viswamitra wanted only Sri Rama to accompany 
him to the forest, but Lakshmana joined Him, because 
he could not tolerate His separation. 

(2) Kaikeyi wished that her son should be seated on the 
throne and Rama to retire to forest for 14 years. 
She did not even whisper about Lakshmana. But 
Lakshmana voluntaired and went to the forest, leaving 
all the comforts in the palace. He said that being with 
Rama is more confortable to him than anything in the 
world. 

(3) During the journey in the forest, Rama and Slta 
took rest and slept (as per worldly custom only) but 
Lakshamana with bow and arrow in his hands 
throughout day and ningt, acted as a security guard 
to them. 

(4) Finally when the great Ramayana, coming to an end. 

3t%4ih<Uj4i vptcTh 

HdrM<*l<wHslM< II 
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Then on the assumption of His Kingdom, the Lord said 
to Lakshmana, “Became the Crown Prince immediately”. Thus 
told, Lakshmana replied to his perceptor, 

“I prefer nothing beyond service at your Lotus Padas”. 

* ITT v^n^f^ora^- 

«T ^1^1: 

ft ^ HcT: II 

“It does not behave thou to engage me who is desirous of 
only serving at thy feet, in anything else. Such a favour has never 
been shown at any time to anyone else. Therefore give me this 
favour to last forever. 

€3 Mftw ^ *racT: 5n$: II 

• "• • • 

Thus told, the Lord Raghava gave only that favour and 
embraced Lakshmana closely. 

By this, it would be clear and patent, that Sesha as 

Lakshmana has done more service and seva, than his swarupa 
or swabhava can afford. It is very much in excess. That excess 
has to be pulled down and to be brought to normality. So that 
only that jlva as Sesha - Lakshmana can survive. 

This doctrine of correcting the balance as per one’s inherent 
and intrinsic status is called 

So by sending Sesha now as Balarama and making him as 
the elder brother of Sri Krsna, he behaved literally as though 
he is the elder brother and dictated, criticised Sri Krsna and 
corrected Him, Every time, when Lakshmana resorted to such 
things, Lord Sri Krsna was very happy because the adjustment of 
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excess punya was being pulled out from him and the level was 
maintained so that the jlva as Lakshmana as Balarama and 
finally as “Sesha” can survive at his natural, swabhavic level. 

Vedas say : 

i 

flj^T ^ II w ii 

— Tatparya Nirnaya I ajvsrR: i 

He is glorious. He cuts down those who grow beyond their 
natural ability. Similar cases can be seen in the case of Vali and 
Arjuna in the reverse order and SugrTva and Kama as in the 
case of Lakshmana. Sri Vadiraja Mahaprabhu means this when 
he states : 

ssnfitai snnnt otptowrt 30 ^ jftqw 11 

A 

V V 

11 srraft ^imnhk:, ^ 11 

First §esha to take avatara and the reason for the same 

trJ _ . . . 

f^c*T H *1 1 rJH ^1 f^T ||^|| 

^J TT rlH T *faT: 3Rnf?? vdHild ^ = Lord 

Narayana — who is the Husband of Mahalakshmi 
maintained indeed His own elderliness by His 
presence with Balarama in the form of a Hair of Sukla 
Rupi Bhagawan. 



Part - I Sarga 1 



89 



TO*t3RT§: g^Tf*TT = Sri Krsna (Narayana) 

with His Blissful form conferred all through His 
avatar, on RohinI (mother of Balarama) the happiness 
of being His own Mother. 

Note 1 : 

dfe r q i: fow = g# ^TF?T 

H^n feivi% f% irra - : i ^5*13 srcrfH<r 

HIcMflW: I 1 

For RohinI, mother of Balarama, Sri Krsna out of His total 
mercy to His devotees gave the happiness to her, as though she 
was His mother. The presence of Paramatma, Sri Krsna, was in 
Balarama and whenever RohinI saw her son, that Sukla Kesa 
(Kesa of Bhagawan Sukla) avesa of Paramatma was present in 
him. 

%(# 

V V V 

II £WiHHK+KUlirM$TT II 
For Avatar of Krsna — reasons therefor 

*n ii ii 

f^J: *TT *Rts*j<T = Lord Narayana came down to the Earth. 
Why ? 

TOR SPJ5I = He came down as 

if to kill these two rakshasas residing in the bodies of 
His two security guards. 
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ftsft f^WfvR" = Those two persons were 
stolen away forcibly and Sisupala and Dantavakra 
kept them inside. They, the rakshasas grew arrogant 
on the Earth. So Narayana came back to the Earth and 
to take them back to His abode from the robbers. 

Note 1 : - 

, , * ... ; C 

Sri Vadiraja Mahan gives a fine example here, which would 
cover the entire story of them in a nut shell. The two divine 
guards at Moksha (in the amukta sthana) did not allow Sanaka 
Sage inside. So the powerful sage cursed them to be born in the 
world as demons and then come back to the Heavens. But they 
pleaded for mercy and there upon the punishment was reduced, 
that they should live in the demons for three births (and should 
suffer when the demons criticise God etc.) and that Paramatma 
would kill them — the demons in all the three births and finally 
the two noble souls Jaya and Vijaya inside. Accordingly, these 
Jaya and Vijaya, were residing. 

(1) In Ravana and Kumbhakarna — Sri Rama killed them. 

• ■ » * ’ « ■ 

(2) In Hiranyakasipu and Hiranyaksha — Sri Narasimha 
and Sri Varaha rupi Paramatma killed them. 

•.* • ;vr T - ' * ’ 

(3) In Sisupala and Dantavakra - Sri Krsna killed them. 

* 

Finally He rescued the two good souls who were impri- 

r ' \ «. ' ■ 

soned in those two demons. 

For this, Sri Vadiraja states : 

wr 3ft: *nar snju 3ft«n 

ftrea-: iHT^iftR 

d^RPd ?m. i 
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Just like a King who rescues the security guards of him who 
were stolen from his place, the King himself going to that place 
and after killing the robbers rescue the innocent victims, like that 
Sri Krsna has done now in rescuing Jaya and Vijaya. 

Note 2 : 

This sloka is in II 

V V V 

II TTVfaraff? II 

For §ri Hari, there is no suffering in mother’s garbha 

^ n^'tl'H l TPT 

r^t I 

= With the intention of making the wise 
understand that 

JUT = He (Narayana) has no dwelling 

in the garbha (like a jlva) and that He is very pure. 

utfuci fawr = He had the Lord of serpants (Sesha) 
dwell in it first (and thereby cleanse it). 

q*P ^T = Then He entered it again as the eighth 

child of DevakI and Vasudeva. 

Note 1 : 

Sri Vadiraja Mahan gives the example that Sesha being the 
servant of the Lord first entered the garbha of DevakI and then 
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he was shifted to RohinT. As a servant, he made the place clean, 
for the King, Lord Krsna, to enter later. 

wr TT5TT nfe# 5J5 

W uf^ilfd dgfifd W-T I 

Note 2 : 

"^fsrfld” M^Wl'si, 5T 3 sfta'SM ^5RT 

qt%r%T ii 

Sri Vadiraja Mahan has used carefully the word "dfslfed:” 
means being present, which means unlike other jlvas, Lord Krsna 
has no suffering or pain by entering into the womb or yoni of the 
mother. By that sabda “the mere entry” alone is denoted. 

Note 3 : 

Srimad Acharya states in Tatparya Nirnaya : 

2-78 and 2-79 : 

srg : i 

dW <^0K?4l\dldl *T ■omIm -jUl^ftld : II VSd II 

God is mot born as the son of Vasudeva. He never remained 
in the embryo. He is not born from Dasaratha, nor from Jama- 
dagni. 

ITRT^ ^ = He is never bom from any one. 

Note 3 : 

Rukminisa Vijaya : Sri Krsna 

( l ) *T *wrraT rw ^ drifvtf^dl ii 

There is no garbhavasa at all for Sri Krsna. 
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^ RR: diiqdlillRc^id dTCT 3RTOR dk-3Md I 
Further by the words “tlfvlf^d :” ^rM^d J ,J^dd s y=43RM 

^ 5 M»Voicief s ^shdki dlfty^i ifk VR R I 

*TOT ^TUT nfe# 5J5 ^RftlRT:gt^T, 

U lid I fed I rnfe^T SFTOli PhW)$cM TOR FRT 
yfolifTfcT ddfefd *TR: II 

Madhwa Vijaya - §rlmad Acharya : 

Sri Panditacharya states in Madhwa Vijaya in 2-25 as : 

''fl^JI^SItiraTjt dcKWWM- 

dkM< HcT I 

*F§R Mddlfekli) 

from RH# d J NH fel%T II 

Sri Vayu devaru who is the Master of the world and 
is the most respectable Devata had all the 32 
qualities of beauties in him. Madhyageha Bhattaru’s 
wife gave birth to a child whose body was supreme 
with all purity. The jlva residing in it was thrown out 
by him and Sri Vayu entered into it. This is just like 
a King entering the city which is decorated with all 
houses, flags and festoons. 

jpojRRj ntfdR^'tsKfed: FR, JTVRRFf:# SFR^ksT ^ 
ddldilH HRHT d^ld i^R 

P|t4>l-H4 -Ht-LJuU^nraur i ^ ^T^fTT 

RJIRR^T RUT RRflR (dd^lld RR: I 

Note : This sloka is in 3Ri$TR|FK: l 

^ 

V V V 
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r i • £ 



II slfjlll^l II 

Praise of Him by Chaturmukha Brahma and other gods 



r rN r~ r 

n ^ o n 

= Chaturmukha Brahma and other important 
gods like Rudra, Devendra and others 

^ 3rfn = approached Paramatma who, 

though was staying in the garbha of DevakT was still 
having unlimited bliss even there. 

cW = They praised Him with vedic words and 
mantras. Why they did so ? It looked like : 

= For them for doing away 
with the miseries of their would be stay in the gairbhas 
in future. 



Note 1 : 



T — 3T^TTT = WIT = 

I “Q^T J£?5TT ®TFET *T: I 

aiMf\filcl'W>bL|W^+^: I 



Which Paramatma is having a body of nature which 

has unlimited and infinite intrinsic and inherent bliss in it, which 
none can measure or visualise fully. 



Note 2 : 

jftfa: 31 -HCH By words the Devatas praised Him, In 

Srlmad Bhagawatam, 10-2-25 : 
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gfafa: dkcjffafa: i 

-Hl^d}: iftfvr: II ^ II 

Chaturmukha Brahma, Rudra and the Munis headed by 
Narada and other Devatas together with their respective atten- 
dants came there and praised the Lord in the garbha of DevakI 
with glorifying words. 

They started as : 

■H^sld wmi fcopi 

4lPl I 

>Hr^d 

-HrUm* reft ?Rtjf W: || 

They praised stating that all are true in the strict sense of 
the word and nothing is illusory. The world is Satya, God is 
Satya, His actions are Satya and so on. First they criticised the 
adwaita rule that : 

falR fawn, sordid, iJPrMdddd s II 



Note 2 : 



^ I 

The gods in order to get rid of their, future garbhavasa pains 
if any. Here, has no such garbhavasa at all. So he pleaded 

on behalf of his devotees only. 



The example is 
wr (dc-ii^d 

'-HPIrPIsfa 



■ 

^rpj5^jr fafaawfa hwt 



?fa vrm ?fa w=n i 
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This is just like a King visits the cell prison and sees the 
miseries and the persons in the cell praise the King abundantly. 
Then the King will be pleased and will release them, likewise 
the Devatas praised Paramatma for their future relief from 
Garbhavasa, if any. 



3T&T = Then after the worship and praise of Chaturmukha 
Brahma and other Devatas. 

= in the night (in the middle) on the ashtaml 
day Paramatma took avatar like, 

= the Moon coming out of the Mountain, 
the belly of DevakI was like the Mountain. 

It was a combination of Ashtaml and RohinT star. 

ftf&T: f^TT *TT tT = The night time 

and the eighth day were very much conducive for His 
avatar to His desire to conquer the night-prowlers — 
rakshasas in all the eight quarters. 



ii ii 

§rl Krsna Jayanti Avatara day of the Lord 







r\ *\ 



im 11 
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Note 1 : 

The smrti states : 

^RTT^jft II” ^ I 

Sri Vadiraja Swamin states the reasons for the avatar of Sri 
Krsna on Jayanti ashtaml day in the night. 

(1) In the night, because, the rakshakas are travelling in 
the night and to get rid of them. 

(2) It is on day, the 8th day, so that none is spared 
in all the eight directions who hate the Lord and His 
devotees. 

(3) It is since it brings Jaya — victory to satwic souls 

and when prayers are submitted to Sri Krsna, it brings 
victory to all. 

(4) ‘IPT’ means Mahabharata, the agama which is superior 
to Vedas and the main hero there is only Lord Krsna. 

(5) ‘OTT’ is the name of Mahalakshmi, as the wife of 
Vasudeva and by Her grace with the Lord Krsna, 
Moksha is obtained to the devotees, 

and by extolling Lord Krsna, one is sure to be 
redeemed from Sarhsara. 

Note 1 : 

‘WT — here is mentioned, after the praise of Chaturmukha 
Brahma and other gods. But the inside and inner meaning is that 
‘WT’ brings great Mangala Karya, and here there is no other 
Mangala Karya than the avatar of Lord Krsna. That is why 
§rlmad Acharya says in : a s : 
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Ofeuyi 3 rtfcit 5 yyr '+»Miy41 i 

^TTJT *IT sfteT #nwn5# II 



^ ^ ^ 
V V V 



II Tj-aMehl^ 3RHR:, HR <^K*jflcil§n II 

At the time of the raise of the Moon in RohinI star, 
avatara and reasons thereon 



rTrfFT lir^^MUf^^ II3HII 

rh 3rR3T y^rtyyi: ^<- 1^1 : gn h^tct- 
Rrf^t smt = yftrfti +iWtiui:, f^r. s^yi ^R^tysTTyTfaftw 
iRRft JTTrRiT yR^f?M (iRiu^yyRtfe 

^TRfi^yyRrf^ hhh = r^tir i 

Sri Krsna was born to DevakI and who was going to make 
Himself widely known as the son of Yasoda. (a second mother 
for Him). Like that Sri Krsna who was born in RohinI star with 
a view to bless another mother RohinI (Balarama’s mother) also 
popular. 



Note 1 : 

Sri Vadiraja Mahan, brings to our notice that the star in 
which the avatar of Krsna took place was “RohinI”. Further 
RohinI is another wife of Vasudeva, in whom Balarama was 
born. 

Sri Krsna made three mothers were popular : 
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(i) DevakI — by taking birth in her. 

(ii) Yasoda - by being brought up by her. 

(iii) RohinI — by being taking avatar in that star. 

Note 2 : 

This is also in II 

«lV 

V V V 

II 3T^TR:, HsT +,kU||<4J$TT II 

At the time of raise of the Moon in RohinI star, 
avatara and reasons thereon 

uwqsqwaf | 

im II 

r*s.'r • - 

^R. cT^T ^ifir = When Lord 

Krsna manifested Himself, the receipts and payments 
account of the Moon became equal. 

Pmm4)c£T = He (the Moon) became a full blown 
Moon for the joy that Sri Krsna, the Lord was born in 
the family of Chandra Varhsa. 

^^ob|rgohrtio(ei)ohid But at the same time there was 
sorrow for the Moon on seeing the face of Sri Krsna, 
being very much more lustrous than him (the moon), 
without an iota of black spot. Chandra also became as 
a half moon on the eighth day of a fortnight. 



100 



Rukminlsa Vijaya 



Note 1 : 

Moon became joyful because Lord Krsna was born in 
Chandra Kula. 

Moon became sorrowful because the lustre of Lord Krsna 
was very much more than him. By this sadess, moon became half 
in size. 

gw fgwrrfH: 

'jflrf: : I 

V V V 

II g^ldtt^rll II 

Stotra of the Lord by Gandharvas and others 



{^5trWKIT: <T d^d = The hosts of 

Gandharvas and Tilottama and other celestial 
courtesans, knowing that Lord Sri Krsna going to 
conquer them by His Music and Dancing. So they 
wanted to make Him one of their own as it were 
even in His very childhood. 

x = So the 

Gandharvas say about Lord Krsna, then itself. 
Similarly the latter Tilottama and other danced then 
itself. 







^rftrRT^r 
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Note 1 : 

Sri Vadirara Swami brings to the notice of the devotees that 
on the avatar of Sri Krsna, the divine Gandharvas sang in ectasy; 
as well as the divine damsels danced at the joy and happiness. 
The sabda very young is used in the sense that Krsna 

cannot totally grasp them in all respects due to His young age. 

gtejfem c^n+<uii-HW(ra “«n^T sr i 

Note 2 : 

Further Srlmad Bhagawatam states : 10-3-6 : 

fcRITVpfsj 3TCFRtfvr: H^T II % II 

At that time Kinnaras and Gandharvas sang. Siddhas and 
Charanas uttered praises and Vidyadhara women danced with 
celestial nymphs. 

3FFr ‘^Fp (cfc V’K'* I «-b( cJh I ^ 0 d^ll : ?fd 
II 

v v v 

II rRlcjff^n II 

Stotra of the Lord by Gandharvas and others 

THT Tf^lrll *TT 

WWW 

= ^ao^ T TT H: ^ftfTOT: q^TtfiT: 
f?5T: SUST: = ^FgST: I 
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The different Quarters (directions) were overjoyed because 
that Lord Krsna with His sublime exploits would fill those 
directions with all fame. 

OTT = *jfir: SRTOT f%o5 = The Earth was also filled with 
happiness, because 

m wfcwfo = §rl Krsna would be decorating 

the Earth. How ? 

= by the lusture of the stole of 
His lotus, and sacred Padas. 

Note 1 : 

f^T: SfifST: 

§rimad Bhagawatam 10-3-2 : 

II R II 

The Quarters became clear of clouds as though it were 
autumn. But still the rainy season had not yet ended. The sky 
was marked with the presence of multitude of stars. 

“%o5” ‘f^T: 3%: *xn 

^mfrT I 

Note 2 : 

TOTT — 

Srlmad Bhagawatam 10-3-2. The Earth was seen with its 
towns, villages, stations of cowherds and mines full of festivities. 

Note 3 : 

This sloka is in I 
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II f?ST JGCPffK: II 
Pouring of rain of flowers by Devatas 

^FrT: I 

IR: II HH 

rT^" ^T: ff^ : cTSRTT = At that time the Devatas 

were thinking of Lord Krsna in their minds and by 
words, they were praising Him also. 

SRJ^: = = They also did downpour of rain of 

flowers. What flowers and why ? 

= mtetR ^cwS. l = It is of Parijata flowers. This 
was done by the Devatas. 

vjfcT JR: = In order to induce in 

advance by submission to bring Parijata Tree, 
excellent one of Devendra down to the Earth. 



Note 1 : 

By pouring down Parijata flowers, the Devatas pleased 
mother “Satyabhama Devi” also. They also indicated that later 
a big story behind this, is going to happen and Devendra, their 
King, will be committing faults, for which they sought excuse in 
advance. 



•J* 

V V V 
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II 53ftftr II 

Beauty of divine drums at the sky 



^HlR* *T^FT 

^T: IS^J *rf?T WRWt ^ I 

*fts*JTT^T R% 




ll*'»ll 



^cdifc^ cji^c(Mc;cf| = if Lord Krsna were to be 

named as Vasudeva because He is bom as the Son of 
Vasudeva, 



ct^T ^T: H^cc^dlS^ ^fcT cK^cfl jf^T ^cRT = then the devas 
and vasus really were in raptures in their thought, as 
“If He is so named, then for us also He is the Son, 
“because we too are being Vasus and Devas”. 

Such was the great feeling of Vasus and Devas. 



^cftfir ^4^*) = Similarly the large drums and the 
^ kettle drums sounded to proclaim, “If Lord Krsna who 

has no birth, is affectionately called as the son of 
which means srg^T:, they felt that Sri 
Krsna is also their son because they are also having 
large drums and kettle drums calles as “^TH^gfvT:” l 

W9T: I 

Note 1 : 

Srlmad Bhagavatam states in 10-3-5 as : 

df^Hd s II 
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When the birthless Lord was about to be born, kettle drums 
sounded of themselves in the heavens. 

Note 2 : 



^SJT II 



f^rr vjtcri<iRirfl^ vsthvif = On seeing 
Lord Krsna who conquered them by His blue lusture 
of His glorious Body, the clouds thundered near the 
seashore. 

^TrFTT 3?T: hfcfdift = It is really correct, 

because a person who has no capacity to win over, 
naturally goes to the sea shore and shouts there. 



means 



*TOT ^Hfrtd TOf^T: q*T. ^RT 

dif^fd vtw: 1 



II || 

Sounds created by clouds 







II II 



Note 1 : 



mzx 1 
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In the world, when a person is defeated, then again when 
he has no capacity to win that former, he goes to the place where 
idiots and bad persons are there and there he criticises about the 
person who won him. Like that when the clouds are defeated 
here, when they left to the sea shore and created noise there, the 
author has done this glorious l 



Full of joy, sages and gods showered flowers, and clouds 
gently rumbled after the manner of (he roaring ocean. 

^T2nftcTT II 



STC. STCTvT ftrf^T = At midnight the lake 

which was clear on account of the groups of Lotuses 
seem to say : 



fofeKur SRTtfr I 



Note 2 : 



Srlmad Bhagavatam 10-3-7 says : 



gJTOt ^T: gTRT% I 



JT^ ^FT^g^TFTW II vs || 



II ^TT y^vTdl II 



Lakes become joyful and happy 



*TC: f^Rr 

H -H J-U f°j i | 
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^T: ^ = That capable Lord Krsna will enter 

me (the lake) with His beloveds 

= 3^5f^r ITT ^T: = and decorate me with the 

groups of their Lotus-like faces. 

Note 1 : 

Srlmad Bhagawatam in 10-3-3 states : 

*K4 : tt^l f%T^T ; I 

+ l : II 3 II 

The rivers flowered in a linpid stream; ponds bloomed with 
lotuses; rows of forest trees, laden with branches of flowers rang 
with the sweet noise of birda and swaras of bees. 

Note 2 : 

fJWf: II 

«,!# 

V V V 

II JNHvi^lui TO: II 
Stars were much pleased at the sky 



5ni: y«?ftg4|ui rRjtft- 



II Vo || 



^TVT: 5RT^T: 3^TUT rTcTT 3TRftr[ gTT STfg^falJT = At that 

time, the sky with groups of bright stars, seeing Sri 
Krsna who was omnipresent and secondless before 
His avatar. 
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fatftay d g^sjfa = Now such Para- 

matma was occupying a small space like a baby was 
in ecstacy. Then the sky itself adorned in the form of 
a necklace to Him of pearls in the form of stars. 

Note 1 : 

Srimad Bhagawatam states in 10-3-2 as : 

“*FR 

The sky was marked with the presence of multitude of 

stars. 

Paramatma is all pervasive. He is ‘Vibhu’\ He is every- 
where. This is established in the sutra : ) 2 1 * 

3^ gfe^ttf^TRT 3?» II 

Paramatma is Sarvavyapl. He is present in all places. 
Whether such a great person who is present in all places, 
is it possible to be present in a small place, where the babe 
occupies. Seeing this, the sky got delighted. This is an example, 
that is highlighted in the sutra : 1-2-7 : 

Though Paramatma is all pervasive, still He exists in a 
small place, like the tip of needle, likewise Visnu who is all 
pervasive resides in the small spaces, like the heart caves of 
beings. 

Here Lord Sri Krsna, by being present in such a small 
place, like a small babe, who is all pervasive, explains the truth 
of this sutra by actual demonstration in His avatar and so the sky 
was in ectacy. 
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Note 2 : 

Slfscfaw — 

For Krsna there is no second at all. He is Unique, Extra- 
ordinary in all respects. There is none who can be positively 
compared and can be cited as an example. Hence in the case of 
God, only can be given and no positive example 

can be given. Even when positive examples are given, they are 
given only for us to understand His glory, by the known thing 
in our case. 

For example : When Lord Sri Krsna took Viswarupa and 
showed to His devotee Arjuna, it is described as : 

fefr gw n 

It was equivalent to 1000 Suns, raising at the sky at the 
same point of time, was the brightness of His Viswarupa. 

Then the question arose, whether the brightness is measu- 
rable, for which, it was explained that — which 

means, thousand means infinite. 

On this, another subtle question arose to the fact, as to 
whether the brightness of the Sun, whether it is thousand or 
infinite, is it independent of Him ? The answer is a big No. The 
brightness of them is only due to His anugraha. VTRT 
^ and the sutra ^ (1-2-22 settles the same). 

So whenever example is given, if it is to be correct by 100% 
percent, thus it should be out of two independent objects. In the 
case of God, it cannot be since all are dependent upon Him for 
each and everything at all times and at all places. 

Hence He is It is a beauty. 
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II fgfHT II 

Praise of Sri Krsna by the old 

^^PiSTFf^f^TTO nvm 

wr % f^T^j g#fif J5*n fST: gjJJ: W = At that time, 
when Lord Krsna was born, the old people were 
happy because they thought that it was the proper 
time to attract the child. (And to attract a child it 
would not be much difficult also). 



Further, 

^cRT = The sacrificial fire automatically started 

burning to a great height, because, 

<i0^lfi|wjf^ ^ ^ = They, in case, fail to bum, the 

old people would ignore them (since the purpose of 
seeing Sri Krsna due to those sacrifices, yajnas and 
yagas have been achieved, when the Babe was born). 

Note : 



(1) TOOT: % fofct : 



cl^ldf^Hl ^fcT 



Children would be captivated and can be made to be 
attracted by some good words. The people of aged, 
became very happy, because Lord Krsna is now born 
as a baby. 
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3Tfa 3lfd$l4d 3^T^: tRUT^n 

f^prra- apjapfr Man; q^53fR^c?nf^n y-Hvfr*<f # 

fa^ef ^gT: ?R*f: I 

Even Chaturmukha Brahma and other great gods will have 
to take large efforts to have actual darsan of Him in person. 
Being the case so, when the Lord is born as a babe, it would be 
easier to attract Him by simple process of some stotras and some 
praise of the babe. This was the mind of the old people and so 
they were very happy when Lord Krsna was born as a child. 

This reminds the great Tatwa in Gita 9-26 : 

“H5T tysj- 4 SPTSSfr I 

3P$nfir iwdww: u” 

ffa M<44loMI ^JS: VfoTffri^r 

totctt: vttkrt ubrkT ii 

By this, it is latent, that in the avatar of the Lord as Sri 
Krsna, He is very dear and near to His devotees, even though 
their acts of worship are very little. If there is sincere devotion 
towards Lord Krsna, He does not concern about with the quantity 
of sadhanas but only with the quality. 

Note : 

Qj? ?WTf? *T*T<?5<*>4 ’T^TWtTT U^^fuid^- 
illA • ScUct : 3HrHlf»Kd *t(etd<*i cRT STjeffedT: 

^ I STd': f^T 1 f^cT gnjsrwf^fd 33^TT I 

Sri Vadiraja Swami states that the result or phala of all 
sacrifices and the fires that are burnt there is only to have 
darsan of Lord Krsna only. When that object is achieved by 
having actual darsan of Him, the old brahmin may not find 
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the Agnis and so they themselves started burning so that the old 
brahmins can do homas after having darsan of the Lord in full 
happiness and joy. 

This reminds Srlmad Bhagawatam 10-3-4 : 

srciw fen^ri I 

The sacred fires of the twice born which had been 
extinguished due to Kamsa’s persecution, burst into flames 
automatically on the occasion. 

The minds of the righteous became cheerful which were 
oppressed by the demons like Kaiiisa earlier. 

That means did not allow the brahmin to do yajnas and 
homas due to his wicked deeds. So when Lord Sri Krsna took 
avatar, it is clear, that Kaiiisa would be killed, and so, the 
sacrificial fires which did not have any hurdles, started burning 
automatically, which means yajnas were commenced. 

^ a 
v v v 

II II 

Touch of wind with joy in all places 

II II 

= The wind blows and makes the 
flower bunches to shake. 
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^H n = Wind has contact with the water of the 

lake and then 

^ = The wind blew touching the house of Lord Sri 
Krsna, 

m atxfHvflftcim ^ = With the 

intention that this Lord Krsna will relieve from the 
asuras and demons in whom the wind exists in the 
form of breaths. 

The idea is that, Lord Krsna would kill the demons 
and asuras and would stop their breaths then the 
wind / air / breath in them will stop which the wind 
is relieved from the demons and asuras. 

Note 1 : 

(i) qwrj^jj- xf I 

By this, it is meant that the flowers are used for the 
archana of Lord Krsna. 

(ii) — 3m ffcX OTT 3WW 

I 

By this the person performing puja should have clean 
bath and then should bring water for Abhisheka and 
puja. 

(iii) fWR*r Jji — 3m <jaisf gfmn- 

n 

By this, at the time of puja, the sacred touch of the 
pratimas are implied. 
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(iv) WJTH clrT: TTT 

II 

By killling the wicked demons and asuras like Kamsa, 
Arishta, Trnavrtta, Putana, Kesi etc., the wind / 
breath in them will be exonerated. 

Note 1 : 

Srimad Bhagawatam 10-3-4 states : 

c<|^: I 

A hallowed breeze coming as it did from the direction of 
holy Yamuna and wafting a sweet fragrance, blew delightful to 
the touch, blew at the time of Krsna’s avatar. 

Note 2 : 

In Mahabharata Tatparya Nirnaya, this point is gloriously 
brought out by Srlmad Acharya,The Great : 13-131 says : 

. * r. ..rv ■; ; , * ; ‘ • 

^r iter ^tester 

^fceWnJ: II II 

Kamsa attained Sayujya status as seen in some unautho- 
ritative puranas is referred here. 

te - : 'Hi^ m 1% jrmte dfdwsj 1 

snyar 4 >-h-hj i 

In the body of Kamsa, the friend of &ri Hari is Vayu 

q?[I TUI URT OT f$T: *(HT ^TfW; J5T 
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The Master of Mahalakshmi Sankarshana and whose Son 
is Vayu. 

^15: stockt, *r yPi^i i 

The Vayu (the wind — the breath) which was in Karhsa, 
entered §rl Hari — Krsna. 

ItT rW: fa: I 

That daitya Kalanemi who was born as Kariisa reached 
eternal hell, while the other jlva Vayu in him, entered §ri Krsna. 

What is the authority for this ? §rlmad Acharya states 
here : 

SfJTM 3T5T I 

All the yogis and Devatas saw this feature. 

When Sri Vadiraja Swami states here he has in 

mind the fine narration given by Srimad Acharya as stated above, 
which serves great prameya and also the marvellous dignity and 
beauty of expression. 




Clouds ran away far off 




II V3 II 



^ = When Sri Hari — Lord Krsna was born, 
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TT atWMId ^ f^n: ^ *Tg: = The clouds fled to the 
quarters from the middle of the sky as if they were 
driven away from there. 

: = This driving was done by the Devatas, siddhas 
and others of the clouds. Why so ? Why the clouds 
were driven about from that place to the corner of 
the sky ? 

ntW: fautftan = Because they - the 

Devatas and siddhas praised Lord Krsna with words 
and rained on Him flowers and the clouds may 
obstruct the flowers from falling on Him. 

Note 1 : 

j uwRtyid i 

The groups of Devatas, Rshis, Gandharvas etc. out of fear 
that the rain of flowers that they submit from the sky may not fall 
on Sri Krsna, due to the middle intervention of clouds, and so 
they were driven away from the middle of the sky to a corner to 
avoid obstruction. 

Ictvjht ^ arwifon w ajM-uHid an^RT- 

JTWd - I 

N 

The clouds were taken away, just like the obstruction is 
removed by a stick and driven out. 

Note 2 : 

This means philosophically from the middle of 
This means none should be in the middle of 
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and Paramatma Sri Krsna. The sutra : 1-3-10 : W^RT^r- 

3^>. Here Paramatma is I The being 

the presiding deity of the space — 3TT^T is and she 

supports all the world and she in turn is supported by Hari. 
There is none in between them to support Lakshmi and 
Paramatma is Her supporter. So, for this in 

the middle none should be there, and their direct connection 
between Her and Krsna, is brought out here. 



II TUItl-W^fe: II 

Happiness of all moveables and immoveables 




|| vv ll 

= For Lord Sri Krsna there is no birth like other 

jlvas. 

% = this is authoritative. 

tki-cR sojcT f^5 = The whole Universe of 

animate and inanimate . articles (Jada and Ajada 
Prapancha) became very happy and joyful. 

% gfe:, ^ WTcT ? It is right. It 

is justified for the whole universe to become joyful, 
because in the whole world who will not feel happy 
on seeing a thing which was not seen at all earlier ? 
(Everyone will happy is the sure result). 
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Note 1 : 

arSPSR: ai^cffrrfd dTd: | 

The sabda ‘aTSE^’ not seen earlier is used, because, ex- 
facie 3T3FJT and — no birth and birth are contradictory. To 
reconcile the same, this is used. 

Note 2 : 

By the sabda ‘Hi’ it is shown that §ri Krsna there is no birth, 
is supported by authorities. 

Gita states in 2-20 as : 

d firat ctt ^ciiRjd, 

dm dfcTdT dr d *jd: i 

For this Parama Purusha, Paramatma there is no birth and 
there is no separation of body from the jlva. For Him, the swarupa 
and the body are one and the same. When in the world, one hears 
about Sri Rama and Krsna taking avatars with bodies. How to 
explain ? 

vjr^T = He remains always with Rama and Krsna rupas, 

^rfrKT vj*T: = As per His wish. He makes them available 

to be seen by our eyes. 

3T1T f^T: = He is always permanent. (This 3TST 
may not apply to the body of jlva). 

= But in case of Krsna and He and His Body are 
inseparable and are one and the same. 

All His avataras and rupas are eternal and always exist. As 
per His will and discretion they manifest and become visible to 
the devotees. 
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Note 1 : 

= 3^44 

Not seen earlier. For Mahalakshmi when this sabda is 
used by Her, it has to be very carefully understood. When Lord 
Narasimha came out of the pillar to save the devotee Prahlada 
and when the Devatas submitted to Her, to Him, when He 
exhibited anger from the worldly point of view, Mahalakshmi 
replied as : 

?if|yi n” n ^ n 

Srimad Acharya resumes us, by stating in the Nirnaya : 
StfcKl^d’^cetlc^ 3t*4 : <HN l<u\ : I 

?nft II 

When it is expressed by Mahalakshmi as “Not seen, not 
heard”, they are applicable to ordinary person only, but not to 
Her. She has seen earlier and is always that Marigala rupa of 
Narasimha. Only to delude the wicked, she did not go near to 
Him. 

Then a further question may crop up, then for Maha- 
lakshml if she has seen the rupa earlier, then where is the 
question of gfe: ? How can she be happy as though 

not seen earlier ? This could be possible by His 

“31(4^ tbSRf STfrB: II” 
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II II 

Release of parents from the handcuff — prison 



f^jfrTv^JT I 




^T: feft; f^T^qr = Lord Krsna saw by His 

mere sight the bondage iron-fetters of His parents are 
removed. 

ft^frhc^: fcUpKWfa^ = 

Myself by merely seeing the creatures would remove 
the bondage and keep them in release out of the 
bodies of the moveables and immoveables. (Not by 
any other means — the mere “Karunya Drshti” is 
enough. 

Note 1 : 

— by mere sight — Sri Vadiraja Mahaprabhu has stated 
only from : 

i^nrf^r: Rkih i 

dfw RRi: ii 

Note 2 : 

fWRRFRl qfrrftl# SfcSJT I 

When Lord Sri Krsna took avatar, in the prison cell, the 
parents hand-cuffs were split, automatically. The Puranic story 
goes like this, bringing the glory of Sri Krsna Mahaprabhu. 



Part - I Sarga 1 



121 



Note 3 : 

Almost the same sloka with idea, is found in Srlmad 
Bhagawatam : 1-2-22. 

rRTt: ^o|cfitc)^e(4): +^£>^£<*101: = 

I ^W|viHHW«r»< #RT£^FT^Ut MR: II 

For DevakT and Vasudeva, the iron fetters by which Kamsa 
had imprisoned them got released immediately by the Karunya 
drsti of Lord Krsna. This is no wonder by the anadi time im- 
memorial bondage itself is released by His drsti. 

sn=vnFt vrtot^t wn?e ^ jtrrr: i 

<R fcRO^- ^ R^RT: II 

“Bondage” though anadi still, it is absolutely under the 
control of Sri Visnu and so He is the person to release us from 
such bondage. 

V V v 

II ^iWJI^Id: II 

Stolra by Vasudeva and Devakl of Lord Krsna 

TSPTFnrT 

rTTrT II II 



W fnnfr = His parents (Vasudeva 

and Devakl) were very much afraid that the fame of 
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their being Sri Krsna’s parents was a sin and so they 
may fall into hell in the world after death, (or here die 
at the hands of the cruel demon Kamsa). 

?IWlrHch^i cTTcT ffrf 3T^T = So 

the parents Vasudeva and DevakI praised Sri Krsna 
who is worthy of praise and filled with auspicious 
attributes. 

f^r = You are the form of knowledge. 

= You are different from Prakrti. 

Wffi: cUcT - fen = You are the Father of this world. 

Note 1 : 

Sri Vadiraja Swamin so nicelly puts the truth that if 
Vasudeva and DevakI were to think that Lord Krsna as their 
son, as per ordinary worldly usage, then it is a great sin. As a 
matter of fact, Vasudeva did not think so, when he saw the child, 
in a splendid way with four hands, jewels, silk cloth, conch and 
Chakra in the Hands. He praised and jumped in Joy, but Sri 
Bhagawan has taken His avatar. 

But Lord Sri Krsna, who is the omnipotent doer of all, 
again came back as a normal child with two hands etc., so that 
further proceedings can happen and Kamsa can work for his 
destiny etc. 

So at times, Vasudeva was feeling that &rl Krsna, as his 
own son. Once Narada, the divine sage came and gave a timely 
warning to him, by stating awi$<ui«hKuiif ’ L This is 

exactly “Familiarity breeds contempt” and advises him that only 
great rshis, jnanins and tapaswins will know a fraction of his Son, 
but not at all others, who do not make enquiry of Brahman. 
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Paramatma Sri Krsna is the Father of the world. 

Gita states in 1 1 : 
fcRTSfo cil<*WrM 

II 

^ A 
V V V 

II »^^u|^y II 

§rl Krsna is proved to be the Son of DevakI 

*HIH I 

^T5T55r:?TrR^I: ||V^H 

*T: n^T: ^rnf?iri-iK^WR = A son (putra) is he who save his 
parents from the hell called ‘Jpf — ‘Put’. 

H: £%T: ^TR ^TT*RT^r = Lord Krsna saves all by their mere 
rememberance of His name and so Sri Krsna is their 
son. 

d" tpT: ? = When such is the case, 
DevakI, wife of Vasudeva has actually seen Him, as 
her Son. Then why not Lord Sri Krsna be her Son, 
(as stated in the Puranas) ? The answer is a big ‘Yes’ 
— which means Lord Krsna can definitely be. treated 
as her Son, without any hesitation. 




Note 1 : 

Hm*4uuutR ^dwwf 5=r: ^pn : sF3r§ftvjcT: 

f^JT: *T ddd I 
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When by mere remembering the name of Lord Krsna, 
persons are exonerated from the hell, and so for them 

Sr! Krsna can be treated as their Son. Then it can be easily 
stated that Sri Krsna is the Son of DevakT, because she has 
actually seen Him as her Son. 

JTT3J JTH ffcT VTT^ft: fTRtfcT 5TRT% ffcT 

Note 1 : 

This figure of speech is called “gfrR^R:” when a very 
difficult situation is solved by reason, the same is called “gfo- 
— Here to call Lord Sri Krsna as the Son of DevakT, is 
not correct as per sastras, because there is no birth for the Lord 
and all are His Children. He is in the strictest sense. But 
puranic stories depict Sri Krsna as the Son of Devakl. So by the 
reason as given above, it is reconciled. 

rsfcq y-HMkifl = 5%: ii 

vV 

V V V 

ii n 

Proof ^ri Vasudeva as Sri Krsna’s father 



f^rTT^T nt^Irl I 





•T r)»i $ift: 



IIV*U 



ft = It is said in Vedas 



Part - I Sarga 1 



125 



U+tQ+Ofd f^TT ^T: W ^ = It is he, from the 
avatar of form of god manifests, then that person is 
indeed taken as His father. 

srfq- ^ £tft: = Like that, in 
that manner, this is treated as the father of 

Lord Sri Krsna. There is no harm in it. 

Note : 

(i) — This sort of usage is found in the Vedas. 

“<d(dd)d ftroit:” (Rgveda 1-64-16) *T: 

5 5f: ^ f^d^dd N 1 SRtIT fcjrofu^f: 

otT iTHRT faj l imiWKf I 3RT ^ fog: *3fojg: 

fspscrft: fo^T 3TRfcr I $[c£P*f: II 

The all knowing Chaturmukha Brahma created the 
Universe. He understood the Body of Visnu. There- 
fore he is the father of “Maha-Visnu”. 

(ii) Panditacharya also gloriously states : 8-19 : 

WTO: 

VFRT^T r^4><M4S^rad; | 

faddl^ll 37TT?frSi4'HJ-Mc|l 

Jt'I'+il spfjcf 4 -HI ll 

Sri Ramachandra took avatar in Solar dynasty 
delighting the gods including Vasus and the eminent 
sages, with Dasaratha as His father. 

iH3v. spjar = Dasaratha was made as the father. 
So in another avatar (say) Parasurama Sage Jama- 
dagni was made the father, and for §rl Vedavyasa, 
Sage Parasara was made as His Father. 
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K'ji ci^id 

^rf»T: srf^s »r i 

By this way of accepting “Father” to Him, the generation 
from Vasudeva H^ct) j s not accepted and by that there is 
hindrance for us (for the Vedantin). 



II 3*T: f^TR^r: || 

Again Stotra by parents of Krsna 

c*|f$*n'ibg?TT 

Him ?T ^RrMlRm 

srmrs^ft f^vrri : forn^ 

JprpT II II 

yi aririRT m awr, ^|fenFffs^TT srrcr 
SffoRRft 5T ^ 3 : -W^IH = Sri Krsna as Son of 
DevakI and Vasudeva, He did not accept His birth. 
He told His mother, DevakI, as “Oh ! mother, In your 
previous birth, I was visible to you, with the very 
same previous body. 

JITHT ci = His so-called mother 

DevakI glorified the charming Sri Krsna in many 
verses ending with “Viswam Yat” and did not accept 
His birth from her. 

farTT ^ = The so called father ^RJ^T also, and 
the wife fell at His Feet. 
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d" *jur = prayed to Him in many verses 
beginning with and he the father also did 

not accept His birth from Him. 

Note 1 : 

* 

Sri Vadiraja Swamin draws to the attention of devotees that 
the mother DevakT whose evidence is the prime one did not 
accept Sri Krsna as Her Son. Father also denied that Sri 

Krsna was born to Him. When such concentrated evidence is 
there, how can anyone can contend that Sri Krsna is their Son. 

DevakI praises Sri Krsna : 10-3-24 to 10-3-31. 

These are the five verses of Bhagawatam, where DevakI 
praises Sri Krsna on His avatar totally disowning Him as her son 
born. 

Hrf 9T|^qWTKi 

r# f^ : arwn^TT: u 

DevakI said that the child is Lord Visnu Himself, the illu- 
minator of all. The Vedas declare Him as unmanifest. He has 
no connection to (Prakrti sambandha) matter. His body is 
stUTffd l There is no transformation of vikara of 

any kind to Him. He is Brahma. He is Jyoti. Each word of praise 
by DevakI settles that the child Sri Krsna is not her Son. 

(1) srsztrfi = Paramatma is He cannot be seen. 

He is very subtle. 

He is called because He is too subtle. 

Sutras : 1-4-2 : ^ 

and 3-2-23 : & & u 
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These sutras explain the concept of nature 

of Him and the term is equated to Him, in the 

sutra 1-4-1 : 

: <^Plfd ^ & II 

(ii) Sri Krsna is called sI?»J - These are established in the 

sutra 1 - 1-1 : 3^ 3TSJPft g^rfwRTT 3^", where Srlmad 
Acharya states that I Hence in the 

sloka “Visnu” is also said. Further in the sutra : 
4-1-5 : it is established that 

Visnu is Brahman, and also the reasn for the sabda 
is also given. 

In Anuvyakhyana sloka 17-18 : Srlmad Acharya 
states : 

^ vM tTOH f^q^sRTT i 
sl^KIsf: 5f?raT JRT: II 

(iii) Wild : — Paramatma is denoted by the sabda jyoti. 

l-l-w : Ttrri^rawfvpoRra; & n 

N ; 3.0 Tt|tld'hUsh^llTl ) rT 8 JT U'-fl'Md $o || 

Sri Visnu is Jyoti. 

10-3-25 (10-4-26) : 

*l 5 l*^oc,i^* 4 d 4 Irl^ I 

N i str^soJtTR +i^Ah 

Hdl^: li|W4dSilM'H?l: II 

At the end of two paradhas — that is two fifties of Chatur- 
mukha Brahma (after the lapse of 100 years for Chaturmukha 
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Brahma, which is equivalent to (3,11,04,000,00,00,000 years), 
all the Universe consisting of seven lower and seven higher 
regions are all dissolved into Him. Sri Krsna alone is left and 
so He is called “Sesha” — means the “residue”. DevakT praises 
by the crux of the sutra : 3TtTT 1-2-9, and 

& 1-2-10 l 

^ — So the correct reading is 

— so, the correct reading is li 

10-3-26 : 

jftszf chlrt-ird-Hl tSoilrhsT^ 

^ ^tr wiij it n 

Paramatma is called “Kala”. Gita states “5>R: aif^T” which 
means gft: — He is full with auspicious qualities. 

He is dear to Avyakta means Mahalakshmi. By Him only the 
entire world become dynamic. His time cannot be counted by * 
anyone. Anything is only a fraction of a second and the fraction 
is unknown. 

SrTmad Acharya states in Tatparya Nirnaya as — 

which means a fraction of a second and that fraction is also 
unknown. 

10-3-30 : 

3l§-e(sh J iqN < yfepiT " 3° H 

Oh! Viswatman, Master of the world, kindly withdraw this 
glorious rupa with four Hands, having Conch, a discus, a mace 
and a lotus. 
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10-3-31 

%tf^ 

5^: CRt H<=IM | 

PrtrPr ^nsq nrr wtts^ 

3T# ^1+,-Hl fogTsFT f| HcT II II 

DevakI here in so clear terms declare that Krsna was not 
born to her. She says : “It is true that Sri Krsna is Supreme 
Person. At the end of the Kalpa, He only holds all the chetanas, 
jadas and all in His Belly. That His body has so much space is 
undoubted. To enter, the womb of DevakI with such body is 
really out of only and you have done it so as such 

and is acting like a human being only”. 

praises Lord Krsna who was just born in Srlmad 
Bhagawatam from 10-3-13 to 10-3-22, He totally disowns that 
the child was born to him. 

10-3-13 : 

5FTT3TRT gfft: q^-. i 
II II 

Vasudeva says : “Oh! Krsna, you have been directly known 
to me, as the Supreme Person. You exist beyond Prakrti. You are 
of Ananda-Swarupa”. 

He says that Sri Krsna is : 

& STREET: 3^l<Hld3^ II II 

10-3-21 : 

SUM f^TT 

Pfo^HI PlfjPlURl II H II 
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Vasudeva prays, “Oh ! Lord intending to protect this 
Universe, the Ruler of all, has now descended in my house. You 
will extirpate armies led by numberless Asura chiefs passing 
under the name of Kshatriya princes”. 

Like this, also disagrees the child to be his own child. 



II yic^iofl 5^: Mild: II 

Avatar of §ri Hari now as §rl Krsna 

MiMlfrl H\r\\ 

§rl Vadiraja Mahaprabhu here states the evidence of the 
mother, is the prime one to justify its birth to her. Now also in 
the courts, it is held that the word of the mother is the last one 
which is not rebuttable and it is absolutely binding on the courts. 
The Paramatma laid down in this sloka is followed in all courts, 
when a dispute arises as to the parentage of a child. 

TOTT mxicHMild •p srtMifd = Mother alone knows for certain, the 
son (child) born to her. 

frpTTsfrr Ehfx^c* = In the world, the father also knows that 
at times. 

HMI = When both the mother DevakI and 

father, Vasudeva, have not accepted §ri Krsna to be 
born to them, 
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^ yTR W&i: = Which person will be able to prove 

and establish that Sri Krsna was their Son. (It is 
impossible is the conclusion). 

•r ^tsfir w&i: vr^rfcT i 



?WT d^MI dK$«Mn ffTHTT HSJT II 

When the child “Budha” was born to his mother ‘Tara’, her 
confirmation, that he was born to Chandra is the final answer. 



3T^rT rT 3RT ^ rT3T 

'WRmI : srawf ^T: n^TcT f^T^plwrft = After hearing 

the praise by the parents DevakI and Vasudeva, that 
Sri Krsna, of Himself later at the request of DevakI, 
became a child. 



Note : 



sn*n ht ^ srojnsft ^ wfffh i 



?Td%: STtW^d dN^lil4id II 



II QT^lfcft^: KK: II 
Avatar of §rl Hari now as §ri Krsna 




(He took the dress of a child — as an image of a child). 
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cT^T iFTTSft 5 ^ J = Which deer eyed lady begot 
Him ? 

q^T •= Which lady again begot Sri Krsna’s 

previous body with the dicuss, conch and others which 
cannot be known fully ? 

Note 1 : 

WRf I 

He became a child of His own accord. 

When the parents were seeing Him, He Himself became 
like an ordinary child. This again confirms that Sri Krsna is not 
their child. 

Note 2 : 

At the time of praise of Lord Krsna, both nave extolled 
Him, as having that L as the one ordinarily not seen 

in the world. 

3*t i 

gn = gooiif# = i 

Paramatma is having the ancient body, which actually 
means that for Him body and the soul are the same and identical. 
There is absolutely no difference between His body and Him. 
This is true to Mahalakshmi. For all others, including Chatur- 
mukha Brahma to the last Jlva, the soul and the body are 
different. 
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(1) JFTTSft WZW. I 

He cannot be known fully by anyone. Not even by 
Mahalakshmi and Chaturmukha, then there is no 
question of referring to others. 

(2) He is all pervasive. Gita states : 2-18 : 

fir ^T: PM'HilTbl: $lflftu|: I 
swirwr d^ld VTRcT II 

He is all pervasive. He is So the relationship 

of Bimba and Pratibimba between Lord Krsna and 
Jlva is never lost. Bimba is nitya. Prati-Bimba — Jlva 
is Nitya. Intermediate Upadhi namely swarupa deha is 
also Nitya. Finally He is Sfyifcr and so the is 

also Nitya. 



&rl Vadiraja Mahan adds one more reason to substantiate, 
that Sri Krsna was not the child of Vasudeva. 



W3:, cf^T JcT. ? = If Krsna is born 

out of the blood of Vasudeva, then how could it be 
possible to have such ornaments on His Body, when 
He was born. Namely, 



II sn<pfeft#: tjnd": II 
Avatar of Sri Hari now as Sri Krsna 
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cKIW 







supreme cloth. 



Kaustubha Jewel, Sudarsana dicurs. Conch Pancha- 
janya and other weapons in the Hands ? 



Note 1 : 

§rl Vadiraja Mahan asks here : 

Gold etc. are not the outcome of the blood of I 

^farf^-angwift- 

RT MWI<*H: TcMPd*S>R q^TT 3RT§ : cW 

I 

Sri Krsna appeared with crown, ear-rings and splendid 
golden silk-pltambara, and Sankha, Chakra, Padma and Gada in 
the four Hands. These cannot be the outcome or the resultant of 
Vasudeva’s blood. It is highly improper and would be idiotic. So, 
§rl Krsna is not born to Vasudeva and Devakl. 

As a matter of fact, Srlmad Bhagawatam states : (10-3-9 
and 10) of Sri Vasudeva’s having the great darsan of the 



Child : 



HTT^cT dirt* 




J I chi'll*! 



tftdfKR 




II ^ II 






f?aPTr I 



-i^m+l36q4«{o|^J||(^fiT: 



Rh'NWR II \o II 
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Note : 



This verse is under “3 TT$MUa$-k: ,, || 



II yi^Hlcil ^TTcT: || 

Avatar of Sri Hari now as 6rl Krsna 



3T^T RjiNI 3fR 



Jirft ^ rrff ll^^ll 



fa^lldl: 3lfq- WI? SlfiK^dl 3# = Even ghosts 

possessing certain powers obtain for their exist and 
entry the bodies of creatures. 

vmw * ^TRT f^pfjT arf? = When siich 

is the case, why cannot the Supreme Krsna with 
His unlimited powers have the exist alone ? It is 
wonderful. 



5i#?t ntf-. 3^: n^nfan arosrcw 3?rra: d m urn 1 1 



possible to take that out, so that piuuu^ium of child does not 
take place. 



fodjj dl^l'^l'frh^Th^ld ^Tf^TJEWT^ dfild-dil4>: 



«rf|: +^HId * I 



Note 1 : 



When the garbha enters inside 



. mantras, it is 




Part - I Sarga 1 



137 



When such being the position, in the case of &r! Krsna has 
unlimited sakti, for Him it is so easy to come out of the Belley 
of DevakT. 

Note 1 : 

— Wonderful or pitiable. 

3# R«WH: fcsSTCT: 

|| 

The ghost which has very little power is able to do such 
feature, of entering into the garbha and coming out of its volition. 
When this is possible, for Paramatma who is omnipatent has 
no such power, are thought of by some foolish ignorant. This is 
really wonderful. 

3T?t suggests this pity towards those foolish and wicked 
person. 

V V V 

II : II 

Avatar of §rl Hari now as §ri Krsna 

rT^T 5 

imvii 

- ; , . * ' • • ■ " - i-w 

^ = In the past, 

when the demon King Hiranyakasipu kicked the pillar, 
Paramatma, the bestower of Moksha, came out of the 
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pillar in the form of Narasimha, similar to man and 
similar to lion. 

5 gg? = At that time, which woman gave birth 

of Him ? 

*T: W&Q sfafa srafaE = From the blood of which purusha, 
the body of Narasimha was produced ? 

Note 1 : 

Sri Vadiraja Mahaprabhu has based this verse on Maha- 
bharata Tatparya Nirnaya verse 12-63 : 

*TOT J[T SnfoRRft- 

HSJTSfa JfFTT- 
ft^sRJn^cf II 

In the past Paramatma Narasimha came out of the pillar 
without any connection to blood, flesh etc. Like that, now Sri 
Krsna also came out, even though He had DevakI and Vasudeva 
just to act as His parents. This ‘Aja’ who has no birth to delude 
the wicked has done like this. 

■=hWJi : Sift - ^lRi{;lddK<=M ^OJ > shy.Tb ? dr t l*J : | HSJlft’ 

3T3T: fWT: HTHTf^OT^ Wldlft^l^iUWMM OoT fdtfl^fd 
tfk ^T: II 



^4 ^4 ^4 

V V V 
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II ^ Id : II 

Avatar of Sri Hari now as Sri Krsna 

rT%^ JTRT 

^R^RlrMlRR*fl^l4l- 

^R^rflSFTTfiH ^H dl II <*A II 

WTT H^*HI ^ 3 " = Similarly Goddess 

Mahalakshmi who was instructed by Sri Hari, was 
born as Durga, through the best wife of the cow-herd 
Nandagopa. 

#^Pldtlf^fSml^!^l: 3T^nfiR Jj^JcTT = The Durga seems 

to be the main cause of the group of delusions such as 
that Sri Krsna was the Son etc. which would crop up 
later. 



Note : 

(i) Mahalakshmi was born to Yasoda as ‘Durga’ as per 
the ordes of Lord Narayana. 

(ii) She therefore came to cause the delusion in the minds 
of the people, that Sri Krsna was the Son of Yasoda; 
that He is timid, that He is hungry and so on. 

= ^TT-Fqui anfcf^cr i 

£>WJlMdK-U^ sT§r wreidi STdMdfd 3RSJT I 

When &ri Krsna took avatar, at the same time Durga also 
born at the house of Yasoda in Gokula. 



Bhagawatam 10-3-47 states : 
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33T nifm 

4Hmi41S^r 4^14'MI II 

When Vasudeva son of Sura, who formed suddenly the 
fitters loosened felt inclined to stepout of the chamber, taking 
his Son securely in a winnowing basket covered with soft linen 
as waged by the Lord, that very moment Maya — Mahalakshmi 
who is also Aja was born through the wife of Nandagopa at 
Gokula. 

Note 2 : 

— - Sri Vadiraja Mahan, starts this verse, with this 
sabda, following great Srlmad Acharya, is due in Tatparya 
Nirnaya 12 67 : 



H^cr = ifr y+ftm, 

Just like Krsna, who is Aja, Mahalakshmi also was born 
with the connection of Garbha sthiti. 



mm m 










n 



II SnfflFTt#: did: II 
Avatar of Sri Hari now as Sri Krsna 

^FTT wff mm: 
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*rT?n 9HT II ^ II 

*T^T? cTRTt TO" crfi #^FT: ^ = Lord Krsna thought 

like this : 

“In case, I were to stay here itself, then Karhsa will 
not have the agony due to the death of his friends 
and servants”. 

W-srinfa: ^TTcf = Further Karhsa will be sent as a guest of 
Yama (which means Karhsa will be killed by me now 
itself). 

fW: Hcf: = Krsna feeling this, and 

thinking like this, the wise Krsna went to Gokula from 
the cell of His parents, in Kamsa’s place. 



Note : 

The way in which great Sri Vadiraja Swami expresses the 
ideas are magnificient and most cultured and at the time contains 
full of humor coupled with sastric prameyas. 

It is the desire of the Lord to eliminate all the wicked 
friends of Karhsa, before He does war with Kamsa. If He 
remained then Kamsa will come and do wicked deeds to Him 
and to His parents and in turn there will be a fight and in that 
Karhsa will definitely die. Then afterwards, the killing of Putana, 
Sakata, Trnavarta and many others make not take place. Lord 
Krsna wanted them to be killed first. Further their separation will 
cause great pains to Karhsa and he will suffer and Paramatma 
wished him to suffer so, before the ultimate death. Since Karhsa 
has tortured many, many innocent souls, including his own father 
Ugrasena, Lord Krsna wanted Karhsa to die step by step. So Sri 
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Krsna started to Gokula, so that Karhsa would send his servants, 
friends and they can be done way with. 

The sabda used as an adjective to Sri Krsna draws 

in it, those wise ideas that He had in mind. 

vftlTR fe^rnT: fTOT: I ?? JW 

^trt, sfif q^r = fadiuii 

gvr: «hftuw|U| ; ?TsRTt ^T: Q^T = dO^tK <3cf II 



II Ulcjlrfsft WX: II 
Avatar of &rl Hari, now as §ri Krsna 

5T 4vH 4^lsf^PFTt sHT J{ 




||^ II 

*T: ^afecTRt 3 WFF*r = That Lord Krsna removes the fears 
of those who take refuge and resort to Him. 

5T air = Hence Sri Krsna did not go to Gokula 

out of fear of the demon Kamsa. (It would be ridi- 
culous to state like that). 

McTffflT *T: sifto; = But Sri Krsna 

went to Gokula to see His beloved wife Durga Devi 
only, who was born to Yasoda Devi, wife of Nanda 
Gopa. 
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Note : 

Sri Vadiraja Swamin’s fertile imagination in par with the 
vedic truth can be appreciated by the devotees here. While 
explaining the simple act of Lord Sri Krsna, being taken to 
Gokula, as per His directions, the Great author states : 

(i) That Krsna is the destroyer of fears of all who take 
refuge in Him or who resort to Him. 

= -WHTbMi 3WTC2T SRHT I 

Sri Venkatesa stotra states : 

In fact, fear starts only out of Him and He is the 
destroyer of fear of His devotees. 

The greatest fear is the re -birth again and undergoing 
the torture in the garbha and later in this world. Sri 
Krsna would see that permanent relief and release is 
granted to those who take asylum in Him. He is the 
redeemer of the greatest fear, viz. - All 

others are only temporary. Sri Krsna is the destroyer 
of that permanent fears and for Him, where is the 
need to say that He can destroy the fear out of Karhsa, 
or other demons ? 

(ii) — To see His wife Durga Devi who was 

born in Gokula. This is the top quint essence of Maha 
kavya. The srngara rasa should be mild, cultured and 
should be very majestic and magnimous. Sri Vadiraja 
Mahan is the store house of all. Here the author 
shows that Sri Krsna cannot leave Mahalakshml even 
for a second. She is ‘Nitya-AviyoginI - 
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Separation between them is impossible. She is STCRT - 
always existing with Him. To emphasise this vedic 
truth, Sri Krsna went to Her, when She was born 
(took avatar) at Gokula. 

Note : 

This verse is in **<$£•!<:” and in ll 

V V V 

II : II 

Avatara of Durga Devi 

l*+J | 

eH'HIrlHi) 5 T%’^rRI- 

^Tftr craf f^5 = The doors of the prison and 
other palace’s doors opened automatically when the 
father Vasudeva started to Gokula, with the Divine 
child, Sri Krsna on his head in the basket. The doors 
showed the way to Him. 

m = Sri Vadiraja Mahan says that in his opinion, 

the situation is like this. 

cH^rMcfUl; ^f|: 3TWTW: 3fgir^ = Chandra who is 

the Lord of the trees and herbs, and who was outside 
in the sky himself opened the doors, thristing for 
having darsan of that Mahaprabhu, Sri Krsna. 
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(i) Chandra is described here as “cM-wcftai:” that is, the 
master of all trees and herbs; by this, it is indicated 
that he has the cpapacity to open the doors because 
they are made up of wood of trees for which, he is the 
master. 

(ii) Further it is a chance given by Sri Krsna to serve Him, 
when He has taken avatar in this world. Devatas 
actually beg Paramatma to provide a chance to them 
to serve Him, when He takes different avatars. 

(iii) Devatas wait and pray in a long que to have darsan 
of the Lord when He comes down to the Earth, as 
an ordinary human being. They wish to see such 
activities and are delighted to see the spirit of tole- 
rance and mercy towards His devotees and how much 
Sr! Krsna has come down to save His devotees and 
they melt away in their devotion to the Lord by seeing 
His generosity. 

(iv) — Even in the Jada - 

insentient objects would obey the command of the 
Lord implicitly. Mere His wish or order or Desire will 
do. There is no need even to have contact with the 
object. If Sri Krsna just thinks that the doors should 
open, they would do with fear and devotion. There is 
no need to send any one to open the orders. Every- 
thing happens as per His mandates. This incident is an 
explanation of the sutra. *TT rf 3^ (1-31 ). 

^ ^ 

V V V 
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II *%W|^ chKUW II 

Reason for Sri Krsna’s departure to Gokula 











IW'KU 



3FRT 30jcT ^ fhm «rft: ^ 3RRR: = 

For Sri oi^d - Son of Sura, who had the divine child 
Krsna in his hands, the large number of doors were 
not at all, a hindrance. 



^ ^ ^£KUU|I 3FrRRT: = How can there be obstacle due to 
those groups of doors in the palace or in the prison ? 

jcT: = When that son of Sura actually 

having the Lord Krsna in his hands, where is the 
question of any disturbance or hurdle, or obstacle to 
such person ? 

Note : 

(i) — Lord Sri Krsna is a very wonderful 

and extra-ordinary Baby. There is no comparison to 
Him. 

Tatparya Nirnaya states : 

flrf^nwfcr * i 

The wonderful activities performed by Sri Rama, they 
are very peculiar and extra ordinary. But as far as 
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§ri Rama is concerned they are not wonderful, 
because He has 3Wra*5VM 

%T^T). When Lord Sri Rama and Sri Krsna, they 
are themselves are 3P^r, they are wonderful in all 
respects and so where is the question of any wonder 
to them. This ‘STgcRT^’ indicates that He has 

and so the doors automatically opening 
and various others may be extra-ordinary and may be 
delightful and for Him there is no wonder at all, and 
He is the wonder of all. 

(ii) — the Skanda Purana states, 

<He5fayl>4$ii*TW n 

All hurdles will be cleared when that Visnu is remem- 
bered who is of pure white clothes like the Moon, with 
Four glorious Hands and a smiling face. That Visnu 
is none other than Lord Krsna. Who is now born in 
Chandra Kula — not only - but in 

He showed ^4^ also. He laughed and smiled by 
seeing His so called parents to indicate that there are 
no parents. 

^ ^ 

V V V 

II faffe: II 

Fall of heavy rains 

jr4i , 'Hni i 

dffiH || Eo || 
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d(?MH ^rT = Rain dropped in very small 
quantity of water, at that time, when the divine child 
was being carried away to Gokula by the father. 

srcr f% ^ 4^^ = The action of the rain is in advance to 
clear off the sins, which it is going to commit in future. 
What is that ? 

wftaTHT ^ = In future at a later 

date this rain (as per the orders of Devendra) is going 
to pour down in heavy quantities at Gokula as to bring 
destruction to the cows, cowherds and Gokula town. 
The present very negligible rain by it acted as an 
expiation on its part before Lord Krsna. 

Note : 

(i) Sri Vadiraja Mahan, explains that when the child was 
taken to Gokula, there were few drops of rain, in a 
very mild order. Having that in mind, the Great author 
now itself brings to the heavy notice of the devotees 
about the disaster by heavy rain at Gokula later and 
repentence by Varuna and Devendra, for their foolish 
acts. 

(ii) How can that small drops of rains now, can be an 
expiation for the future sin. This is so, because, at 
the time when the child was carried it is very heavy 
monsoon and there should be heavy downpour. 
But the rain did not do that. Instead, few thin drops 
were poured to minimise the strain for Sri Vasudeva 
(son of Sura) towards the journey. By doing this 
seva to the devotee of the Lord, the future sin gets 
expiated. 
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H^R fERT Mm dMl+l^sfq- RTBJ^JRT 

fir^R, ci-H^'Rr iTFpyp9f<?m *rt rnn rrt 

fRsf: i jtfftrrto^ Mm 

fa#arr sfr^rt ^RfoamFr mwi yMWifa 

Ref: II 



II II 

Special seva done by Sesha to the Lord Krsna 

q^^Rirjui'jiri 

5nm<lU u ^ir^v?: i 

3T^T rTR y 

qf^9TlFrT’TfRPT:f^% II M II 



q3rr 'TrfoitT: = q^IR: qpftfr 'SfW: = ^T: ^¥fR 

= This Sesha was like the Moon on the Eastern 
Mountain, was born to Rohinl. 

= ^dMi ff^: snntc^ WMl = This Krsna 

is the supreme of the Devatas and for Him, this Sesha 
became the elder brother. 

cT^T y$ii|T#i|ar qftr 5)^*ri WT = This Sesha served 

that Krsna who is going on the way with his hoods 
(and prevented rain drops falling on Him). This act of 
Sesha was doen with the desire of getting rid of that 
sin — viz. Having become elder brother of Sri Krsna 
and being called as to Him. 
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Note : 

sra^r 

f^T^Tj: ^cT, JTff 9M«"d 

^idM^iRidifiT: q^^nfo: fft fddK^H i 

§r! Vadiraja Mahan excels anyone author in this verse. He 
states that §esha, who was born as the elder brother of Sri Krsna, 
accepted namaskarams from Him later. Due to that great sin and 
fault were committed by Him. To clear the effect of that sin, he, 
Balarama, in advance had done seva to Lord Sri Krsna, in raising 
up in Yamuna river and using his hoods as an umbrella to the 
Lord, so that rain-drops may not fall on Him. 

What a spectacular imagination of this great author. There 
is no comparison to Sri Vadiraja Mahaprabhu in which 

would bring tons of prameya to the devotees 

JW aiiMcd* irir 

II 

§esha actually pleads and praises and worships Lord 
Krsna, by stating how can He be His elder brother, when he is 
doing seva like a servant holding umbrella with reverance, 
respect and regard to Sr! Krsna. 

Note 2 : 

Srlmad Acharya highlights in Tatparya Nirnaya 12-106 
states : 

m *r: spu: g- 

srfirind': u 

That Sesha, served in advance to Sri Krsna, not being 
satisfied with his seva to Him when He took avatar as Rama. 
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II Sl$nf<*f>dl 2>WJHrd,fd : II 

Stotra by Chaturmukha Brahma and other gods 

'J ^ I M «-rf I °1 rl<2l HWI'H | 

IKHII 



= Chaturmukha Brahma, his son Rudra 
and other groups of gods, 



= at that time, submitted namaskarams to Sri Krsna. 
That Sri Krsna is 4<iuiyn: the most ancient Primeval 
Person. 

= He is Purushottama and He is far superior to 
Kshara and Akshara groups. 

= That Mahalakshmi, 
Chaturmukha Brahma, Rudra and other gods did 
prostrations to Him, exhibiting or demonstrating to 
Him, as how He should do to His father and 
others, when He is going to activities like an ordinary 
human being. They all gave Krsna earlier preparatory 
tuitions. 



Note : 

Sri Vadiraja Swamin contends here that Sri Krsna being 
Sarvajna, Sarvottama and Sarvadhara, does not know how to do 
namaskarams to elders, since there is none elder, or superior 
to Him. So a sort of practice is given now, by Mahalakshmi, 
Chaturmukha Brahma and others. The way in which this great 
author explains act of namaskarams submitted by the Devatas is 
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really wonderful and marvellous. In each and every word and 
activity, the author pushes up with great vedic sara truths. There 
is no comparison to this great Sr! Vadiraja Mahan. 

^gjTTOT^ f^JFRT JTER^R 

5 IFF Wf y+RM 

ii 

For Him, Lord Sri Krsna, there is none who by age or by 
attributes superior to Him. 

cRrar *jater TrWRT i ^Tfr f^r <jcf hw^kr* t 

fKf: ^fcT I 

Therefore there is no chance for Sri Krsna, at any time 
earlier to do namskarams to others, since all are younger to Him 
and infinite times lesser to Him in attributes. 

To highlight this only, apply, Sr! Vadiraja Mahaprabhu, has 
used the sabda, 




II ^RTT Ul4d|H*ni 



Voluntary gesture of Yamuna river 



3 *T*^T<f: yfr^WRKj- 




y«n^KlrM^rqJTRfjf II M II 
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g*T : f^ftwr = Daughter 

of Surya, namely river Yamuna thought like this. 
“Earlier my husband — (the King of Ocean - Varuna) 
did not give pathway to Lord Sri Ramachandra and 
failed to have darsan of Him for three days when He 
reached the shores of southern ocean. Then Sri Rama 
by His arrow saw that the sea was dried up and he 
was tied up with mountain. 



JTPf ^ = Now that wife of the ocean, 
Yamuna out of great fear, gave way to Lord Sri Krsna 
and His father by holding up, the flow of water on one 
side without disturbing the easy entry of Vasudeva, 
with the child. 



Note 1 : 



Sri Vadiraja Swami draws to the attention of devotees 
about Varuna’s action towards Sri Rama, when He arrived with 
Sugrlva and all other monkeys to the southern ocean. He did not 
come for three days. Sri Rama out of anger on him, 

diuilildddfedl «FtFT 

tT, faPd'rH = ww II 

drew and shot an arrow and the fire at the tip of the arrow 
dried up the ocean and Varuna was caught and was tied up to a 
mountain. Now Yamuna, wife of that ocean — King remem- 
bered and she knows that Sri Krsna here is the same Sri Rama 
earlier. If any disturbance is done, the same fate would happen 
to her also and so out of great fear left way in the river by taking 
the flow of water to a corner and making the middle of the 
river dry. 
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Note 2 : 



Tatparya Nirnaya 8 - 10 : 













^TT^r RrTcT II 1 ° || 



The ocean killed by the slide glance of the Supreme Lord 
Sri Rama, flaming with rage. Ocean became dried up in a 
moment. It became also, along with the demons and other 
creatures. Then the ocean Lord Varuna asuming his form as 
Varuna carried on his head valuable presents came there and 
fell at the Lotus Feet of Sri Rama and praised Him. 

Sr! Panditacharya states in Madhwa Vijaya as 1-17 : 

^ 3-'^ J-y 1 -d m ii 1 fwor 11 

By the oscillation of the eye brows of &ri Rama, the King 
of the ocean became terribly afraid. 

•j* 

v v v 
II II 

N 

Reasons for Yamuna giving patty way out of volition 










ymtty IMIM 



II II 
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<rt w^ftt fc$3l = That Yamuna sister of 

Yamadharma, kept her flow of water at a distanee in 
the corner and told Sr! Krsna’s father thus : 



Hdydislsfr = “Even the flood of sarinsara 

will be crossed by you, son of Sura, thus”. 

= Yamuna gave who has Sri Krsna in his 

hands, a foot path. 



Note 1 : 



When the floods of water ^ycn^ was taken to a corner of 
the river, that Yamuna sister of Yamadharma Raja tells, the 
father of Sri Krsna thus : 



“My taking the Jala Pravaha to a corner is a simple deed. 
When you have Lord Krsna, in your hands, by His anugraha, the 
floods of Samsara will be taken away from you; which means 
Moksha will be awarded to him and he will be exonerated from 
deaths and births”. 

3TTT WTfcJTR eh^dtflHcGcQj^d : 
firfcT II 



Whoever keeps Paramatma in his hands, for him, this 
ocean of Samsara is small and he can cross the same easily. 

— actually means having the sastras which are 
glorifying about Lord Sri Krsna in the hands. The sastras which 
tell about the glories of Sri Krsna, are no doubt the marvellous 
37 works of §rlmad Acharya. If a devotee has these 37 works 
in his hands, reads them, understands them, teaches and prea- 
ches them and being denoted to them, then such person is 
actually having Lord Sri Krsna in his hands, because Krsna is 
reachable only by them and through out them. 

^ ^ 

•V V V 
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II fsor^q- II 

Glorious journey to Gokula by §ri Krsna 




f^rTT ^MlSTTTrT || \\\[ 

^d^wicii^l fttdi^id: ftRTT = Father, Vasudeva who was 
carrying Sri Krsna in his raised hands 

shTrT: SFTrar = went fast with his group of limbs bent 
with all humility, like the bird King Garuda — Son of 
Vinata Devi. 

3Tf|: Slfwiftr = At that time, the 

Sarpa behind him was reflected in the ornaments 
which he had worn on his body. The hairs thrilled 
due to the contact of Sri Krsna and were like the 
bristling wings of Garuda. 

Note 1 : 

Here Sri Vadiraja Mahan compares Sri Vasudeva father of 
Sri Krsna to Garuda. 

(i) Garuda will fly fast. Here Vasudeva also stepped fast. 
oFTcT: 3FTRT I 

N 

(ii) Garuda is also having snake as his ornament. In the 
reflection by bending of Vasudeva, the Sarpa behind 
was reflected on the ornaments of his chest. 



$fd ^ M : I 
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Mahabharata states in 15-105-31 as : 



?T^: +Id<i>i 5 5R: *+ld*’(rd>4T i 
^^kivrOK^o^ : gf^j- u 

(iii) Due to the sambandha of Sri Krsna, those two hands 
of the father, became very very joyful and happy and 
the hairs stood straight on them and these two served 
as the two wings of the bird. 



snsg^t mfuii4 ^^4 h=t ?4f- 
dflrfuT qt q$ft h*jt 3 tB: ii 



Note 2 : 



Paramatma is called - and so far the great 

author while Vasudeva was carrying the basket in 
which the Baby — divine child Krsna, was there, he 
compared him to Garuda. By this, Vasudeva will also 
get the anugraha of Garuda, the permanent carrier of 
the Lord, as a seva to Him, though He never requires 
such vehicle. 

: SFTTcT — Went fast like Garuda, This 
speed is atleast imaginable and so the suthor has done 
this comparison. When Paramatma comes as “cnjon^ M 
the speed of Vayu is very much faster than Manas - 
(that is of Garuda) and so it is impossible to even 
think of it. 



^ 

V V V 
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II ^bui^y II 

Glories of journey to Gokula by Krsna 

M Rm i 4«1 Rbq fa - 

7T5rm: qRdlRd: II II 

<MiR4<iMtyiT: qf&T *nft = Lord Sri Krsna went along His way 
with the pomp and splendour of the King of the Kings 
Kubera, but not as a thief travelling at night. 

S'WIoj) *r Picwh = The lotus like palm of 

Vasudeva, father of Sri Krsna, was marked with the 
line of banner and which stole away the lusture of five 
Pushpaka plane. 

= There was beating of kettle drums of 
thundering clouds, 

= The sweet voice of the ministers of 
enlogising gandharvas, 



Chowries of flawless garlands rained down from 
the heavens, the white umbrella of the serpent King 
Sesha were there. 

qftcuftd: wt) = surrounded by King Devendra 

and other gods, the journey took place to Gokula. 



Sri Vadiraja Mahan is unable to bear or tolerate that the 
journey to Gokula by §rl Krsna with His father was not like that 




The multitude of 



Note : 
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of a chief travelling in the night. So in this verse, the author 
describes the journey, as a March by the King of Kings with all 
pomp and glory. 

During that journey, there were : 

(i) mfob uerv?T: sjrafei: ^5VRT ^ vraf *T: = There 

were people who were beating the kettle drums from 
the heavens. 

(ii) ^ S m^: ^ cT^TT ^T: W&l 

= There were divine Gandharva singers who always 
sing melodiously in praise of §rl Krsna. 

(iii) Vo|*ft<sWI <6 1 (^3, 3TcT ftjTRTT = 

Pushpaka Vimana was there, because Vasudeva’s 
holy hands contained '^^1, like the flags of that 
Vimana, by which that great father that Master of the 
Universe now appearing as a small Babe. 

(iv) *<AMcciifS JtMlfd = There were garlands 

of flowers which would never fade out at all and they 
served as the Chamara. 

(v) w&k ^TT^fcT: ^rfad: = 

The serpent King Sesha behind served as the divine 
umbrella to Him. ?RT*f: I 

Further it was = because the body of the serpent 

inside will be pure white. 

(vi) f^T: 3^T b/T TT5TrftT- 

Sri Krsna was surrounded reverentially by Devendra 
and other gods and He proceeded like Chakravarti, the 
King of Kings. 
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umkImiI ^RTffcnT: = Which means like Kubera, He proceeded 
to Gokula. With His splendour Site = 3TteT (another 
version is 



II II 



Conclusion of the first Sarga 

frpm ^nrnrT: m'itaGMRtft 

^ ^ f^i <j H i i ^ ^ i 1 4l Rh 

*T3*FT: JJ3T*T|| ^ II 



guftt ^^IchiocT 



5TSJTT: ^FT: || 



II || 

(1) ^teni ^uichiftfur ^c<u|d: = To hear the exploits of the 
victoriuos Lord Krsna, the hairs on the body would 
stand still by wonders. 

(2) = Such hearing of the deeds of Sri Krsna 
Mahaprabhu would destroy all the sins completely. 

(3) Stem = For those 

who meditate with love and affect in, the same gives 
splendid and most covetable meanings. 

(4) ^STf^rsfrt^ = This Great work 

called “Rukminisa Vijaya” done by this Good saint 
Vadiraja in this world. brings to the devotees 

Dharma, Artha, Kama and Moksha. 
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(5) = It brings happiness also in the assembly of 
Devatas. 

(6) wfisv = This first sarga would bring such 

happiness to all. 

Note 1 : 

The effect of the activities of Lord Sri Krsna, the Husband 
of RukminI, which are narrated in this noble and glorious work, 
gives the effect of : 

(i) = by hearing the same : = The 

hairs would stand still in utter dismay. 

(ii) (*HOid:) = by hearing the same again, = 
all the sins will be totally destroyed. 

(iii) = by taking or meditating on them, fef^r- 

= bring special unblemished and 
covetable results. all will be attained. 

Note 2 : 

q^isFt vffr vjm wm jt%t : tjfcr 

JTITR oTT I 

^hl^: t: 3f^T: 

This means Great Sukacharya and others who expound 
Srlmad Bhagawatam and describes the glorious various deeds of 
Sri Krsna or 

this means about Sri Vadiraja Mahaprabhu who has done 
this great work called “Rukminlsa Vijaya”, this would satisfy all 
including the Devatas. 
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Note 3 : 

J «t%^ ^SJTRT^'PT ^ drh^ld 

W[ I 

By this one sloka, the idea of the story of the whole work 
has been covered and also the results of such work when read 
with devotion, all have been narrated. This is really marvellous. 

Thus the first sarga of “Rukminlsa Visjaya" a fine work 
composed by Sri Sri Vadiraja Tlrtha Srlpadarigalavaru, the great 
Mahan. 

Om Sri Krsnarpanamastu. 



^ 

V V V 




^^TTSS^RT -WHkW I 

N 

HKiquiiii ^wrrfrr n 




C>$^ X>g^l^>g<X>g/3lNg<>oS<3Cv3^g<>es3^CsgoCv&3^^ 

II «ft: II $ 
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